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TO THE
‘Reverend and. Learned

M I0HX. GOODWIN,

Have affumed fo much boldnefle, as to exa=
mine fome paffages that you have in your
Booke (entituled Redemption Iied‘eemedg' a-

-gainft D: Twiffe: wherein I believe that you
your felfe will acknowledg, that I have carried
“my felfe as a fair adverfary,as an adverfary on-
}y unto your opinions, and not unto your per~

| ~fon,which I love & honour, as in other refpefts
fo for the good and great giftsand parts God
' , “ hath beftowed onyou. Many of my friends

have earneftly diffwaded me from this vindicatid affuring me that I muft
expett from you infteed ofa reply, nothing but a libell. But for my part,

Tthall hope and pray unto the Almighty for'better things of you. Howe-

ver I am not hereby deterred from entring into the lifts with you, nei~

ther fhallI deprecate yourutmoft feverity in rationall argumentation,
for the difcovery of any thing, that you conceive to be weake and un-~
found in this my difcourfe. You may perhaps think and fay that {o fmall

a trifleis unworthy a diverfion from your more ferious . employments;

but for that, I.am contented that the learned Reader judge be-

twixt us. Indeed I had long ere this finihed an anfwer unto your whole

Book; but that there was a generall, and (as I think) a juft expectation,

that {fome in the Univerfity of Cambridge, who diffented from you,

would comply with your faire invitation of them, to declare themfelves
in fome worthy and fatisfattory anfwer to the particulars propounded in
your Book: But upon their long filence (which I can neither excufe , nor
will I accufe (asbeing altogether ignorant of the caufes thereof”) T re«
newed my thoughts of fetting about this worke, and intended i the in~
terim, to have annexed to this piece of D. Twi/fe, a Table referring unto

+

fuch paffages in this, and other of his Books, as doe in great part fatisfy
what{oever you have delivered, in your forementioned' T reatife, in op-
pofition unto the abfolutenefie of Divine Reprobation : But from' thefe
vefolutions I was quite taken off, by certain information, that the Leat-
ned M. Kendall (heretofore Fellow of Exeter Colledge in the Univerfity
of Oxford) hath undertaken you. But Idetaine you and the reader too
long with Prefacing, I thall therefore prefently without more adoe ad~
drefle my felfe unto the encounter with you.

: Ecece In
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~ In three pla;es you except againft D. T;a_a’z;ﬂé.- I{hall confider them
feverally. : : o :
Tobegin with the firft.

Mk GOODWIN p.25.26. ¢ 2.6 20,

Dr Twiffe. Y T # indeed the judgement of [onee Learned men., that the purpofe or in-
Dr Twifle I tent of God to permit, or [uffer fuch, or fuch a thing to beglorz}::{or [fuch
or fuch an accident to come to paffe, [uppofeth a necelfity ( at least a [j!-
logisticall or confequentiall neceffity) of the coming of it topaffe. But that
the truth lieth on the other fide of theway, appears by the light of this confi-
deration. If whatfoever God hath decreed, or intendeth, tepermit to come to
paffe in any cafe, upon any termes, or any [uppofition whatfoever, fhonld by
vertue of [uch an intention or decree, netie)ﬂdrily come to paffe, then all things
polfible to be, (or at least ten thoufand things morethan ever fhallbe ) must
be, yea,andthis neceffarily. For (doubtleffe God bath decreed, and intend-
eth, to leave naturall-canfes, generally, to their naturall andproper operati-
-ons, and produltionss yea and voluntary canfes alfo 5 under a power, and at
Liberty to al¥ ten thoufand things more, then ever they will doe, or fhall doe.
Forexamples Godintendeth, and bath decreed, to permit, that fire fhall
burne, what combuitible matter foever it fhall take hold of, ar that fhall be
calt into it, that one [parke of it falling into a barrell of dried Gumpowder,
Joould fuddainly fire it,&ve. But it doth not follow frons hence, that therefore
every thing that is combustible in the world, fhall be burut with fires or that
«every barrell of dry Gun~powder fhall be blown up with [parkes of fire dfalling
into them. So (in the inStance formerly mentioned) God bhad decreed to per-
mit the Lords of Keilah to deliver up David into Sauls hand, in cafe he had
1Sam.23.12. §Fayed in their Citty, till Sauls coming to demand bim: this is evident from
" theText. But it didnot follow from this permiffive decree of God,that there<
forethefe Lords neuit necefJarily delinerup David into Sauls band : for we
know they did it not. So likewife, God hath decreed to permit any nian to de-
Stroy the life of another whom he meets with ( Imeane, inrefpect of a natu-
rall power to doe the execution) but it followeth not frome hence,that there~
Jare every man muft neceffarily murther 5 or defiroy the life of his Brother,
that cometh in bis way. So that evident it is, that no decree of God what(ve=
uer,which is fimeply and purely permifSive, doth import any necefSity at all of
the perpetration, or coming to paffes of the thing [o decreed. God permitted
Gen.2. 16,17 Adam fo eate of every tree in the garden of Eden ( the tree of know-
ledge of good and evill only excepted ) & therefore certainly bad decreed,
or intended this permiffion: yet was not Adam any waies nevefSitated by any
vertue or influence of this decree upon him, to eate of every of thefe treess
wor isitinthe leaft degree credible, that ever he did eate of every of them,
nor yet.cf any one of them, but only that, which was - probibitedunto him.bis
ejection out of this garden following [0 [uddainly after this patent, or per=
mifSion granted umo bim, The reafon why no decree of God , that is purely
and barely permi(fzve, either induceth or fuppofeth any necefSity of the coming
to paffes of what is only fo decreeds isthis. Firft, becaufe nofuch decree doth
any waies intereffe God to any manner of interpofall, either by his wifdome,
power, or [rom' ence inwhat kind foever, towards the :Zﬁ"eéf.z'ng- or bringing to
pafSe of woat is [0 decréed. So that fuch events, which are: no otherwife de‘-"‘
L S ~eree
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creed by God, then thus, are inthe [ume pofture of contingency, in the famse.
pofSibility of being, or ot being, wherein they wonld have been, had there been
2o fuch decree at all concerningthem.  Secondly, neither doth any fuch de-
cree in God, fuppofe a futurity of fiuch a concurrence .of caufes fimply requifite
and neceffary for the bringing of things. [0 decreed, to paffe, which will alfsu-
ally bring them o paffe. Though God bath decreed, that a [parke, or coale of
firefallingy i.e. in cafe it fhall fall into a barrcllof Gun~powder, fhallfire it,
yet it do1h not follow from hence, that he hath decreed, that any fuch [parke
or coale, fballfall into it, without which notwithftanding the cffect decreed,
viz. the fiving of this powder, will not come to paffe. Or if be [aid, that God
hath decreed that fuch a [parke, or coale, foall fall into the [aid barrell of pow-
der, now is not the. decree barely permifive, but operaiive and affetive , and
Juchphich engageth the decreer to interpofe effectually for the bringing of
the thing decreed o paffe. But fuch decrees as this, in matters of that nature
we deny to be in God. S : :

® Twiffe doth grant, that Gods permiffion in a complicate notion,
as it takes in other atts of Gods providénce, doth inferre the
#—#" things permitted : And what he faith of Gods attuall permiffi-
‘on in time, is. applyable unto his permiffive decrees before all time 3 for
as his workings are agreeable unto his effettive, fo his permiffions are
fuitable unto his permifsive decrees. But now that he any where affirm- .;
eth, that the decrees of God, which are fimply, putely, and barely per- see the Se.
mifsive, or that the bare, fingle, and {ole permifsion of God, doe import cond Book
any necefSity at‘all of. the perpetration, or coming to pafle, of What is g, from
only fo decreed, and ‘permitted, Tutterly deny. And if you had been fo pag. go. unto
well verfed in D ‘Twiffé, as it was fit for him, that undertakes a refutati- F28-99
-on of him, you would never have charged him with that, which he,ina
whole digrefsion, profefledly impugneths for which, youmay fee, how
he istaxed (though very modeftly) by M. Rutherford, in a Scholafticall
difputation- of his, De Divinh providentit cap.8. D. Twiffe in the third
Digrefsion of the fecond Book of his Vindicie &c. examineth that pro-
pofition of Perkins: Quod Deus non impedit,ideo evenit, quia Deus non ins-
pedit. ‘That which God'doth not hinder, doth therefore come to pafle,
becaufe God doth not hinder it, (7.) becaufe he doth permitit : where
he not only profeffeth his diflike ofit, but alfo refutes it. This. Setion
then might very well have been {pared; for init you fight but with your
‘own thadow, and doenot at all oppofe the opinion of D. Twiffe , who
fully accords with you in this particular 5 That Gedsfimple and fole
permifsions, and confequently his decrees , that are fimply ; purely , and
barely permifsive, are not illative of thofe things which areonly fo de-
creed, and permitted. S I _
To cleare this I fhall give you an abftra® of this Digrefsion.
- He examineth the truth of this propofition. 1.In the matter, or ob-
jefg 'ocii' an a& naturall.. 2. In the matter, or obje& of an act mozall, good
or bad. S |
I. - Firft, as concerning #aturall altions, he hinteth a diftin&tion, be-
tween a proper permifsion of themé and a permifsion of them ,improperi{y
Eeee 2 o
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{o called 5 that is oppoftd unto.a zaturall, reall, or Phyficall reftraint, this
unto a morall reftraint, which is by way of diffwafion. ' '

Firft then if we take permiflion properly, asit isoppofed, unto a zatu-
rall, reall, and Phyficall reftraint, and denoteth a fufpenfion thereof, D."

