A CONTEMPLATION

ON THE

INSUFFICIENCY or REASON.

The naTurE of human rReason defcribed.—~The
INSUFFICIENCY of REASON tO give proper DIS-
coviries concerning GOD and his infinite
PERFECTIONS.—The true MaNNER of worfhip-
ping GOD.—The fupreme coop of MAN.—
The perfe¢t RuLe of morarLiTY.—The moft
powerful MOTIVES to VIRTUE and RELIGION,—
The parpox of sin.—The REFINEMENT of
the soUL by SANCTIFICATION.,—SUPPORT un-
der the arrrLicTIONS and TROUBLES Of LIFE.—
ConsoraTioNs againft the sTings and TERr-
RORS of DEATH.—The INsUFFICIENCY Of REA-
son proved from a fix-fold view of the Ex-
pERIENCE of the whole worLD.—The glaring
ABSURDITIES of the DEISTICAL SCHEME, in ten
VIEWS.

EASON 1s a power of the mind to difcern
certain truths * which Gobp has eftablithed
in the natural and moral world.

REason

* We chiefly mean the natural truths of geometry, of experimental
philofophy, and fome of the grand outlines of marality: thefe are the
cleareft truths that can be difcerned by reafon alone; to which may be
added fome undoubted fadls in ancient and modern hiftory.
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Reasow is a power of receiving ideas; of com-
paring thofe ideas, and of drawing confequences

or conclufions from any truth already known or
given.

Reason is a power of the mind to difcern that
all things are not alike true, good, fit, and beau-
tiful ; and to {ee that all tempers, altions, and

qualities, are not alike evil, unfit, wrong, and
deformed.

Reason is a power of judging of the nature,
relations, and ufes of things——the fitnefs or un-
fitnefs of altions—the good or evil qualities of

tempers, and the truth or falfehood of propo-
fitions.

Let us now comprehend the {fubftance of thefe
various views of human reafon in the following
defcription of it.

REeason 1s that power which any intelligent be-
ing has of {furveying his own exiftence and ideas,
and comparing them; and of forming to himfelf,
out of his cleareft ideas, fuch general and funda-
mental truths, as he can be fure of] i. e. axioms,
or felf-evident propofitions, and of making fuch
inferences as are agreeable to truth, in order to
find out more truth—prove fome affertion, or
difprove fome objettion—relolve fome queftion
—determine what is fit to be done on any fpecial
and difficult occafion ;==the thing under con-

fideration
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fideration being firft clearly defined, fairly ftated,
fully prepared, and well underftood.

True reafon is nothing elfe but the real nature
of things, and their relations and proportions to
each other, clearly apprehended in the mind to
be as they are in themfelves:—and thus reafon
muft be the fame for kind in all intelligent be-
ings.—Dr. Leng, {ferm. x. p. 298, 2d edit. 8vo.

Reafon* is that power of the human mind by
which we draw inferences.

It is that power by which we difcern that a rela-
tion {ubfifts between two ideas, on account of our
having found that thefe ideas bear certain rela-
tions to other ideas, which we call third ideas.

It is that power which enables us, from ideas
that are known, to find out {uch as are unknown.

Without this power of drawing inferences, we
never could proceed a fingle ftep beyond firft
principles, or intuitive axioms, in the difcovery
of any truth whatfoever.

Thefe are fome of the beft reprefentations of
human reafon, taken from Dr. Cotton Mather,
Brine, Grove, and Dr. Leng; with that great
mafter of reafon, Wollafton, in his Religion of
Nature delineated. I apprehend that better de-
finitions of reafon will not eafily be found.—Our
bufinefs now is to fthew, that reafon in man, with

all

* Dr, Beattie, in his Eday on the Immutability of Truth.
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all its utmoft improvements by art, fcience, and
learning, 1s not fufficient to lead us to the true
knowledge of Gop, to a clear acquaintance with
the whole extent of our duty, and to the certain
enjoyment of eternal happinefs, without the
afliftance of divine revelation.

I. Reasow alone, without the amp of ScrirTURE,
cannot, in our prefent fallen stare, difcover
GOD fo clearly and fully to man, as to enable
him to form affe&tionate APPREHENSIONS of
GOD, and excite max to love and adore him,
that he may enjoy his vital and blifsful prE-
seNCE for ever.

1. Reafon cannot give us eafy and plain notices of
e Gob.

Reafon, in the Pagan world, never did furnifh
fuch familiar ideas of the being, prefence, power,
and wifdom of Gob, as were clear to the weakeft
mind, affe&ing to the moft ftupid heart, and
fuitable to the meaneft underftanding.

