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fuafion. What wonders appear in the hand of
man! its formation, and its aftonifhing variety
of ufes! what majefly in the face! how im-
menfely various are the countenances of men'!
what an endlefs difference in the voices and
hand-writing of men!

What a ftriking proof of Gop in the foul of
man ! How much of Gop appears here! what
an amazing and irrefiftible evidence of Gop 1is
difcovered in a foul! The foul of man 1s a
thining argument to demonftrate the being and
prefence of an infinite Gob.

The powers of man’s mind fhew him to be
almoft -a divine exiftence. He thinks—he is
confcious of internal acts—he forms ideas of all
things—he reafons on his thoughts—he perceives
an infinite variety of objelts—he reflects on thefe
images of things in his mind—he recolleéts his
thoughts, and {urveys their agreement with ob-
jeéts, and their difference from each other—he
brings all paft ages and time prefent to his mind,
and views the tranfactions of men, and revolu-
tions of empires for thoufands of years—he can
recollett a thoufand, ten thoufands, a million of
facts almoft at once—or he makes them pafs in a
quick fucceflion before the eyes of his mind—he
marks the different nature and tendency of men’s
actions—iees how one kind have a direct influence

upon



[ 22 1]

upon his peace and happinefs, while another iffue
in ruin, devaftation, and death.

He commands the future time to the prefent
view of his vaft and mighty mind; looks into
future years and ages; foretels the confequences
of actions to individuals, and to the focieties of
men; penetrates the dark veil of future ages,
and dives into the conditions of the human na-
ture for ten thoufand years to come, yea for ten
thoufand millions in hell and heaven.

He purfues a mental tour round the earth, and
ranges in his thoughts all over the fkies ; he roves
from planet to planet, from fun to fun, from world
to world, almoft to infinity ! he views one {yftem
of worlds after another with infinite {peed and
velocity; and after all can form in his imagi-
nation, and grafp in his thoughts, millions of
worlds more than ever exifted.

He fees the eternal difference between moral
good and evil; and in {pite of pride, in {pite of
hell, 1s forced to confefs the beauty of the one,
and the deformity of the other; the deftru&ive
confequences of vice, and the infinite advantages
and tranfcendent joys of virtue.

He feels in his frame a focial principle; and, in
fpite of all his felfifhnefs, he cannot but love fo-
ciety. He flies from folitude, and delights in the
converfe of his fellow men. In fociety we attain the

utmoft
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utmoft diftinction and deftination of our nature.
We give free fcope to our reafoning powers, and
arrive at the full perfeétion of our moft excellent
paflions and faculties.

Ever-prefent and ever-aftive God ! thou filleft all
worlds with thy prefence, and thine energy works
quite through all the fyftems which thy hands
have formed; the infinitely altive force of thy
will penetrates our globe, and all the planets to
their very centres. 'The original laws of the uni-
verfe have no influence feparated from thy pre-
fence and almighty power. Thine energy, O
Gop ! penetrates every moment to the very centre
of the fun, and all his blazing beams and glories
are borrowed frora thy fuperior radiance. Thine
inceffarit and irnmenfe fulnefs feeds his fires, and
maintains him in his full fplendor, without decay.
His univerfal influence is but a feeble refemblance
of thine omniprefence and inexhaufted benefi-
cence !

The planetary worlds are fufpended by thine
ever-prefent agency in univerfal {pace—their op-
pofite, but ufeful forces, are imprefled upon them
by thy Hand; they perform their ftated revolu-
tions with the utmoft punctuality to a moment,
under the infpection and guidance of thy perfett
wifdom and unerring fkill.

The fixed ftars, thofe eflential fames, and
centres of worlds innumerable, were all produced
bv
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by theinfinite activity of thy will, and thine im-
menfely fruitful goodnefs; their prodigious and
unmeafurable bulk is the production of thy
power; and their innate fires, and 1mmaculate
brightnefs, are derived from that Gop, who is
purer than the unftained light, and brighter than
ten thoufand funs. Thou art light, and in thee,
O my Gop, there is no darknefs at all!

How great is the refemblance of the human
foul to Gop'!