Twiffeis {o farre from affirming, that they come to pafle, upon Gods fin-

gle, fole, and bare permiffion, as that he maketh Gods pofitive effettion

(whether by way of predetermination, or concurrence, he leaves tobe

.. difcuffed in another place) requifite unto the exiftence of them , with-
‘,}%}I’C D¢l out which they never can exifts for God is the principall and immediate

naruralis ea caufe of all beings and entities, and therefore of all naturall actions.
eft, qui con- ‘ ' : )

currit cum omnibus caufis fecundis ad actus fuos, five inflsendo duntaxat in a&tus ipfarum , quod placet Arminio,
Jefuitarum vefligiis infiftenti; five movendo caufas fecundas ad agendum, quod nohis verifimilins videtur, quem-
admodum & inter Pontificios Duminicanis, quz quidem controverfia non eft hojus loci , fed fuo loco resetcnda.
Hujus concurfus'divini ratione, nobis videtur abfurde dici rem aliquam ideo evenire quia Deus non ifipediat.
Omnis enim res, omniga&us, omnis entitas, ideo fit, quia Deus valc ut fiat, non_permittendo fed cfficiendo , idg;
principaliter. EtenimDeus eft canfa principalis, & immediara uninfcujufgs enticatis, juxta omnes fere Scholafti-
cos, Arminio etiam confentienté, pag. 177. Nec Arminianis,quod fciam, hactenus relutantibus. Abfurdé autem
dicitur, Deom permittere id fieri, quod facit ut fiat, idq; principaliter ipfum efficiendo. ‘Neqs hic opus eft recur-
rere ad permitfionem, cum omnes in rebus naturalibus agnofcant, & ampletantur Dei efficientiam principalem &
immediatam. Vind. lib.2.pag. 131, ' »

And againeafterwards.

Quare ad a&tiones naturales quod attinet, quatenus permiffio notat fufpenfionem a&tionis naturalis , fic Dens non
verfatur circa eafdem dum fiunt, fed pofitive facit.pag.132. '

Secondly, if we take permifsion as it is oppofed unto, and: denoteth a
fufpenfion of, a reftraint improperly {o.called , a morall reitraint by way
of diffwafion ; fo D. Twifféis expreflein deniall of any necesfity to ge in-

‘ferred, from fuch a permisfion” of the comming to pafle, of what is fo
permitted. Ad alliones naturales-quod attinet, quaienws permiffio. notat
Jufpenfionens alionis moralis in [nadendo aut diffuadendo” pofite, fic non
Sequitur,guicquid permititur illud fit.Negs enine quod fuadetur giocungs modo,
& quantumvis e[ﬁacz’ter, neceffe est, ut flat, nec quod diffuadetur quocungs
modo quantumvis efficaciter, necesfe eit, ut non fiaty Ewgo multo minus
ex eo guod permititur aliquid fieri, vel non fleri, fequitur necefsario oportere
illud fleri vel non fievi. '

Secondly, from naturall attions he proceedes on to morall, and he
begineth with good and gracious a&ions; in which he refolveth that
naturall perinisfion, hoc es?, #on in genere morali fed Phyfico, can have
no place, for (faith he) this. would fuppofe, that the creature can

. be carryed unto altions truly good, without any fpeciall fupply or
asfiftance of Gods fpirit and grace,- which wedeny canbe in the ftate
of nature entireand pure, how muchlefleisit posfible in the ftate of
nature corrupted : whence alfo (faith he) it would follow, that God
doth not antecedently worke and caufe every att truly good, and that
by a {peciall fupply, aid, or asfiftance. o ~
~ Asfor Gods permisfion of good actionsin genere morali, he referreth -
to what he hath fpoken touching .the like permisfion of naturall
attions, only \he atldeth, that God allwayes concurreth unto an att
truly good by a fpeciall asfiftance & that both as a Phyficall and Mor-
rall'agent: wherefore (faith he) in thisgractous adminiftration of things
there is no- place at all for permisfion,. asitis oppofed unto effeition
-or farthering; for God worketh, caufeth, and promoteth every good
workein his children; although ‘permisfion may have roome there, as
it fimply fignifieth nou-hindrance, for queftionlefie God doth not hinder

“the
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the goed workes of his people; which he himfelfe caufeth and worketh.
Thus you fee, that by D. Twife his opinion; good wotkes, doe not’
follow upon Gods bare, fingle, and fole_permisfion, for they cannot
be performed’ without the powerfull operation of Gods holy fpirit,
which worketh in us both: the will and the deed. _
Laftly,as touching evill or finfull attions, in them divine permiffi-
on challengeth a proper and peculiar place, both as permiffion is oppo-
fed unto efficiency, asalfo unto reftraint. v v
Firft,as 'tis oppofed unto efficiency.for the obliquity of them being a
privation, is not capable of an efficient caufe. . .
~ Secondly, as 'tis oppofed unto reiraint, for. God doth not hinder fin~
full aCtions many times, though it be alwaies in his power.
- But now if we fpeake of the ‘permifsion of finfull attions , in genere
morali,or [#aforios {o all unanimoufly affirme; that God perfwadeth
or exhorteth none unto evill: for if God fhould interpofe his authority,
by commanding , advifing, or exhorting , whatfoever fhould be done
‘hereupon, would be lawfully done. S .'
- But though God himfelfe doth not exhott or perfivade unto finne, yet
he gives way many times, and that juftly, unto the' temptations of Sa-
‘tan, and his inftruments; nay, he himfelfe by-his providence, layes be~
fore men outward obje&ts and occafions, fuitable unto their inward
corruptions; as a goodly Babylonifh garment, two hundred fheckles of
filver, and a wedge'of Gold of fifty i%xecklcs weight,before the covetous
eyes of Achar ; beautifull and naked Bathfbeba before the luftfull eyes
of David. Next he fuffereth thofe corruptions, that is, either he doth
not cure them by his renewing grace, or he doth not bridle them by his
reftraining grace, but lets them have their full fivinge , without check
‘or controll: In his children he doth not attuate and rouze their graces,
but lets them lye as it werein a deep fleepe,'&c. Befides, he concurreth
unto thofe motions of the foule, (as touching the entity of them) unto
which men are ftirred, by view of objelts , that are agrecable unto ei-
ther their unfubdued or unbridled lufts. From the complicationof all
thefe, a particular obduration, and finfull action followeth, fo that you
takein alfo, the concourfe of God, fo farreas concernesthe fubffance,
or matter of fuch a finfull 2tion. Now from this variety of providences
going before a finfull attion, D. Twiffe drawes, this following conclufi-
on: Ex quibws neanifeitume videtur, ex (oli permiffione nequagnam confequi,
quod fiat aliquids & proinde etiam minys verum videtnr illud Perkinfes,
Quicquid Dews non impedit; ideo fit, quia Dens non impedit. From which
it feems manifeft, that it in no waies followeth, that a thing cometh to
paffe upon Gods fole permifsion, and ‘thereforethat of. Perkins feemes
not to be true, whatfoever God doth not hinder therefore cometh te
paffe, becaufe God doth not hinder it. : '
In the next place he bringeth in, and anfwereth objetions.
Firft, ‘This is the opinion not only of Perkins but of Pifcator alfo.
Secondly; our adverfaries (by name Vorftins and Arminins) grant it
andetheir concefsion thould bt embraced, as making much for the de=
fence of our opinion. '
~Thirdly, thereis a reafon, which at the firft blufb feems_convincing,
unto which not only 7orflins, but alfo Pifcator yeeldeth, ana 'tis drawn
from the nature of Relatives : For, fecing permifsion and the thing per«
mitted are Relatives, it feems neceflary, that they exift together : upon
fuppofall then of the_permi&iorll_‘: of the coming to pafle of fuch a thing
~ eee 3 - x
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it feems neceffary, that that which is fo permitted , doe come to pafle.
Unto thefe he difpatcheth an anfwer feverally, in the fame order as they
were propounded. '

Firft,as for our Divines, he acknowledgeth;that they have fo thought,
but truth is to be preferred before any teftimonys Amicus Socrates, Ansi-
_cus Plato, magis amica veritss: For tis but reafon that we fhould have re-
gard unto, and care of , only truth, that {o we may (with the Apoftle)
{ay, we can doe nothing againft the truth, but for the truth.

Secondly, he fheweth, how that for the exiftence of a thing , Pifcator
doth not acquiefce in Gods fole permifsion, but flyeth unto Gods go-

Verontamen ‘ o . ‘
% hoe etiam Vernment, and that fo powerfull, as that it bowes, bends, and turnes the

advertendum Wills of men whither he pleafeth.

eft; cum con- : ‘ . .

tra Pifcatorem in hunc modum difpuraret Vorftins, Permiffio ineo, cui permifiio fit, nihil omnino novi per fe cau~
far aut efficir, fed tantum vires & facultares femel illi datas, ab aliend lzfione turas preftac, & liberum iftarum exer-
citium eidem relinquit: imo nihil prorfus extra ipfum permitrentem.efficit, nifi quod:a&ionem hujus impedientem
cohibet, aut potius retinet, & quafi fufpendit.” Eft enim ipfa per e tantum decretum non impediendi: hoe eft, foris
non agendi. Quomodo antem is, qui non agjt, eo ipfo quod non agit, aliquid extra fe caufet; vel alteri neceffita-
temagendi cfferat? Aut quomodo is qui neceflitatem hanc alteri offert, eo ipfo- nihil agere, fed alterius tantum
a&ionem permittere, five non impedire, fine contradi@ione dici poffit? Videas jam quomodo ad ifla Vorftiana re-
fpondeat Pifcator, in marginalibus fujs annotationibus. At ego (inquit) non dico quod Deus tantdm permitrat ez
que permictit: Sed dico quod illaipfa etiam gubernat; Refpon(. ad Amic. Collat. Voyftii p.231. Idemp. 131, Expli-
cat quid fibi velit, com ait, Deum gubernare, Denotant (inquit) illa effe&ionem quandam Dei quoad peccata; fed
non denotant effeGtionem ralem, qui Deus ipfe efficiat peccata, quarenus habenc rationem peccatorum, feu quatenus
funt peccata; fed denotant gubernationem Dei, qud ut Creator voluntates humanas fle®it quocung; voluerit. Ex
his manifeftum eft, Pifcatorem fola permiffione Dei minime acquieviffe,ad hoc ut aliquid conlequentér fieri dicatur,
fedl ad gubernationem Dei confugifie; & ejufmodi gubernationem qua voluntates humanas fletic quocungs
voluerit. : :

As for the conceflions of Arminins and Vorstius, feeing they are er-
roneous, a patronage &f our opinion drawn from them isnot tobe va~
lued fo much, astobe built upom Verum tanti non et bujufmod: patro«
cinium , ut erroneis quantumvis propitiis innitavur affértionibus.