2. Regfon cannot give [pecial and diftinit ideas of
Gob, in fuch a manner, as to enable the {oul, in
a moment, to diftinguith Gop from all other
obje&ts in the univerfe, and give him that dif-
tinguithing veneration which his fupreme dignity
requires.

3. Reafon is unable to give us certain and con-
vincing notices of a Gop, fo as to oblige the mind

to
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to aflfent to the truth of Gobo’s exiftence, con-
vince it of the reality of the divine perfettions,
imprefs the conicience with a fenfe of the divine
juftice, and perfuade the will to fubmit to the
divine dominion.

4. Reafon cannot give extenfive ideas and large
apprebenfions of Gop in all his natural and moral
perfetions ; nor is it able to difcover all the na-
tural and moral relations of Gop to our fouls; fo
that we may be fure that no idea of Gop is want-
ing which is neceffary to our real duty and final
happinefs.

5. Reafon is anable to give pleafant and lovely
ideas of Gop, fuch as fhall {uit a rational rafte,
and excite a tender affection to him as an amiable
and good being, full of perfect beauty and love,
good and beautiful in himfelf, fit to do us the
~ higheft good, worthy to receive all poflible good
from us: an objeét in whom we nray expand our
nobleft powers with delight; a being that re-
joices to do us good, and fill us with happinefs
for ever.—Reafon can never furnith fuch fweet
and fatisfying difcoveries of a Gop as thall fet
our hearts at reft, and be the termination of our
will and reafon in Gor, fo as to have no occafion
to feek any farther felicity to eternity.

6. Reafon, in its prefent weak and depraved fiate,
cannot give fuch powerful and durable ideas of Gob,
as fhall always abide with great force upon the

foul,
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foul.—Reafon cannot difcern fuch an energy of
Gobo, working from moment to moment, and
renewing the impetus every inftant on the con-
fcience, paffions, and will of man; and yet fuch
an impreflion is abfolutely neceffary for man’s
duty and happinefs.—Here reafon difcovers its
utter weaknefs and infufficiency.

It 1s abfolutely neceffary, in order that a man
thould know Gopb, and perform his whole duty
to him, that he thould have fuch a rational and
inceflant impreflion of Gobp upon his foul, as
fhall have a fufficient force to influence every
man in the world to a compliance with every
duty, in every inftant, in every circumftance and
ftate of life, from youth to manhood, from man-
hood to old age, and to the very moment of
death.

1I. ReasonN cannot direct us in the true MANNER
of performing the folemn worssIp of GOD.

Worthip confifts in a juft fenfe and acknowledg-
ment of the infinite perfections of Gop; and this
acknowledgment and veneration muft be regu-
lated by the divine will, and not by the mere
fancy of the worthipper.—How can mere reafon
affure us that we have clear and lively apprehen-
fions of the nature and attributes of Gop; and a
proper veneration for his infinite majefty and dig-
nity 2 Can reafon infufe into us a keen abhor-

rence
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rence of all moral diforder, and infpire us with
a powerful confidence of Gon’s goodnefs and
fidelity? Can reafon produce 1n us a moft intenfe

love to Gob, and a vigorous joy in him as our
life and felicity ?

Reafon alone would never produce in us a fweet
and eafy refignation of our will to Gop.—Reafon
will never infpire us with a {fweet humility, nor
make us truly grateful for every favour beftowed
upon us.—Reafon cannot enable us to exercife
a refolute felf-denial, or bear affli&ions with a
good grace, when Gop demands the one, and
brings on the other.—Reafon alone will never
infpire us with a2 moft mighty zeal for the honour
and glory of Gobp.—Reafon can never enable us
to a¢t with wifdom before Gop, nor will it make
us honeft to the very bottom of our being in his
fervice and intereft.—Reafon will never infpire
us with an ardent defire after an eternal fruition
of his glorious perfections.

III. Reason can never difcover the true HapPPI-
NEsS of manw.,

Reafon cannot difcern that good which makes

a man happy, or prepares him for happinefs, or
prevents his pain, or removes his mifery.—
Reafon cannot difcern wherein true happinefs
confifts.—Reafon knows not that good which is
{uited to our higheft powers, and is agreeable to
Vor. L, M every
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every fituation we can be in, and every character
we can {uftain.—Reafon cannot difcern that good
which may be enjoyed without thame and con-
fufion, and poffeffed without {ufpicion of wrong
condu&, or dread of future ill confequences.—
Reafon cannot difcern that good which will {fup-
port us under the troubles and vexations of life,
or that will refine and ravith our affe&ions, ftand
the fevere teft of fober refiection, improve upon
longer experience, afford the higheft pleafure on
the moft frequent repetition, and be as lafting as
our exiftence.