His exiftence and omniprefent agency is
clearly feen in the human foul. The exiftence of
the foul proclaims the exiftence of Gon. The
invifibility of the foul demonftrates the invifible
Gop. The vaft firetch of our thoughts and
mmaginations evinces his omniprefence—the
incorruptibility of the foul proclaims the immor-
tality of Gop—the vaftnefs of our defires evin-
ces his eternity and immenfe goodnefs—the
vigorous and keen perceptions and foreknowledge
of our {ouls, declare the infinite prefcience, fore-
thought, knowledge, and wifdom of Gop—the
native benevolence of a foul evinces the un-
bounded generofity of the Deity; and the con-
icioufnels of fhame and pain when we think a
bad thought, or do a mean or bad altion, evinces
his effential juftice—the dominion of the foul
over the body reprefents the dominion of Gobp

over
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over the world—the prudence and forethought of
man to provide againft future wants and dangers,
declare Gop’s univerfal and aftual providence.

Great Gop! what a lively image is a human
fpirit of thine effential glories and perfections!

NaturaL puties to GOD the rounTaIn of
the UNIVERSE.

1. AbpmiraTion of G OD.

Admiration is that {udden furprife at the no-
velty and grandeur of an obje&®, by which the
foul is faftened down to the contemplation of it.
It is a {enfible, agreeable, and refpectful emotion
of the foul arifing from the fight of a new or
grand object, fuited to excite that commotion.

Religion itfelf is in a great meafure bred by
admiration ; for what is it imprints on the mind
that belief and reverence of a divine Being, but
an admiring view of his works? All things are full
of Gop. The creation is nothing elfe but a mafs
of wonders; all proclaiming the wifdom of the
Deity in forming them, and the wifdom of man
in adoring him upon that account. With how
much reafon does Adam, from the contemplation
of the furprifing {cene around him, rife to noble
acknowledgment and veneration of the boundlefs
perfection of the great Creator !

¢« Thefe are thy glorious works, parent of good!
£ Almighty ! thine this univerfal frame;
Yor. I. D <« Thus,
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« Thus, wond’rous fair; thyfelf how wond’rous
“ then'!

¢ Unfpeakable! who fitt’ft above thefe heavens,

« To us invifible, or dimly {een

¢ In thefe thy loweft works; yet thefe declare

« Thy goodnefs beyond thought, and power
 divine.” Parad. Loft, b. V. 152.

2. Love to GOD.

Love is the gravitation or weight of the foul
towards good, arifing from a {enfe and preception
of that good, and its fuitablenefs to give us plea-
{ure, or its agreement with its faculties and tafte.
Efteem is a fimple thought that the object is
beautiful, and fit to do us good. Defire 1s a
fimple tendency or bearing of the heart towards
good. Defire being a moft vigorous and {prightly
principle, is the original of diligence and aftivity.
All the powers of nature without this would be
afleep, and the moft charming objetts be unable
to provoke us to purfue them. The motion of
the heart, in ftrong defires, is extremely vehement;
and from the heart great forces of {pirits are de-
tached to the feveral members of the body, which
difpofe a man for altion, and give a brifknefs and
chearfulnefs to his endeavours. Benevolence is
the withing the good defired to fome being or
other, who is capable of receiving that good.
Love to Gob includes a clear knowledge of his

fitnefs to do us good——an earneft defire of a
deep
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deep 1intereft in his love—a free fixed inclination
of the will towards him—an intenfe emotion of
the heart after him—an union of all our powers
in his fervice—and a refting of the will in him,
confidered as the chiefeft good.

3. VEeneraTION and FEaR of GOD.

Veneration is an efteem of fome free agent, as
in a capacity of being beneficial or hurtful to us,
joined with a defire of fubjelting ourfelves to him.

The veneration of Gop’s name confifts in this;
that we religioufly forbear the trifling and dif-
honourable ufe of his name, and ufe it ferioufly
and reverently, as often as we do fo at all; that
is, {o far as pofiible with an actual fenfe of Gob
upon our minds, and always with that gravity
and compofure in ourwords and behaviour, which
is a known token of reverence, and proper to in-
timate our real perfuafion of heart, and inward
{fenfe of the being, prefence, and excellence of
Gop, aswell as with an intention to promote this
deep fenfe of Gop in ourfelves and others. And
thefe expreflions and intentions muft bear a pro-

portion to the occafion and circumftances wherein
the venerable name of Gob is ufed.