As for the reafon, that is of no forceor firength , for we may as well
conclude, that becaufe God did from eternall will or decreeto create
the World, therefore the World from eternall was created; or becaufe
God from eternall foreknew that the World thould be, thereforethe
World did exift from eternall: for there is no leffe relation, between the
willing of a thing, and the thing ‘willed; the decreeof a thing, and the
thing decreed 5 the foreknowledge of a thing, and the thing fore-
knownes .than there is, between the permiffion of a thing, and the thing
permitted. And thereis between them as a relation, {o alfo a reciproca-
tion: whereupon it followeth, thatif God willeth or decreeth a thing,
it is willed or decreeds if he foreknowes a thing, " it is foreknowns - if he
permits a thing it is permitted : but as it doth not follow, a thing iswil-
led or decreed 5 therefore ‘tis attually exiftents a thing is foreknown,
therefore it is 3 In like manner it doth not follow ,a thing is permitted,
therefore it is attually : and indeed if Gods meere permiffion did inferre
the exiftence of a thing upon this ground , becaufe parmiffion and the
thing permitted are relatives, it would hold as well concerning the per-
mifsion 'of man, as Gods But ’tis manifeft, that it followeth not
up{x%n mans permifsion 5 that whatfoever he permitteth, cometh to

afle. _ ’ o _
P But it mav be objetted , it is neceflary that whatfoever is willed by
God, doe mfome time or other, come to paffe, therefore we may fay the
fame of what is permitted by God.- :

He denyeth the confequence, and he giveth this reafon for his denyall,
becaufe Gods permifsion is not fo effectuall unto the exiftence of a thing,

“ ‘ ’ as
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as his yolitions and yet he acknowledgeth, that this kind of confequence
is true in naturall caufes, but this is not in regard only of permiffion,but -
from the determination of anaturall caufe to worke, unlefle it be hinde-
red: asconcerning rationall -and free agents , this confequence , a thing
is permitted to cometo pafle, therefore it doth come to pafle, isof no
force at all. S

Ad rationem
vero quod
attinet , eam
: . , nullius  effe
pretii conftanter affirmamus. Nam parj rationis efficacia concludi poflet, quia Dens voluit ab zrerno, five decrevit
mundum creare, ergo mundus ab &terno creatus ¢ft; vel quia Deus ab #rerno mundum fucurum prafcivic, ergo men-
dusab zrerno extitiz. ' Etenim relatio nihilo minus intercedit inter volitionem & rem volitam; decretum & rem
decretam; praefcientiam & rem prafcitam, quam -inter permiffionem & rem permifiam; Unde guamvis fequatur,
Deus voluit mundum ab zterno, ergoab @rerno mundus eft volitus; Deus fcivit mundum ab s#terno, ergo mundus
ab zterno eft fcicus; Deus permifit aut permittit attum fieri, ergo.atus eftaue fuit permiffus. .Attamen inde nequa-
quam fequeturs; ;ergo,a}md volitum eft, exiftebat, quum primum volitum erat; aut quod permiflum eft , exiftebar,
quut primum permiffim eft. Dices, atqui quod volitum efta Deo, necefle eft ut aliquando fit ; ergo & quod per-
miflum, fimiliter necefle erit, ut fic.” Imo, inquam, nequaquam fequitur. Neg; enim par eft utrobig; ratio, fed val-
de difpar; guod & cuilibet manifeftum eft.. neg; enim permiffio tam éfficax eft ad exiftentiam rei, quam volitio. Nec
‘tamen difﬁEor hoc genus confequentiz procedere in caufis naturalibus, fed non ex fola vi permiflionis, fed ex de-
terminatiofie cauf naturalis ad agendum nifi impediatur. De caufis vero rationalibus & libere agentibus, nunquam
obrinet hdc genus confequentiz, permitticur aliquid fieri, ergo fit. - At, inquies, funt relata; & relara funt fimol na-
turd. Agnoico efle relara, & guatenus funt relata converti ad confequentiam. Pofitd ergo permiffione. rei , necefle
«ft ut res fit permiffa; perinde atq; ‘pofitd volitione rei nécefle eft, ut res fic volita; item poficd preefcientia rei , ne-
cefle eft vt res fic prefeita, Sed quemadmodum non fequitur, res eft volita, ergo eft; ant res eft praicita , crgo eft;
perinde etiam non fequitur, res eft permiffa, ergo eft. Quemadmodum nec fola pr#lcientia, aut-volirigrei fufficit
ad hoc, ucres exiftar; ita eriam neqg; fola permitfio rei fufficic.ad hoc, ut res extra caufas fuas conftituatur, Hec ta-
inen ratio, fateor, impofuic Pifcatori, pag.231. Ad Ami¢. Collat. Vorftii. Uby’ fic differit ;- ubi autem permiffio eft,
ibi etiam eft faGum quod permittitur. Quomodo enim dici poteft permitti illud, quod non fit? Certe pari ratione
dici poteft, permitti illud quod non fit; quemadmodum dici poteft, volitum efle quod tamen non fit; licetad exi~
ftentiam rei, multo efficacior fit-volitio, quam permiffio. - Imo quomodo non dici poffit, permitti aliquid quamvis
non fiat, cdm permictere nihil aliud fit, quam neq; facere uc aliquid fiat, neq; ne hat impedire. Pergit Pifcator,
quippe, inquiens, hac funt relata, & proinde fimul narura. Quum igitur Deus. decrevit permittere peccata , niecefle
eftutillafiant. Atjam oftendimus, ex eo quod relata fint, hoc tantum fequi , pofitd permiiffione , rem efle permif-
fam; fic & pofitd volitione rei, fequitar rem effe volitam; & pofité prafcientid rei , fequitur rem éffe praefcitam; ac
hinc minime fequitur propterea rem aGtuvalem aliquam exiftentiam fortiri; ita etiam, licet pofitd permiffione, res
merito dicatur effe permiffa, at hinc non fequitur propterea rem effe fimpliciter,& extra caufas {vas aGtualiter con-
ftiruiz Quod fi hac confecutio legitima effer, quod contendit Pifcator, non modoex permiffione Dei, fequeretur
rem e veftigio exiftere; fed & ex quavis cujufvis hominis permiffione; atqui manifeftum eft (nec Pifcator credo
refifteret) ex hominis permiffione nequaquam fequi,quicquid permititur fieri,mox exiftere.

Thelaft and principall objectionis concerning the permisfion of finne
in particular; without grace finne cannot be avoyded, and the permisfion
offinne ftandsin the denyall of grace:it is cleare therefore that upon
the permisfion of finne, finne neceflarily enfueth.

Firft, he anfwereth,this in no-wife followeth from the nature of per-
mifsion in generall (as fome Divines,have thought) but from a peculi-
ar manner of Gods permifsion, ftanding in a conftant denyallof grace

without which finne can be fhunned by.none.

Secondly he diftinguitheth of a twofold confideration of finne, izdefi
#ite or definite, and that either in regard of forts and kinds, or €lfe par-.
ticular ations. . S . : _

Firft, he grants, that upon the permifsion offinne, that is, the denyall
of grace, finne followeth indefinitely, and in generall; fothat as long as
God with-holds his grace; a man finnes, either' in doing what is. forbid-
den, or elfe in doing what is .commanded in a wrong way or manner.
Healfo finnes in omitting what is commanded , or in abftaining from
what i$ forbidden in an unholy, and ungratious way or manner. And
this he exemplifieth bothrin the unregenerate and regenerate.

'Firft, whiles God denies to,or withholds from, an unregenerate man,
his habituall grace, or grace of regenerations whileft he fuffereth his {pi-
rituall difeafes to goe uncured, his corruptions unfubdued, andunmor-
tified, fo long he cannot-but finne in all his rationall and deliberate , both
altions and omifsions. . | |

Firft,
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_Firft; all his attions are finnes of commiffion, either a doing of whatis
forbidden, ora finfull performance of what is commanded, not out of
right principles, ner for the due and requifiteend.