IV. Reason cannot difcern a complete zopy of
MoRrALS or univerfal viRTug, as the mrans of
HAPPINESS.

Reafon never did give us a complete body of
morality without defe&t or darknefs.—A perfect
{cheme of mortality muft be eafy and clear, in
order to be ufeful to man.—A confufed and in-
determinate rule of duty is of no ufe.—A found
plan of morals muft be univerfal to oppole every
{fin, and urge to every duty.—There muft be
nothing defective, nothing corrupt or vicious in
the whole fyftem.—Sound morality muft have
no pernicious maxim to draw after it any bad
confequences. This plan muft be avowed by
Gop himfelf as a rule of duty, and enforced by
his authority.—Reafon leaves poor blind man to
draw the rule of duty from the fource of his own

nature.
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nature.—Man cannot frame a complete body of
morality.—~He could make no progrefs in a
fyftem of morals of his own, while he is a raw
giddy youth, full of impure appetites and paf-
fions.—If clear rules could be found out, motives
would be wanting.—If motives were difcerned
by man, even then affiftances of light, warmth,
and ftrength would be wanting, and we fhould
freeze to ice amidft maxims of wifdom, and mo-
tives to virtue.

V. Reason cannot difcover any powerful and
effeCtual MoTIVES to VIRTUE.

I. Reason cannot give us a full view of the
immediate PRESENCE of the LAW-GIVER, and the
infinite AuTHORITY of his Laws, as the invariable
ruLt of oBEDIENCE.—Reafon is unable to recom-
mend the law, by fhewing us the glorious quali-
fications of the law-giver in his power and great-
nefs. It cannot give us right notions of his
wifdom, juftice, goodnefs, and clemency; and
yet the difcoveries of thefe glorious properties
muft be attained, in order to promote univerfal
and genuine virtue.~—Reafon cannot give fuch a
clear evidence of Gop from moment to moment,
as fhall ftrike ftrongly, affet warmly, leave a
lively impreflion, and have a pungent influence,
to quicken us to the practice of virtue.

Reafon cannot thew us that our Governor is

always near; that he is every moment converfant
M 2 with
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with us; that we have every day convincing and
delightful evidences of his goodnefs, wifdom,
juftice, and kindnefs; with all other beautiful
perfettions fitting him for government. Thefe
notices are abfolutely neceffary to enforce a re-
gard to the will of Gop.

Reafon cannot powerfully excite to obedience,
by thewing us that title of the law-giver is in-
difputable, and the ground of his claim to our
affection clearly made known. Such is the tranf-
cendent excellence of the nature of Gop, as to
render him the only fit being to govern; but rea-
fon is blind to this excellence. Reafon doth not
clearly difcern that Gob is the creator of all things,
that he has a propriety in all his creatures. Reafon
is blind as to Gep’s preferving us in being, and
his fpecial care of us, and infpedtion into our
exiftence, and the many precious benefits he has
beftowed upon us.  All this clofe influence of
Gop upon us, from moment to moment, is bafely
difregarded by the unenlightened mind.

Reafon is unable to give us a clear and {atisfy-
ing difcovery of Gop’s concernraent in his own
laws, 1. e. that the Gob who is thus qualified
for, and rightly poflefied of, the government, has
made fuch laws, and ftamped his authority upon
them.

Reafon is incapable of forming great and
venerable ideas of the excellency of Gop, and

his
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his right to give laws. But if we had brighter
apprehenfions of his dignity and right to govern,
yet this would have no weight with us, if we
were not clearly fatisfied that the laws of nature
are the laws of Goob.

Reafon is unable to difcern that the laws of
Gop, in the nature and contents of them, are
fully agreeable to the glorious perfections we
defire in a law-giver; fuch as wifdom, juftice,
goodnefs, and clemency, or kind affetion to
man. But as thefe perfettions are either not at
all, or but obfcurely known by the light of
reafon, fo the imprefs of the attributes of Gobp
on the laws of nature has not been difcovered by
the beft geniufes of the Pagan world; nor 1s it
difcoverable by our blind reafon. No truth in
the world is more certain; we not only dare
affirm it, but we can clearly make it appear even
to demonitration, viz. that the frame of the uni-
verfe, and the whole fyftem of the laws of na-
ture, are adapted to the powers and paffions of
man in a ftate of innocence and rectitude; which
is not the cafe with man now: no, verily, this is
far from being his prefent ftate,

And, therefore, how to reconcile the perfeétion
of thefe laws to the moft rational apprehenfions
of Gob, and the prefent ftate of man, is an incom-
prehenfible {peculation of infinite confequence,
and of the moft prodigious difficulty, fo that

human
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human reafon never could have got through it:
its utmoft force could never have furmounted it:
the whole united world of minds could never
have folved the difficulty, if Gop had not gra-
cioufly given us another guide beflide reafon and
the light of nature.