Fear of Gob 1s a lively fenfe of Gob’s infinite
capacity to communicate to us the greateft good
and happinefs, or infli¢t upon us the moft terrible
and latting evils and mifery : fear is a painful ap-
prehenfion of danger.

D2 Fear
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Fear in general is that paffion of our nature,
whereby we are excited to provide for our fecurity
upon the approach of evil. Gob feems to have
intimated the ufe of this paffion in every motion
of our natural fears. Our natural fears are either
fudden or deliberate : the fudden are fuch as come
upon us furprifingly, and without deliberation.
But, how unreafonable foever, they carry a moft
reafonable admonitionalong with them;; and, upon
each of their furprifing motions, feem to whifper :
« Thus it 1s that man ought to fear Gop.” Our
deliberate fears are juft to the fame intima-
tion, and, in each of their motions, point out
Gop to the firft glances of our reafon: for if
it be reafonable to fear want, how much more
reafonable 1s it to fear Him, whofe bounty is the
fountain of all our fupplies !

Reverence, as it is the difpofition of rational,
but at the fame time frail and finful creatures,
towards the fupreme all-perfect Creator, 1s made
up of efteem and fear; of the moft exalted efteem
of his infinite excellencies, and a deep fenfe of our
own meannefs and finfulnefs, compared with his
majefty and purity; a fear of incurring his dif-
pleafure, by an unfuitable temper and conduct.

4. TrusTt and pepenpENCE on GOD.

Dependence 1s a feeling fenfe and conviétion,
that we are at the difpofal and direction of GOD,
and fubject to change for the better or the worfe

at
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at his pleafure: or it is a deep conviltion, that all

good 1is from Gob, and all our happinefs in his
power.

To truft in any perfon, or intelligent agent, is to
expect good from his benevolence or kind affec-
tions: in order to which, there muft not only be a
perfuafion of his good difpofitions, but of his all-
fufficient power.

Truft confifts in a chearful hope of being pro-
vided for, and made happy by Gob, in a way of
well-doing, and a firm confidence in his unfailing
power, wifdom, and goodnefs, and his perfectly
wife and good government.

The expetation of the performance of our de-
fire, is that we call dependence upon Gop for
help and affiftance.

5. ResioyaTion to GOD.

A ready fubmiffion to the will of Gob, and a
chearful refignation to his difpenfations, are other
branches of a religious temper, {pringing from
the fame root. As the will of Gob is the will of
him who gave us our being, all our powers of
altion, and faculties of enjoyment, the world,
and every good thing we poffefs, it is plain he has
a right to direct the exercife of what is properly
his own; and we are, both by juftice and grati-
tude, bound to obey him in the pratice of what-
evey, by our reafon, or any other way, he thews

us
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us to be his will. The will of Gob is the will of
the wifeft and moft benevolent being.

6. Worsurp and praise of Gopb.

Religious worfhip is an acknowledgment, vene-
ration, and love of all Gop’s infinite excellencies
and perfe@ions, according to the divine will and
appointment, and not according to the will and
fancy of the worfhipper. Worfhip is an act of
the underftanding and will, an a& of the {oul
applying itfelf to the knowledge of the excellence
of Gop, and entertaining actual thoughts of his
olorious majefty, recollecting, with the utmoft
veneration and delight, his tranfcendent attri-
butes, as the fupreme Lord and Governor of the
world ; which is natural knowledge: beholding
the glory of his perfections, as the generous bene-
fa&or and judge of the whole creation.

Natural worfhip is an acknowledgment or ex-
preflion of the veneration, honour, and efteem,
which are due to Gop; and that on account of
the infinite perfeftions of his nature, which are
the only foundation for it. "The relation we ftand
in to him, with our dependence upon him, re-
ceipts and expectations from him, are the motives
and obligations to it. Praife confifts in an ex-
preffion of our inward fenfe of the infinite pro-
penfity of Gop’s nature to make us happy with
delight : by conferring on us all thofe bleflings

that
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that are fuited to refine and ennoble our natures,
and raife us to the higheft pitch of perfection and
felicity.