Secondly all his omiffions are finfull, for they-are either of what is in-
joyned, or elfe if they be of what is prohibited, they are not fanctified,
proceeding from the love of God , and direted unto the glory of God
aboveall. , _

Next as for the regenerate, if God deny unto, or withhold from them,
never {o little a while, hisattuall grace, the atuall fupply, and affiftance
of his fpirit, they finne in whatfoever they performe, or forbeare; And

indeed it is no wonder, that upon Gods fufpending the aide of his actuall
grace, the regenerate breake out into finne, in whom thereis aflefh al-
waies lufting againft the {pirit, whofe graces are imperfect, and corrup-
tions naturall, and therefore active,upon removeall of impediments;For
finne in Adam followed upon the'fole fufpknfion of attuall affiftance to
will that good, unto which he had an ‘habituall fitnefle; .and yet in him
propenfion unto good was perfect, without any mixture of inclination
unto evill. : ' ‘

Secondly, he denyeth, that upon the bare permiffion of finne, finne
followeth defiritely 5 either- for forts and kinds, or particular attions.
But here firft, he implyeth an exception of generall, and comprehenfive
finnes , that either lye at the root of, or are concomitant unto every
finne, as inordinate felfe-love &c. Forté dicz poteSts ex caventid justitie
originalis, [equi necelfario , ut creatura feratur in amorem (ui inordinate,
adeo ut quicquid operatur, illud faciat propter fe, non antem propter Deum.

Secondly he defireth, chiefly to be underftood concerning the imperate
or externall afions of fin, and fuch altions of thé will , asare of efficacy,
purpofes, refolutions, &c. For upon Geds permiffion, that is,not curing,
or healing, not fubduing of particularfinfull habits. ». g. Covetoufnefle,
luxury, there doe neceflarily follow fuch finfull aCtions of the will, as are
ftiledufually to be of conplacency , that doe , quoad fpecificationem , for
their fort and kind, anfwer fuch habits, to wit, velleities, defires , woul-
dings, and withings, likeings, approbations,&c. ‘A covetous man whileft
under the reigne of covetoufnefle, cannot but love, lik e, and covet after
things which he judgeth to be gainfull; a luxurious véluptuary cannot
but love, approve, and long after things which he knoweth to be plea=
fant and delightfull unto his fenfes. Omnino videtur Dewm non poffe im-
pedire, ne avarys velit & cona:fiﬁat ea, que videstur utiliayvel libidinofus
ea, qua titillant tanquam jucunda: nam velle & cosicupifcere,:nihil alind eft,
guame defiderares at avaruws qui avarus neceffario talia defiderat & concupif=
cit, alils non effet avarwsy & libidinofus quilibidinofus talia.defiderat,aliis
minime dicendus effet libidinofus. Lib. 2. part.2: pag.15. For habits work
ad modum nature neceflarily. - A-covetous perfon, as covetous, neceflari-
ly defireth and coveteth things profitables-a-luftfull or uncleane: perfon
neceflarily defireth fuch objects and actionsas are uncleane; &c. . And
yet of thefe too, we cannot fay that they follow 'meerely upen his per-
miffion, fecluding his concourfe, e

Thefe limitations premifed; letus returne toconfider what he deny-
eth, to wit, that upon the bare permiffion of finne; finne doth not follow
definitely for forts or kindsy or'particular attions. Size gratii ({aith he)
abstineri potest 4 peccato definite gitvad certam [peciem, veletians.in indivia
dno confideratam. Thereis no particular finne  efpecially of commifsion,
but may be abftained from without grace : And therefore upon the

meere
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meere and bare denyall or with-holding' of grace ,this or that particu=
lar finne doth not follow.

For firft; thofe  that are deftitute of -habituall grace , thegrace of res
generation, may yet be free from diverfe- particular finfull habits.. v. g
Covetoufnefle, Luxury,&c. R _

‘Secondly, in thofe that have fuch particular finfull habits; thofe ha-
bitsare not actuated, efpecially by outward attionss upon-Gods bare
and fingle permeilfion, his fole denyall of grace. This he provesby reafon
and Scripture.. S o
~ Firft by reafon, becaufe the fubje of an aGuall. finne of commifsion;
is a naturall aff, and unto the performance of a naturall a&, Gods bare
permiffion is not fufficient. alum (qned dicitur) femper habitat in alies
0 fundo 5 & peccatune. omne quod in:-comilfione verfatur, femper habet
altum aligném naturalem [ubStratums adeo wt ejufmodi peccatum alignod
wunguane exeat in alfum ex (old negatione gratie, nifi etiam aliqua alia re-
rum adwiniftratio fiat, (ecundum quam alius aliquis navuralis patreturque
fit.propria materia talis deformitatis, o

- Secondly by Scripture, in which'Gods wonderfull providence work-
ing and proftituting men unto finne, is never fet forth untous, by a fole
ant fingle permifiion; But heis faid, fometimes to give men upunto vile
affeitions, unto areprobate mind, unto [brong delufions, to fend an evill fpi-
vit Between men, to put alying [pirit in their mouthes, to mingle a perverfe
[pivit in thews, & c. ‘He told David, that he wounld take away his concubines,
and give them unto his Sonne Abfolons He told Jeroboans, that he wonldvent
the Kingdome ont of the hands of Solomon, and give ten tribes unto Jerobo-
an, which was done by their defettion; and revolt from the houfe of
Judah. Now they who think that all thefe things might be difpatched,
and ‘accomplithed by Gods fole and fingle permifsior ; take I confefle
(faith he) afhort cut, but they fend away the Reader, thatis, defirpus
tofind out the truth,’empty and voyd of all fatisfaction. Upon thishe
concludes, that as often as any thing comes to paffe according to Gods
permiffion, fo often Gods permiffion isnot folitiry or fingle, but hath
another'government of things, another adminiftration of divine pro-
vidence, accompanying it; which heexplaineth at large touching finne:
unto the performance of this or that particular finfull a&tion, there are
required a leading into temptation 5 an affording of objedts, occafions,
and opportunities, a letting loofe of Satan, the concourfe of God by way.
of previous motion unto the matter, or fubjet of the aCtion,a removeall
of 41l impediments, whether holy ahd gratious, or elfe but meerely na-
turall. The explanation of all which, you may there fee at large in this
digrefsion. , : S

‘Out of this he inferreth a diftintion of permifsion, into efficacious.and
uncfficacions,’ and concludes that the permifsion of finne isnot fomuch
efficacions of it felfe, asin regard of that either obduration, ot exceca:
tion, or both, ‘concerning either temporall, or fpirituall’ good things,
with which. it is conjoyned. Hinc constare poterit pérmifsionen peccati
particularis commode dividendam effe, in permifsionem efficacem & ineffi=
cacem, & permifsionem efficacem nontamex f¢fe efficacem efe ; guani pro
ratione ejusy cym qub femper conjunita’ eft, obdurationis, excacationis,
;zut “urinfiy, five quoad bona’ [piritualia, frve quoad bona tempora=

i, .

But I fhall trouble rieither the Reader, nor you, with tranfcribing any
more out of this digreffion. And ér}cz_efgd. thisis enough to fatisfy himé.

| and
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and convince you, that yeu have w'mn§ d D. Twiffe , in pinning upon
him fuch an opinion, which he. oppofeth with farre greater ftrength of
argument, then you your felfe. This is fufficient to- anfwer this whole
fection; But I fhall examine whatfoever is confiderablein it.

The propofition you charge upon D. Twife is this, That the purpofe or
intent of God, to permit, or [uffer [uch or fucha thingto be done, or fuchor
Such an accident to come to pafie, [uppofeth a neceffity ( at least a [yllogiiti-
call or confequentiall neceffity ) of the coming of it o pafie. o

He that is acquainted with the workes of D. Twiffe.krioweth, - that this
propofition is to be underftood. 1. Concerning only the permiffion of
evill. 2. Concerning not only Gods aé, the permiffion of evill, but alfo
the being of evill by Gods permiffion. 3. Concerning not a fingle, fole,
and bare permiffion, but an efficacious permiffion, that hath feverall als
of Gods providence accompanying it. - -

Firft, it is to be undérftood only concerning the permiffion of evill, and
that as touching the Formall, the pravity or obliquity of it, which being
a-privation is uncapable of being an obje& of an effettive decree. ThisI
might cleare from moft of thofe places, wherein this diftinGtion between
an effeitive and permiffive decree is propounded; but I fhall fpare to name
them at this prefent, and content my felfe, with the alleadging of one
place, where he expreflely puts this limitation upon the propofition we
{peake of, De Scientih Medid. pag.133.col.2. Non pauci (unt ,non modo ex

noStris, fed & ex Theologis nobis oppofisis, tam Pontificiis, quam Arminianis,
qui putant, infallibitér futurum effe, quicquid &c. Dews permittere decreve-
vity hoc ¢St autem, duntaxat in genere mali. Nam que fiunt bona, ea fieri de-
crevit Dews non tam ipfo permittente, quam faciente, in quocungs gemere bona
Juerint, fioein genere boni moralis, ffve naturalis five fupernaturaliss, fummas
Jive in gestere emsis bonum fuit, five in genere moris. And by thisit is apg‘ -
rent, that your inftance in Gods decree to_ permit fire to burne combu-
ftible matter, is altogether impertinent, for thatis gwid bonum in genere
entis.

Secondly, he makes Gods permiffive decree to be, not only” coticern-
ing Gods at, the permifsion of evill, but alfo the being of evill by his

permisfion; fo that not only the permifsion of evill is the obje& of his
will, but thebeing of it alfo. Sextentia Perkinfei noitrornmqs Theoldgorum
est, lapfum Adami eveniffe voluntase Dei tranfeuntes non duntaxat.in fiam
yerm';'lfi‘angm, fed etian in veme permiffams boc st , Denm volwiffe , nt Ada-
mus laberetur, ipfo permittente. Vindic.l.2. part.v.pag.127. What he fpeaks
of Gods will, to permit Adams fall 5 thay be accommodated to his per-

‘mifsive will or decree, of any other finne. L
* Laftly, that he fpeakes of not a bare, but efficacious permifsion,fo ter-
“med, not Formally, butby way of concomitancy ,the Digrefsion which I
have abbreviated is a proofe of undeniable evidence; And I am fo confi-
'dént of your ingenuitys as that I doubt not , "but you will acknowledge
as much: and therefore your objetion, which runnes only concerninga
decret} that is fimply, barelyy and purely permiffzve is nothing at allto the

urpofe. SRR I o . :

¥ Well then, take this propofition, (the purpofeor intentof God, to permit
or fuffer, [uch or-fuch a thing to be done, inferreth a necelfity of the coming of
itto paffe). in the fenfe and meaning of D. Twifre, to wit, concerning an

-efficacious permifsion of evill; and if you can accommiodate your objedia
on unto it, I will confefle that you ¢an work a miracle in Logick.