Reafon cannot give a certain knowledge that
Gop has a great regard to his laws, and accu-
rately infpets whether or no thefe laws are ob-
ferved and obeyed. The knowledge of this
would be a ftrong inducement to us to regard
his laws. Here reafon likewife fails.

Reafon, in this refpeét, is no lefs in the dark
than in other points of the utmoft 1mportance.

The face of things in the world hath {o various,
fo contrary, and fo horrid an appearance, that we
never could fee clearly thro’ this difficult matter,
if we were left to judge of Gop and his laws by
the mere light of nature.

The aboundings of fin in all parts of the globe
—the temporal profperity of millions of finners
—the fufferings of the beft men, and the afflicted
frate of the moft virtuous, have led multitudes
to deny the providence and government of Gop;
and many of the wifer and better {ort of man-
kind have felt the moft painful doubts con-
cerning the wifdom and re&itude of the divine
adminif ration.

Reafon
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Reafon cannot draw forth our beft powers into
attion: the inducements to obedience muft fhine
with the brighteft light and ardour, o as to illu-
minate and fire the mind; and not only diffipate
our doubts concerning the will and dominion of
Gop, but likewife thew the excellency of fub-
miffion, and the beauty and pleafure of humble
and faithful obedience,

The mind of man is fo ftrangely tofled between
Lope and fear, concerning the goodnefs and juftice
of Gop’s providential government, that he can-
not, by the force of reafon, come to any certain

conclufion what Gop will do with him In time
and eternity,

Rational men, at fome times, are aftonithed to
fee Gop fo patiently bear the moft wicked in-
{ults on his law. At other times, they are filled
with the moft alarming fears at the terrible efets
of his punithing juftice. The reafons of the
divine government in the exertions of patience
and punithment, are abfolutely impenetrable by
the force of reafon, and bid defiance to the
greateft acutenefs and fagacity.

On thefe toflings between hope and fear, read the
nervous Halyburton,* p. 144, and the great John
Maclaurin on the Glorying in the Crofs, p. 63.

II. Reasown is defe@tive in a fecond morrve to
DUTY. It doth not clearly difcern the prefent
pleafures of obedience, nor fatisfy us with refpe@

to

*® In his admirable bopk againft the Deifts, 4te. 1734,
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to the prefent rewards of virtue. Reafon cannot
produce in us fuch aferious and delightful fenfe of
Gop in the foul, nor imprefls upon us {uch a feel-
ing conviction of our intire dependance upon, and
obligations to him, as fhall excite us to love him
with a lively gratitude, zealoufly ftrive to pro-
mote his glory, and proclaim, to the utmoft of
our capacity, the excellence of his perfections.

1. Reafon, in our prefent flate of depravity, is un-
able to difcern the certainty and evidence of a virtuoys
and religions life.——Man, without divine aid,
cannot difcern and know that he is always in the
right; he cannot {ee his way clear, and his end
fure. The way of his duty will be always per-
plexed; he will be ever without clear true light
—that light which produces a lively conviction
and reft of mind in a courfe of obedience. Man,
by the force of reafon, cannot be abfolutely fure
that he complies with the whole will of Gop,
nor attain to fatisfaction that he fincerely en-
deavours to pleafe Him. Man, by mere reafon,
cannot be fure that the path he walks in is the
path of eternal life and happinefs. The way of
mere reafon is covered with fo much darknefs,
that he cannot fee all through to the end. His
profpeét is obfcure; and eternal objects are fo
confufed before him, that he cannot difcover
where his path ends; he cannot conclude that it
will terminate in Gob.

11. Reafon,
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11. Reafon, in its prefent flate, cannot clearly and
Jreadily difcover the great beauty and excellence of a
religious and virtnous life. There is nothing
more lovely than light in the whole creation of
Gop; nothing more needful or ufeful. Light is
not a greater natural beauty in the material
world, than virtue is a moral beauty in the ra-
tional world. True virtue is the beauty of
human life, the fplendor and glory of human
attions. It is that altive principle by which
our whole mind and heart are intentionally di-
relted to produce good towards all the objeéts of
our free agency in heaven and earth,

But how blind has human reafon, in all ages,
been to this beauty of temper and ation—this
moit lovely quality and ornament of the foul!