7. Zeal for the cLory of GOD as the ultimate
END of our EXISTENCE.

Zeal is a mixed paffion, compofed of grief and
anger, and fervent love and defire; for what a
man loves earneftly, he is careful to {fee
honoured, and grieved to fee it difhonoured. It
is an eagernefs in purfuing good things, when
the end and manner of acting is good.

Zeal confifts in a juft and deep regard to the
nature, and charaler, and glories of Gop, felt in
the heart, and fhewn in the uniform tenor of our
words and attions.

Zeal will prompt us to confefs all the fins we
have committed, and take fhame to ourfelves for
all our deviations from the reétitude, beauty,
and goodnefs of Gobp, and the rules of virtue.
To delight in the beauty and goodnefs of Gop
above all things, efteeming him above all trea-
fures and pleafures, committing all our cares and
concernments, both of life and death, into his
hands. Fervent zeal will excite us to defend the
honour of his perfetions, when they are denied
or degraded by the tongues or the alions of
atheifts and rebels, deifts and focinians, who fet

themfelves againft him,
Zeal
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Zeal will farther ftimulate us to improve all
our talents of nature and fcience, of power and
wealth, of reputation and intereft, for Gop’s ho-
nour; producing the fruits of light, truth, and
virtue, in proportion to the excellencies of our
faculties, and the advantages we enjoy.

True zeal will lead us farther to honour Gop
by humility, deep humility, in acknowledging
our infinite diftance from him, our guiltinefs be-
fore him, and dependence upon him; by thank-
fulnefs, in fetting a due value on all Gop’s bleflings
of nature and providence, exprefling a deep fenfe
of the worth of health, wealth, and wifdom; by
chearfulnefs before Gop, recommending the plea-
{ure of his fervice as moft agreeable to our facul-
ties, moft fuited to our tafte, and moft happily
promotive of our nobleft intereft; avowing, in the
face of the whole world, that all Gop’s paths are
full of rational and folid fatisfattion; and that we
are fo far from repenting of our obedience to his
order and conftitution, that we regard it as the
higheft advancement of our natures, and confider
the imitation of his fupreme and effential good-
nefs as our utmoit delight and glory.

A CON-
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A CONTEMPLATION, &c.

S the {foul of man 1s a moft glorious evidence
A of the exiftence and attributes of Gop, it
will be inftruétive and ufefui to enter into farther
views and confiderations of the NATURE, POWERS,
AFFECTIONS, QUALITIES, and IMMORTALITY of the
foul. Thefe views will enlarge our profpetts
of the wonderful perfections of Gop, and difpofe

us to pay a greater attention to the neceffity and
excellence of divine revelation.

A RepresentaTion of the Sour,

In its eflfence, powers, affections, moral quali-
ties, refemblance to Gop, and its immortality.

The foul of man, confidered as a {piritual
being, is a moft fimple and immutable effence,
having no kind of compofition in its nature, and
incapable of being changed in its fubftance.

Its essence 1s void of all matter, having no
folid extenfion or divifibility of parts; it is
effential to the nature of the foul to be altive.
Life, power, and thought, are the very nature and
effence of the foul. The life of the foul is its
ftate of active rational exiftence.

2 In
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In its POWERS, as a rational {pirit, we may
confider its underftanding ; hence knowledge or
{cience: we confider its will or felf-determining
power ; hence the amazing dominion of the will

over the body, and 1ts various attions.

In 1ts arrecTioxs, or {enfible commotions,
arifing from the perception of objeéts appearing
new or great, good or evil; with the circum-
ftances of good or evil confidered as prefent or
abfent, poffible or impofiible, probable or im-
probable; which affections are called primitive
or derivative.

In the moraL QuavriTies of the foul; fuch are
wifdom, goodnefs, holinefs, juftice, fincerity,
humility, meeknefs, integrity.