M. Goodwin,
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light of this confideration, If whatfoever God hath decreed, orin«

tendeth to permat to come to paffe, in ‘any cafe, upon any termes, or
any [uppofition whatfoever, fhould by vertue of fuch an intention o decree ne-
ceffarily come v paffejthen allthings polfible to bey or at least, ten thoufand
things more, than ever fhall be, must be, yea and this neceffarily,

B Ot that the truth lyeth on the other fide of the way, appears by the

IEANES

F you fupply the propofitions that are wanting; and make this a
com pleate Syllogifme,it will be in fecundo modo Syllogifmi connexi,

qui tollit confequens,ut tollat antecedens. And then your conclufion,

if your Syllogi{me be true for forme,will be,Therefore what [oeverGod hath
decreedsor intendeth to permit to come to paffein any cafeupor any termes, or
any fuppa/itio;z ‘whatfoever, fhall not by vertue of fuch an intention or decree
neceffarily come to paffe. And then if in your Syllogifme. there be not com=
mitted that fallacy, which iscalled Ignoratio elenchi, never Syllogifine
framed ini this wotld, wasficke of this difeafes for the conclufion you iri=
~ ferre, is no-wife oppofite unto any thing in B.Twiffé. Can you (dare you)
fay, that D: Twiffe any where affirmeth, that whatfoever God hath de-
creed, or intendeth to permit t6 come to pafle, in any cafeupon any
termes,or any {fuppofition what{oever, fhall by vertue of fuch an inten-
‘tion or decree, neceflarily come to paffe ¢ Confult all his bookes that
are extant, whether in Latine or Englifh 5 and ifyou can prove any fuch
“paffageto bein them, either in exprefie termes, or by juft confequence;
I will acknowledge that I have wronged you, in - as fhamefull and pubs
licke a manner as you will prefcribe: and if you cannot make good, that
D. Twiffe hath faig any fuch thing,it will be very agreeableunto juftice;

that you make a retractation of your miftake.

- The palpable groffenefle of the injury that you doe D. Twiffe, will
the better. appeare, if you compare the conclufion which you father upon
him, with the example you bring a little after. God intendeth; and bath
decreed to permit, that five fball burne what combuitible matter foever it fhall
take hold off , ,or that fball be cast into it that one fparke of it ; falling into
a barrell of dry Gun-powder, fhonld [nddainly five it; but at. doth not follow
frome hence, that therefore every thing that is :combustible in the World, fhall
be burnt with fire, or that every-barrell of dryed Gun-powder, fball be blown -
up with [parkes of . five falling -into them. Here youmake as if the per-
miffive decree D. Twiffe {peakes of , were. concerniﬂﬁ Gods permifsion
of things to come to pafle, not abfolutely but corditionally, in fuch
a cafe, upon [uch sermes, upon fuch a fuppofitions and as if he affir-
med , that whatfoever God hath decreed to permit to come to pafle;
ou}y conditionally , thould by vertue of fuch adecree come t0 paffe
abfolutely , and neceffarily. “This }sf tg‘ne of the abfurde(t aﬂ'erticl)‘ns
B ' F 2 : that
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that ever dropt from the pen of a rationall man, and in D. Twiffe there
isnothing founding like it: you doe very ill therefore (that I fay no
smore )to afperfe him withit. .Nay D. Twife isfo farre from making
So called in & bare, permiffive * conditionall decree, to beillative of the abfolute exi~
regardofits frence of whatfoever God hath decreed to permiit ‘to cometo paffe con-
et ditionally, as that he denyeth any fuch inference to be made from an ef-
fettive conditionall decree. Though it were very ftrange (faith he again{t
.Cottor pag.97.) thatany thing fhould not be accomplifhed which Ged
doth will abfolutely, yet furely, it is nothing ftrange, that that {hould
not be accomplifhed, which God doth will to come to pafie only upon a
conditieon, for the condition failing , thereis no reafon why-we fhould
expett the accomplifbment thereof: How often doth he tell yoi, that
for God to decree the falvation of all men, only conditionally, in cafe
they believe and repent, is no more to decree their falvation , than their
damnation; for as he hath purpofed falvation ‘to then. upon condition of
faith, and repentance; fo on the other fide, it is asundoubtedly true,that
God hath ordained, that whofoever, coming to ripe yeares, fhall not be-
lieve and repent, fhall be damned: and asto decree the -falvation of all
men only conditionally, isno more to decree their -falvation than their
damnation; fo to decree to permit a thing to come to paffe only condi-
tionally, i# fuch a cafe, .upon fuch termes; upor fuch a ﬁzppﬁﬁtim, is no
-more to decree the permiffion ofit , than the not permiflion of it te
come to pafle: what is faid of conditionall propoh/itiom‘, is true of conditio-
nall purpofes, both effective and permifiive, Nibil ponuntin effe, {c. abfolu-

te & fimpliciter, & dyvmims. . | :

To goe one {tep farther, D. Twiffe is very unlikely to conclude from
Godsdecree, barely to permit athing to come to pafle conditiohally, in
fuch a cafe, upon fuich term&, or upon fuch 3 fuppofition, that therefore
the thing {o decreed, thall abfolutely come to pafle; becaufe if we fpeake
of pofitive things, he is clearely and” conftantly of the opinion, . that we
cannot fay truly, that they fhall come to paffe; fo much as conditionally
in fuch a cafe, upon fuch termes, &c. Unlefle God decree not barely to
permit, but to worke and effect the thing conditionated, upon fuppofall
of fuch conditions, De Scientii Medid. p. 430. Ad ' eundem modune conce-
dimus omnem enunciationem conditionatam de futuris conditionatis effe ne=

. ceffariam, modo Dews decreverit, pofita tali conditione, rem ipfave conditio-
natanz effelam dave : guod nifi ponamws Deum decreviffé, provfus preter om=
nene Analogiam differit Suares 5 dune - prophetiarum comminantinwe & pro=
mrittentinm eandem rationem effe vult, atqs propofitionum de futuris consin-
gentibus conditionatarwm qualinmonng, , quas “etiam prophetiss appellat
Suarez. Now if he will not allow us to make any inference of the condi-
tionall futurition of pofitive things, from a decree that isbarely permif-
five, and conditionall, it would be very ftrange, if he himfelfe fhould
make fuch a permiffive conditionall decree, to beillative of the abfolute
futurition of whatfoever is fo decreed.

And thus have I done with your conelufion, which I affirme not tobe
oppofite unto any propofition 1n D. Twiffé his Bookes., and I hope you
will pardon me, if I prefime fo farre, as to challenge you to prove
the contrary. o o o

In the next place, I thall make bold, to queftion the truth of the con.
fequence of your Major propofition, which isthis, Ifwhatfoever God bath
decreed, or intendeth to perneit to come to paffe, in any cafe, upon any termes,’
or any fuppofition whatfoever, fhould by vertue of ﬁ;cz an. intention or decree

- ‘ ‘ neceffarily
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neceffarily come 1o paffe, then all things po|fible to be,&c. mustbe, yea, and
this neceffarily. And the reafon why I queftion it, isbecaufe I much
doubt, whether God hath decreed, orintendeth tq permit to come to
paile conditionally, in fome cafe, upon fome termes, or uponfome faps
pofition or other, all things whatfoever, that are poffible, all things (1
fay) thatare pofsible; wg'e‘ther unto all zatwrall or neceffary, or ‘e-i%e all
free and rationaliagents) that is not only fuchas doe exift; have exifted,
or fhall exift for the future, but alfo-all that are iniany pofsibility of
exiltence, whofe exiltence implyeth no contradiétion.

And that your fatisfattion unto this, may be the fuller and diftinéer,
{ thall branchit into fome particulars, which I fhall entreat you to
cleare up unto me.

Firft, there are:many things that are meetely pofsible, numbetleffe
inillions of men and Angells,” which have not, never had, never fhall
have actuall exiftence: and unto thefe there is pofsible, as great 4 variety
of both actions and fuﬁ'erin%s, which that God hath decreed to permit
to come to paffe conditionally, in fome cafe, upon {onie termes, upon
fome fuppofition or other, isnot (I confefle) within the comipifie of
my Creed; but yet I thall be willing to beinftrutted by you, provided
that you prove what you undertake to teach me.

‘Now tgat I am not much to be blamed for making a doubt of this,
will (1 hope) be confeffed by you, if you pleafe to confidet.

Firft; that Didacws Alvarez (a verylearned man) holds itto be the &ep. G-
more probable opinion that there are not in God conditionall decrees, 2 3.&
concerning all future conditionall contingents, which may be framed by 3
our underftandings in infinite combinations, as well coiicerning things
actually exiftent, as alfo things pofsible, but only in. comparifon of thofe
future conditionalls, which are¢ revealed by God, Chrift, orthe Pro.
- phets,&c. And he infinuates this reafon out of Ledefma, becaufe other
counditionall decrees would be in vaine, impertinent, and no waies con-
ducifig unto Gods providence , and government of the World » which
reafon isas well applyable unto conditionall permifsive, as' conditionall
effettive decrees. .