1wt Mere reafon cannot afford that light which
will infpive the pleafures and joys of a Virtyous life.
~—T0 have the eyes of reafon opened, and the
underftanding brightly illuminated, what a rap-
ture and pleafing furprife muft it be! how new,
how beautiful, how charming muft every objeét
appear! But reafon cannot furnith thefe pleafures.
Reafon utterly fails 1n giving us the pleafures of
moral perception, of religious action, of virtuous
refleCtion, pure fruition, and the hope of future
happinefs in perfection.

(1.) Reafon cannot fupply the pleafures of virtuous
adfion.——All pleafure fuppofes aftion.—~Gob has
You, L. N made
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made man an altive being, fo that idlenefs is its
own torment.—Gobp has {fo framed man, that the
beft pleafures always attend the beft actions.—
Every good altion is pleafant: and the better the
attion, the greater is the pleafure that attends it.

Pleafures, flowing from bad ations, are of a
low fordid nature: the divine wifdom fuffers only
fome mean dreggy pleafures to attend vicious
actions, on purpofe to put the powers of reafon
to the proof. Vicious pleafures are hollow and
unfatisfying; they are momentary and foon gone;
are attended with fear of bad confequences, with
a painful fufpicion of wrong conduct; ficken us
with frequent repetition, and are bitter and tor-
menting on the review.—Mere reafon can furnifh
us with no pleafure that will wait on every ftep
of human life. The life of a man that has
nothing more than reafon to conduét him, has
many barren {pots on which no pleafures grow.

Reafon alone can never raife us to that fublime
devotion to Gop, which is the moft rapturous ex-
ercife of the human foul. It can never infpire us
with juft and enlarged ideas of the divine per-
fections, nor imprefs upon us the divine image,

nor produce in us a happy warmth and flow of
affection to the firft and beft caufe of all things.

(2.) Reafon alone cannot enable us lo enjoy the

Jweet pleafures of refleltion, after the performance of 4
gaod
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good afion.—=="This is a rich privilege indeed!
but reafon cannot beftow it. A truly good man
can enjoy the time paft as well as the time prefent.
The time paft is gone, confidered as a part of du-
ration; and in this fenfe can never be recalled.
But time, as filled with good actions, is never
loft, while memory and recolle¢tion remain. But
as reafon is infufficient to excite us to good
actions, o confequently it can furnifth us with no
pleafing reflections on our paft condu&t.

(3.) Reafon alone can never furnifh the pleafures
of exquifite fruition of the prefence and love of Gobp.
——A poor depraved man’s time is worfe than
loft; he has no fruit, but that of a vitiated heart;
no good fruit at all—yet muft give an account to
Gobp of every thought, word, and attion. Vice,
which allures the wretch with an harlot’s face,
now viewed behind, appears as a curfed hag, an
ill-favoured forcerefs. Confcience turns his en-
raged enemy, and torments his very foul.

If man was truly good, reflection would prove

a rich, wonderful, and delightful faculty. By
the help of this wondrous power, things paft may
be made prefent to the mind, and it may be made
an inlet to very great and lafting pleafures. If a
man was truly good, his life would be fpent in
innocence and ufefulnefs; he would feel a plea-
{fure that he could repeat a thoufand times; and
the more exquifite, in that, while it arofe from
N 2 time
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time paft, it would run on into time future, and
terminate in a vaft eternity. On the other hand,
the pains of fruition in fin and vice are far be-
yond all its pleafures.

(4-) Reafon can never furnifb the pleafures of bope
and truft in Gop for all future time. It can never
enable us to enjoy the future duration of the next
life in the prefent. If a man was truly good,
hope would grow up into a kind of affurance; it
would fix the foul on a rock, and fortify the mind
in the profpect of ill, by a firm perfuafion that
Gop would not forfake us; it would teach a man
to fay, I fix my confidence in infinite prefence,
infinite power, infinite faithfulnefs, and infinite
love. I am refolutely fixed on Gop; I have new
defires and vaft expectations. Thus, time paft,
prefent,' and to come, would all confpire in the
pleafures of religion and virtue. But where is
the man to be found in the whole world, that,
by the mere force of reafon, can feel thefe hopes
and thefe pleafures?

1v. Reafon is unable to exhibit the alluring and in-
Srruttive nature of a religions and virtuous life.

Light allures and attrals the eyes of all men.
The light of virtue in a good man is the moft
inftru¢tive and attra&ive in the whole world; it
valtly excels all the fineft declamations in favour
of virtue. The light and life which vital virtue
diffufes around it, would invite other men into

the