The 1mMmMorTAaLITY of the sour demonftrated on
the PRINCIPLES of REASON.

The proof of the immortality of the foul muft
be acceptable to all who have not made it their
intereft, that the foul thould be mortal, or at
leaft think it their intereft that it thould be fo.

To the proof of its immortality by reafon, Mr.
Henry Grove premifes,* 1. Incorruptibility ex-
prefles not the whole idea of immortality ; which
1s an endlefs progreflion or continuance in life :
what never had life as a mathematical or phyfical

point, without parts or pores: or what has had
life,

* In his admirable PxzvmaToLocy MS,
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life, and loft it; but the fubftance ftill remain-
ing may be incorruptible. Incorruptibility is
therefore but a ftep towards the proof of immor-
tality.

2. The life of a {piritual being is placed in
thinking, either in the faculty of it, which is
radical life; or the act of it, which is actual life.
If there be a latent principle, which, when all
reftraints are taken away, will exert itfelf, there
1s what may be called life, though not in aét: if
it was attually dead, it could never of itfelf re-
turn again to action or life.

3. Philofophically fpeaking, there is a dif-
ference between peath and anniHILATION. The
latter is the extinttion of the fubftance. Death
is only the privation of a quality or attribute of
a being ; the {ubftance remaining fafe: for other-
wife, fuppofing any created being eflentially en-
dowed with life, Gop cannot deftroy the life
without, at the fame time, deftroying the fub-
ftance or being.

4. The nature of the foul is fo peculiar, that
it will continue in life, notwithftanding all the
jars and rencounters or clathing of fecond cauies.
Gop can diveft the foul of atual cogitation;
and if he could take away the power of thinking
(which cannot be conceived) and the fubftance
remain, the foul would be naturally immortal,

and
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and no force of finite beings can deprive it of
life, 1t having a defence in its own nature
againit the moft violent attacks.

5. If {fome of the proofs alledged for the foul’s
immortality do not dire€ly and fully evince its
never dying; if they conclude for a future {tate,
and the foul furvives the body ; and is rewarded
or punithed, in a future world, for an indefinite
length of time; we fhall then eafily admirt the
future ftate to be eternal : this will follow almoft

of courfe upon the other.

Now for the proofs on the principles of reafon
alone.*

1. The souw 1s naturally immortal, and therefore
will be actually fo.

What is effentially indivifible can receive no
alteration in its properties from finite caufes:
notwithftanding all which, as it remains the {fame
individual, fo the f{ame thinking fubftance as
ever. All change, by collifion of bodies, is made
by a change of the fubftance itfelf; which, having
its parts differently ranged, puts on new qualities:
now 1t is to our thought impoffible, that any
fuch change thould befall an indivifible {ub-
ftance as would infer a change in its powers,
unlefs made by omnipotence itfelf; nay, if the

thinking

* We fhall give no evidences of the immortality of the foul from ferip
ture, till its infpiration and divine authority thall be demonfirated,
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thinking faculty be effential, as may be made
appear to be highly probable, the foul muft con-
tinue one thinking fubftance to eternity; and, if
thus natarally immortal, we may conclude ac-
tually fo. We cannot fuppofe Gop will annihilate
the foul : for, though bodies are changed many
ways, yet they are not annihilated; and {pirits
being far more excellent, if Gobp could take away
the life of the foul without annihilation, we can-
not {fuppofe he would, becaufe it does not {feem
to be for his glory. An organized living body
difplays much more of his {kiil and power than a
lump of undigefted earth: and a thinking {ub-
ftance is capable of glorifying him much more
than an unthinking one; and therefore he will
not, without good reafon, deprive it of thought,
and reduce it to fenfelefs inactivity. Though we
fee the moft elegant ftructures of matter, difplay-
ing much beauty and art, diffolved and come to
ruin, there is not the fame reafon for any thing
of the like nature refpetting fpirits. When an
organized body falls to pieces, the matter of it
does not become ufelefs, but goes to make up
other bodies, and fo the world 1s preferved: but
if an 1mmaterial being be divefted of thought, it
cannot make another, or part of another, fuch
being : for the fubftance being one, and invaria-
ble, if it be endowed with thought, it muit be-
come the fame again that it was before; we can,

therefore,
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therefore, fee no good reafon why Gop fhould
put a period to the life of the foul : he has fitted
it for an endlefs life, and therefore defigns it for
fuch a ftate. We may reafonably conclude Gob,
in creating 1it, defigned it for fuch an end, for
which it is manifeftly fitted.