M. Butherford (Tknow) argueth fomewhat againft this, but I believe
you will not plow with his Heifer.

Secondly, that D. Twiffé not only affirmeth but proveth, that things
‘meerely pofsible, are not the objett of Gods decree , in his Book again(t
Tack(on p.283.333.& 394. Looke we ({aith he) apor the decrees of wen,the
wifeSt of men, were they ever known to decree that a thing may be done  But
rather fuppofing many things may be done, they make chayce to deciee: the do-
ing of fich conrfes, & feeme moit comvenient: things are poffible withokt any
reference to the decrees of God, but only in re{e’reﬂce to ks power. That s pi Z,:
Sfble unto God, which be.can doe, or which be hath power to canft, that i{v e
brougbt to paffes As Iﬁ)r- example, before the Worldwas made ; it Was pofSible
that the Worldfhonld be madei was this by vertue of Godi- deeree 2 Did God
decreeit to be poffible ? If bedid, [ecing bis decreesare free, it L‘ﬁllowetlw
that he might have chofen whether the World fhowld have beert poffible orno.
Hisarguments areapplyable unto Gods permifsive as ‘wellas effetive
decrees, unto his'conditionall, as well asabfolute decrees. From agemts
mecrely poffible, pafle we on unto fuch as doe exift in fome difference: of
time or other, and unto them fome things are pofsibleonly in regardof
an obedientiall power ; fome things are pofsible in regard of a warsrall

power.
FEff 3 Firlk
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Firft fome things are poffible, and that unto all forts of fecond agents,
only in tegard of an obedientiall power; thus tis pofsible for ten thoufand
Affes befides Balaam's to {peake,for ten thoufand peices of iron (befides
that mentioned 2 Kings6.) to fwimme; 'tis. pofsible for wine to be
made of ten thoufand pots of water &-c. Befides thofe- fixe we read of
Iohn. 2. 1t is pofsible of ftones to have children raifed upurito Abrebam.
Now that God hath decreed to permit all things thus pafible to come
to paffe conditionally, in fome cafe,isas Itak=it falfe, hd1fhall give
you my reafon out of D. Twiffe bis Digrelfion,De naturi permifiionss. lib. 3.
part. 2, pag.16.col.2.Trrationalia dicuntur permittiquoties finuntur ferri fe-
cundum naturam [nam quemadmodum cum lapis finitur ferri deorfums igonis

Jenitur graffari in domas homimum : itags circa agemtia natwralia dum ver-
Jatur pem’zij?iazfddm eSF prefupponi, non modo'propenfionem., fed & deter-
minationem ad agendums n»onjic, uotics werfatur circa agentia rationalias
nam & rationales [ubflantie.quando peymittuntur agere, fiunntur etiam fer-
ri fecundum naturam [uams ans- aliaeffer ratio permifSionis verum rationali-
um, quam irrationalium, quod minime videtur. Irrationall agents are faid
to be permitted as often as they are fuffered to be carryed according to
their natures; as when a ftone is fuffered to move downeward, fireto
rage upon the howfes of men: So alfo rationall fubftances when they
are permitted to ad, they are fuffered to be moved, or carryed agree-
ably unto their natures,gwoties permittuntur fibi pro dome(ticeinclinationis
vatione quilibet feruntur,ib. pag. 11. c.1. or otherwife the nature of the
permifsion of things rationall and irrationall ; would differ in regard of
forme, whereasthe difference betweenthem isonly in refpett of the
matter about which each is converfant, as he fheweth prefgntl'y after
the words quoted.

Againe of thofe things which-are pofsible unto all forts and kinds of
agents, there are fome which God hath abfolutely decreed to f(éa‘, or
bring to pafle by his operation, {fome which he hath abfolutely decreed
to hinder or reflraine. Now whatfoever God worketh or effefeth, he doth
not permit, as permiffion is oppofed unte effeéion, and thereforé it can-
not be the object ofa bare permifsive decree, but of an operative or
effective. Secondly, what he hinderethor reftraineth either zmwediately
by himfelfe, or mediately by fecond caufes , he cannot be at all (aid to
permit, and therefore he never decreed to permit its more briefely,God
cannot be faid todecree the bare and naked permifsion of that whofe
effetion or working he hath decreed; he cannot be faid to decree the
permifSion of that, whofe hinderance or reftraint he hath intended, but
of things pofiible, he hath decreed the effection of fome , the reftraint
and hinderance of others : and therefore there are many things poffible,
which he hath not decreed barely to permit.. ' ,

I but perhapsyou will fay , that though whatfoever God hath abfo-
lutely.decreed to effett or hinder, he hath not decreed to permit to come
to paffe  abfolutely., yet he hath decreed it fhall come to paffe con-
ditionally , iz fuch cafes', upon fuch termes, andupor fuch.a [uppofition.
But thisis fpoken grati, and therefore I doe befeech youto evidence it
by dint of argument, unto which if convincing, T hope I fhall fub-
mit.

But I imagineIfee a back-doore, at which you intend to runne away,
and fave your felfé the labour. of medling with that worke, which I
have here cut -out for you, ‘and that is the claufe:which you haveadded
by way of Parenthefis in your confequent (or at leaft ten thoufand things

more
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more than ever fball be (Here your confcquent hathtwo propofitions in
it, one- univerfall, ther all things p:z{jilzle muit be, yea and this neceffarily;
another particular , ‘at leaft ten thoufand things more tham ever fhall be,
wonft be, and this neceffarily. And thefetwo propofitions are propoun=
ded in adisjunétive manner, fo that if the firft be routed and nrm(i)(g:r A
the other may ferveas a referve to fly unto, this is the fhift ofa
diffident and fearfull difputant, that knowes not well what to fayor
hold: and therefore beneath that acumen, which I'may juftly expet
from a man of your. great Witand Learning: how commendableit is,
will appeare, ifyou take your confequent by it felfe, and feverit from
the antecedent, and then parralell it with ethers of the like nature which
no man can deny to be abfurd and ridiculous; as all men are white, or
at leaft ten thoufand times more then are blacke: all men are unregene+
rate, or at leaft more then are regenerate: all men are healthy and found,
or atleaft morethen arefick. ~~ .- L

But you pretend unto a prooft of the confequence’'of your Major, we
will heare what you fay- ' '

M GOODWIN.

F Or doubtleffe God bath decreed, and intendeth to leave naturall canfes

generally, to their naturall and properoperations and produitions, yea
and volstary canfes alfo, under a power, and at liberty to aik ten thon-
[and things more, than ever they will doe or foall doe. ‘

IEANES

) Our Majoris, If whatfoever God hath decreed oi intendeth to per-
it to come topaffe,in any cafe, upon any termes, or any fuppofiti=
- onwhatfoever, foould by vertue of fuch an intention or decree, ne-
ceffarily come to paffe, then all things pofiible to be,or at leaft ten thonfand
things more than cvey fball be, muft be, yea qnd this neceffarily. Now how
the confequence hereof is proved by  this your propofition ( I confefle)
paffeth my skill. The readieft way to examine the confequence in a cons+
nexe Sylogifme, is to reduce it unto a Categorié¢all, and the way ofithat,
every ordinary Logick will informe you is’, l:{ giving a reafon of the
confequence by a Catégoricall propofition ; and placing it in the roome
of the Major in your Categoricall Syllogifme. Now take the proofe that
‘'you bring of the confequence, or fequell of your major propofition, ( for
doubtleffe God hath decreed, and intendeth to leave uaturaﬁ canfes gemerally,
#0-their naturall, and proper operations, andproduiions , yea and woluntary
caufes alfo, under a power, and at liberty, to alt ten thoufand times mire then
‘ever they will doe or fball doe) and let it be placed in the roome of your
major, and then in what Moodeand Figure will you inferre your con=
clufion, viz. Whatfoever God hath decreed, or intendeth to come to paffe , in
any cafey upow any termes, or any [u %’tim‘wbatﬁ)werj. Jhall not by vertue
of fuch an intention or decree neceffarily come to pafe. .A 4
_ | n
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And thus you fee how weakely you impugne that -propofition which
is only of your- owne fetting up. o
~ But let us look upon this paffagein it felfe, fetting afidethe reference
it carryeth of a proofe unto the foregoing words, if you under(tand

“Gods leaving of naturall caufesunto their naturall and’proper operati-

ons, &¢. ‘And fo alfo his leaving voluntary caufes under -a power, and at
liberty to aét ten thoufand things morethen ever- they will doe or'(hall
doe, {o astomake it exclufive of that.influence which is by way of pre-
vipus motion of fecond caufes themfelves, whether naturall or volunta-
ry unto all their operations, why your doxbtleffe will not - carry it, aslon
as the arguments, by which D. Twiffe lib.2. Digref. 7. proves, that Goﬁ
moves all fecond caufes unto their operations, remaine unanfwered by
you, and you bring no proofe to the contrary, but your bare word.

‘Mr GOODWIN..

| S 0 likewife God bath decreed, ‘to permit any man to deftroy the lifeof

another whom he meets with (I-meane in refpet of a naturall power,

to doe the execution) but it followeth not from hence, that thercfore
every man. muft neceffarily murder or defiroy the life of his brother that
cometh in his way. | |

IEANES

Nto thisI.oppofe thefe following arguments. Firft, God with-
“holds many bloody minded men from aétuall murder, as well
as he did Abimelech from eommitting ‘adultery,and unto him
cannot be’ permitted the doing of a thing,who is reftrayned therefroms
for permiffion and reftraint are ‘oppofed privatively, and therefore cans
not be found in- the fame fubject at once, in:regard ‘of the fame
altion.: S ' ; L CL
Secondly, permifsion of the fin of murder effentially implyeth, a with«
holding of grace effetuall and neceffary, for-the avoydanceof the
finne o% murder: ‘but:‘God doth not withhold from. every man that
gracey which is effectuall and neceffary for avoydance of the finne of
murder; And thérefore he doth not permit every manto commit
- Thirdly, permifsion of outward and imperate a&s ( afwell as reftraint,
unto which it is. privatively oppofed) fuppofeth a propenfion or incli=
nation unto them, a purpofe or " defire of them in the agents unto whom
they are permitted: but there isnot in every mian a properifion or in*
clination, a purpofe or defire to murder every one that commeth in his
ways Therfore God doth not permit every ma to murther every one that
comethin his way." The Major is‘a principle with-drminizsin his Tra-
Late de permiffionesir perfonk cui. permittitursduo ponends ', aBus iitius re

- fpectusPrimo, ires [ufficientes ad aiume prestandum,intellige, nifi inspedia-

tur: Secundo,propenfio ad actum producendumcitra hanc enim fruftrl permite
titur ailus, citra illas omsnino: ion permittiturs nans neceffario ad alus pre-
Srationem
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Jiasionenm vequirnminy: utut adfint ille , nifé propendeat. perfona, cui permit
“titur actus, ad alum ipfum, nullo fine & in vagum permittitur, Imo nec re
e dici fote&?, quod. alicui aifus permittatur, qui alus lins preflands
affeEnnullo tenetur, ' S o
~ But. this Teftimony perhaps may be of fmall authority with you,
however his reafon deferves your confideration: D. Twiffe indeed dif-
fents from him, as.touching the permiffion of the elicite aits of the will,
but fully agreeth with him, as concerning the outward and imperate. atts
thereof ; Heare his owne = words. Circa irrationalia agentiafi verfetur
perm?[z’_a, prefupponit, fateor, eju[modi propenfionem &c: Agentia vero ras
tionalia quoties concernit permilfio, eadem ratio evit quoad allusipforuns
imperatos: Negs enim proprie dicitur quis ait permitti, ant impediri, ne fa=
ciat aliquid exterins, niff prefupponatur boc spfum velle; & intendere alfu
interno ant elicito:ex quo com»;__odé{'dz‘cﬁit#i'%z,e{;gi}zii_tt, '

, _ mode dicitur velp ere_quod intende-
bat el ne faciat guod volebat impediriy bactenus itaque agnofco propenfionens
guandam ad.agendum precedanean: effe permiffioni. =~ ‘

~ Unto what Arminiws and D. Twiffe fay, I fhall adde this reafon of
mine own. Permifsion and reftraint are oppofed privatively, and there-
fore as Ariftotle hath taught us: 1. Categ. Cap. 10.5. 11. Sunt circa ider,
Nulli rei competit privatio, cui_non Joﬂi'tf_’é’tiéii}z' competere - habitus; And
therefore wecall not any thing deafe, blind, or dumbe, but what is
capable of hearing, fight and {peech. In like manner no outward ation
can properly be permitted unto a man, but what he may be hindered
and reftrayned from: but now a man cannot be hindered, or reftray-
ned from the performance. of an outward ation, unto which he hath
no propenfionor inclination,of which he hath no purpofe or defire, no

more than he canbe conftrayned unto that, from which heis not a-
verfe, therefore neither ‘can fuch an altion be permitted unto him, if
we take permifsion properly, (as Bannes faith)as it is not #uda negatio, fed
privatio. : _ _

By this time the Reader, I fuppofe, is fatisfied, that God doth not
permit every man to murther or d’eﬁmy‘. the life of every one that
cometh in his ‘way; and therefore confequently, he hath not decreed
oor intended any fuch permiffion.- As for the limitation which you bring
to qualify your affertion, it nothing mends the matter: for I have proo-
ved the aflertion'to be falfe in it felte, by arguments, that feare not the
light of your tryall or examination: and falfe affertionscannot be made
good by any .limitations whatfoever ; fo muchI learned when Iwasa

Boy from Keckerm. Syftem. Log. lib.2. cap. 4. Quicquid fubjeo limi-
tative tribuitur, id vere tribwitur. But fuppofe this aflertion were jufti-
fiable, by fome limitation or other , yet not by this, which you bring;
becaufe this naturall power to doe the execution, (as you {peake )
is infufficient to denominate the permiflion .of murther; becaufe ‘tis
,cgnﬁffmt with the oppofite of fuch a permiffion; reftraint from mur-
ther, &ec. - v , T

Firft, becaufe ‘tis infufficient to denominate the permiffion of mur-
ther: A naturall power to performe an ation is effentially requifite unto
the permiffion thereof, but it is not only the eflentiall requifite thereun-
to, and therefore an infufficient ground for the affirmation of it. If it
be lawfull to affirme a predicate of a fubjett in refpedt of the pre.
fence of one effentiall requifite unto the {aid predicate, when there are
wanting any other things effentially required thereunte, alfo , as' abfurd

-propofitions as are imagineable, ‘will be - hence ':j;j(‘iﬁed : As:that.

: . Gggg ' Beafts
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beiits and plants are men; and Men beaftsifor of beaftsand plants there
areaffitmed diverfe things, which’' doe Agiée unto_tman‘effentizly 5 and
{o'6n the othet fide; diverfe: things aré* predicated™6f men efI*tially,
which are alfo effentiall unto beafts and plants. l g
‘Secondly, a'natiirall power'ro deftriy the life of ariothet, iy conffitent
Wit the oppofite of fuch'd petiniffion's 26 wit, relbrdit il 1he iiire
ther of him: 2 power to prodiice ah a& indy" behinteted majois 'dut'2-
qualis [altem potentie oppofitione, faith-yout' Arwtinths; by oppolilliof a
greater, or at leaft an equallpower: thiough a man have not “6hly 4-pow-
er, but 4 will'a dgfire, and pupofe to'¥ake away theé lifd iof aricther, yet
he may be reftrained, not only b%‘{ feare of punifhinent,' dictatés'of 'a na=
turall confciente Within ; but”4l{o by oppofition bf ‘4 greater'bt’¢quall
power without: Now pefthiflion and ‘feltraint aré piivatively ‘oppofed,
“and thérefore we cannot iy, that an action is permitted'in regard 6f that
which is comthonurito both permifsion and réftraint;and ‘may be found,
‘as well when an attion js yeftrained, as Wheh it is'petihitred, If I fhiguld
fay that a blind-tn fees, in refpod ofthe firfk naturill powef of ings
‘that a deafe mani Hears, ifs refpett 6£t'hféf‘fﬁrﬁ’;iipufﬁfj,'éngef of heaiing}
you would fay that “my lithiration weve abfurd and” 1idiculous: becaufe
this naturall firft power df feeing is found both in:the blind"and the
feeitig; and we miy fay the fame of the fitft power of Hearing: " Yet this
limitation is as juftifiable as yours; for the' naturall “power' you {peake
- of, todoe the execution, is foufid as well in the reftraint, as i the per-.
miffion of mutther | ’

Mr. GOODWIN.

O D permitted Adam to eateofevery tree ini the Garden of Eden

o~ (the tree of knowledge of Good and evsll -only excepted , Gen. 2. 16,

8- 17.) and therefore certainly had decreed, or intended, this permiffi-
on: yet was not Adam any waies necelfitatedby any vertue, or influence of
this decree upon. bim,to eate of every one of thefe treess norss it in the leaft de-
- gree credible, that ever he dideate of every.of them, nor, yet of any one of
‘them., but only that. which was probibited unto him, his cjection out of this
Garden following [0 fuddainly-afver, this patent, or permiffion granted

unto pim.

TH E permiffion fpoken 'of, Gen: 2.16. was Morall or Legall, in ge=
L yere officii, not naturall or Phyficall, in genere faci, and therefore no-
thing at allto the purpofe. . '

Mr GOODWIN,

N Either dotht»y ﬁcbfde'ciéee? in,God, fuppofe -a. ﬁduﬁtj‘?of fiuch a con=
N currence of -caufes ; [Peply vequifive wed:-neeeffary ;. for the bringing
, : .
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of things, o decreed,to paffe, whith will aifually bring them topajfe: thongh
Gf.od hath gqued___t'bat tf [parke, or coale of fire, ff‘;;lling i-e. in cafe it fhall fall,
into a barrell 0meﬂzfowder, Jhallfive it ; yet it.-doth not follow from: hence,
that be hath decreedsthat any [uch [parke-or coale fball: fall into it 5 without
which notwithitanding the eff e decreed,viz. the fiving of this Powder will
#ot come to paffe. B '

IEANES

“NIrft, Arminins tells you, that the abfence of one neceffary caufe is
I fufficient to denominate a reftraint. 4d productionent effecti requiris
- tur caufa integra, [ufficiente ad ejus impedimentum wnins canfe ne=
ceffarie abfemtid. And if this be true,then permiffion doth imply a con-
currence of caufes fimplyrequifite and neceflary , for thebringing of
things {o permitted to paffe, which will atually bring them to p’al%e' if
they be not hindered; and confequently a permiflive decree doth,
though not fuppofe ( that’s not our language ):yet, inferre the futurity of

fuch a '5refcnce of all requifite and hegg:{fggy caufes,

efides Secondly, Scheibler Met.lib. .¢.1 4441 2. p. 2.2 44. out of Zabarell
acquaints us, how reftraint is fometimes taken privatively, pro privatione
actionss inferende, and abfence' not only-of one requifite and neceflary
caufe, but alfo of one neceffary condition is fufficient to denominate fuch
areftraint - Sic diftantia loci ({aith he) impedit ne ignis calefaciat aliguod
corpus, non quaff diftantia illa _habeat efficientiam,, vel.inflnxum aliquem,
yed folume distantia illa dicit privationeme actionis in igne, & paffionis in can
lefactibili. In regard of this acception of reftraint, fire cannot befaid to
be permitted to burne combuftible matter, unlefle there -bean approxis
mation of the fire unto the faid combuftible matter, for diftance of place
hinders the fire from burning : diftance of place between fire and a bar«
rell of Gunpowder, doth hinder the firefrom firing or blowing up that
barrell of Gunpowder; if you take hinderance or reftraint in fucﬁx' afence
as Scheibler fpeakes of: An{werably unto which fire cannot be faid tobe
permitted to fire or blow up fiicha barrell of Gunpowder ; between
which; and it, there is fuch 2 diftance, ‘ ’

P i . ; P B N L

Mr GOODWIN.