II. There is in MAN a DESIRE of IMMORTALITY.

And this 1s univerfal, {o that a man cannot
extinguith it. The defpairing wretch, who flies
to death, and hopes for annihilation, at that time
dreads an immortality which he fufpeéts will be
miferable: he withes he had no reafon to chufe a
lofs of being, which is a proof he has not put off
the general defire of immortality. The moft
powerful enemies of an immaterial, immortal
foul, cannot fhift off this defire, but only change
its obje&t. Thus, Epicurus was willing his name
thould furvive, and, when dying, hoped for im-
mortality in his philofophical works. So his
difciple Horace, hopes in his poems—Non omnis
moriar; multaque pars mel, vitabit libitinam.* —
Thus, inftead of real immortality, they covet an
empty name; and this defire is not only univer-
fal, but ftriltly natural, and therefore from Gob,
who made it to be gratified ; and, if not, would
imply a defect in the divine power or goodnefs.
If it be faid fuch a defire has a neceflary con-
nexion with the rational faculty, and a principle

of

* Lib. III, Ode xxx. Line 6,
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of felf-love; for the fame reafon as man wills his
prefent exiftence, he muft therefore defire immor-
tality ; but this defire may be where it was not
defigned by Gop, and then he is not obliged to
gratify it. Dr. Sherlock fays, this defire muft
prove the foul immortal, elfe the very frame of
its nature cheats it into fond hopes of immorta-
lity : but it may be replied, hope is a mixture
of defire and belief; and if, from delire, we pro-
ceed to the belief of that immortality, we may
delude ourfelves, but have no caufe to complain
of our maker as impofing upon us: but then it
may be further urged, either this defire rifes
neceflarily out of the reafon of things, and in-
dependently of the will of Gop, or it does not ?
if it does not, it was made a part of our nature
by Gop, when he might have withheld it; if he
interwove it in our frame, ’tis highly probable he
defigned to anfwer it, becaufe putting it into us
may be thought a tacit promife; for a defire,
without a reafon to hope for it, would but tor-
ment the mind. If it be a neceffary confequent
of the nature of things, Gob cannot but approve
it, and, therefore, has provided an objet for a
defire {fo conformable to his will.

HI. The souL’s 1MMORTALITY may be proved
from the univerfal HarMoNY and AGREEMENT
of MANKIND in the BELIEF of it,

Tully compares this argument with that for
the exiftence of Gob, fetched from the fame
Yo L F antiquity
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antiquity and univerfal confent of nations, who
have nothing common between them but the
fame nature, which fhews what is truly nature.
If 1t be faid this belief flows from tradition, it
may be afked, how this traditien began? if from
a treaty between the feveral clans of mankind,
who managed 1t? and how was it carried on and
perfected? If it was from one particular fource,
there muft have been one firft man created, who
cannot be fuppofed to have fet fuch a notion on
foot without the direction of his maker: or fup-
pofe fuch a tradition began how you pleafe, if
there was nothing in human nature to counte-
nance 1it, but left to {upport itfelf by its own
power, it muft have been very fhort lived. We
give much (fays Seneca) to the prefumption of
all men. Many teltimonies may be produced
from the Chaldeans, Grecians, Pythagoreans,
Stoicks, Platonifts, &c. of their belief of the
immortality of the foul; and the favage Indians
are alfo perfuaded of it. Now, that which gains
the univerfal affent of all tempers, capacities, and
nations, (fome few particular atheifts excepted)
muft arife {rom nature, or the ftrongeft natural
arguments.

IV. According to the prefent FRaME of HUMAN
NATURE, a BELIEF of a future sTATE is abfo-
lutely neceflary to the prace of the worLD;
and a contrary opinioN generally prevailing,

would