4 K if'it be [aid, that God hath decreed, that fucha [parke or coale, _
' Joall fallinto the (aid barrell of Gunpowder , now._is net the decree

) barely permilfive, but opevative and affertive, and fuch which inga«
geth the decreer to interpofe effectnally, for the bringing of the thing decreed
1o paffe.But fuch decrees as this,in matters of that naturegwe deny to be in God.

"IEANES

I F By mattérs of that nature you: meane, in fuch. contins

v—il

.gent things as the falling of a~ Sparke or Coale into a. Barrell
of Gunpowder ;. why , Doftor. Twife hath an argu«
Gggg 2 ‘ment
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ment which he takes to be unanfwerable; cleatly evincing, that what«
foever thing comes to pafle, that is goo‘d" ‘witha tranftendentall good-
nefle, or Metaphyficall, God hath decreeditby an operative or effe«
&ive decree. You have it inthisexamination of M. €otfons Treatife &ve.
p. 68, 69. As alfo inhis Confideration: 6f that Scoﬂm(% Pamphilet - of
Tilenws, viz. the Dolrine ofthe Synod of Dort and Arles reduced
tothe prattife. p. 18, 19.Nay Ifay more, (faith he)that every thing,
swhich cometh to paffe, in the revolution of tinses, was decreed by Gods, which
Tproove by fuch an aygument, foix anfwer: whegeunto] I challeng the whole
nations of both Arminans and Fefuies, It caunot.be denied,but God forefaw
Jrom everla$ting, whatfoever in time fhould come topaffé, thercfore every
thing was future from everlaiting, otherwife God could not forefee it as fis~
ture. Now let us foberly enquive, how thefe thingrwhich we call future, came
20 be future, being in their own natire meerely poffible » and' indifferent, as
well not at all to befuture, as to'be future. Of this tranfmigration of things,
out of the condition of things meerely pofsible ( fuch  as thej mere of them-
[elves) into the condition of things future, theve’ must sieeds be fonic ont=
ward canfe. Now I demands whict Was the canfé of this tranfivigration? 4nd
feeing nothing, withont the natui¢ of God, conld be the caufe bereof ( for this
tranfmigration was frome ¢verlafting, but-nothing withont God was “everla=
fting) theyefore fomething withis'the nature of God muskbe foind fit to be
the caufé bereof.. ’ ‘
 And what may that be 2 Not the knowlédge of God, for that vather prefup-
pofeth things futnre , ‘and fo knoveable in the kind of things . futwre, than
makes them future: “therefore it vémaines, thai “the meere decree and will of
God, is that which makes them future. If to flift off this, i#-be faid , thab'the
¢ffence of God is'the canfe hereofs’ I farther dentand, whetker the effesce of
God be the canfe ih'e;feo[‘, as working neceffarily, or s working: freelys. If o
working necelfarily, then vhe'niof? contingént thiugsbecame future by necef~
Jity of the Divine nature, and confequently be produceth whistfoever he: pro~
duccth by neceffity of nature ,which s Atheisticall: theveforeit vemaines,
that the Effence of God bath made tbeﬂzﬂfutﬂr&;’ by working freely, and confe-
quently, the meeve will anddecree of Godis ‘thevanfe of “the futurition of all.
things. . . .
- He fpeakes indeed of Gods will and deciee indefinitely;but that there-
under he comprehends an . operative or effeétive decree, is undeniable.
But the force of this reafon, you may think eafily to.evade, by your deni. -
all of Gods fore-knowledge: your reafons for which denyall , I fhall in
the next place proceed to examine. '

Mr .GO»O DWIN, pég.gg; cap.3. Se& 2
Quid ¢ff pre- T'.Hat Prefcience: or fore-knowledge ave not fornially or properly in

foentianft God, s the conflant affertion, both of ancient and moderne Divi-
feientia f{:{d <@ wity The learned Affertonrs of the Proteftant caufe areat perfelt
autem fururum agrecment with their Adver(aries the Schoolemen,and Papifts, in this. Nor is

:ﬁngeof;«pegui it any wonder at all, that there fhould be peace,.and a concurrence of Judge-

graditur tem- wecnt about [uch a poynt as thisy even between thofe, who have many Irons of
ral Si enim ' - SR PP R .

?f, Jcientia ves ip[as habet, non funt ei futura, fed prafentes; ac per hoc non jamprafcientia., fed tantum fcientia dici poteff,

Auvg. lib.2.ad Simpl. vide plura, ib, : v . , _

“eontention
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contention otherwife in the fine, confidering how obvions, and neeve -at-hand

the truth bereinis. For 1. If foreknowledge were Properly and formally in y,. iy e
God, then might. Predsstination.; Electior , Reprobation s apdmany,-other ira, necpanie
things be properly and formally in. bine alfos. in. as much..as thefe are in vhe tentia, nec
Letter and propraety.of them, as competible unto him-. as foreknowledge Nor {Z’;’fj,’,‘;’,"‘;{‘;"'
car: there be any reafon given for adifference . But .mzoﬁib?le #tis that there prefcientiacfe
Jhould be any Plurality of things whatfoever, in their distint and: proper na- {’;:.‘Z;’&oﬁf:
tures, andformalities, 1% God, theinfinite fimplitity of bis mature and being, 1.2.c.23.
with open mouthgainfagingiv. 2'% If foreknowledge wete properly, oriformals

by in Godthere fhould be famewhat in bim.corruptibleor changeable. For-that ;’;;‘;‘f,f{”;ff;
which 35 fuppofed to be fuchia fore-knowledge in bime. to day, by the.morrow, fcientia futn~
Srppofe the thing; or event faxezknomn, fhould in the interine actually came to rorum? Aug .
paffe, mnsk needs ceafe, and be changeds ¥ as.miuch o there canbe no. fore~ 5 g
knowledge ofithings that arepriefent, the adegnate and- appropiiate object of

this knowledge (in the Propriety of it.) being ves. futura fomembat ‘that isto

come, Thirdly (and laftly)ithene s norhing nthe Credture wnivocallyiand

Jormally the [ame,with any'thing which-is in.God.The veafon is; becanfe them;

there must either be [omewhat: finite in.God, or fomemhat infinité in the

Creature : 'both which are wnpoffible. But if Prefcience or fore-knomledge,

being properly and formally in the. Creaturé , foould be praperly and formeally

alfo in God, there foould be fomerwbat in the Creature; ¥nmivocally and formally

the fame, with fonsewhat, which jsin God.. Therefore certainly there is né
fore=knowledge, properly fo cilled, in God.

L _ I . .

Y Iverfe Heathen Philofophers I have found cenfured for denying
of Gods Prefcience or foreknowledge, asCicero by Austinlib. 5.
—#" DeCiv. .Dejcap.g. Senecaby Aureolws 1. diftin. 38. Ariffotle by
Vafgues and others. But that Chriftian Divines either ancient or' mo.
derne, (unlefle you will appropriate that name unto Socinians ) are fo
unahimous in impugning.of Gods foreknowledge, is great newes unto
‘me,and not only unto.me, but.unto all athers, I believe, that have read
any thing in either ancient, or Moderne Divinity. ‘Hierpme in his third
book Adver(ws Pelagianos, teacheth ( as Franciftus Agricws informes me)
that he who takes away Prefcience from God; takesaway the Godhead:
Eum qui 4 Deo prefcientiam tollit, divinitatem tolleie. As for Auftin, whom
you quote in the Margent againft this Prefcience of Gedy let any - one
read that place but now quoted. Lib. §:-DeCiv. Deiycap.g.-and  he muft
niceds confefle, that heis a zealous Affertor. of Gods. foreknowledge a.
gainft Cicero, who oppofeth it in favour of the liberty: of mans will, And
{o {aith Ausiin. Dum vult. facere bomines liberos, facit facrilegos: multy
Junt autem volerabiliores (faith he ) qui vel [ydera fata conStituunt, quane
ifte,qui tollit prefcientiam futurornm.: Nam & confiteri: effe Denvey & 16+
gare prefcium futurorum , apertiffima infania eft. They who make the
{tarzes the fates of men, are more tolerable then he, who ‘taketh away
the forekngwledge of things to come. For to confeffe that thereisa God,
&to deny him to be foreknowing of things future,is 2 moft open madnes.

- And againein the fame place. Sed guogiiomodo [¢ babent tortnofifsint & con=
certationes, O dijputationes Philofophorum 5 nos ut confitemur fummum; &

- Ggge s vernm
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verum Deum.ita voluntatem, (unmamaqs potefbatem ac prafcientiam ejus con-
Jitemur Afterwards again.Religiofws aute animus utrumaqseligitutrumascon.
fitetur, & fide pictatis utriigsconfirmatsthat is, both the liberty.of the willy
& Gods prefcience. Quod verd Cicero negat ordinem omninm ;cagﬁzrkm e
certifSimum @ Dei prefcientin noti|[imum,plus enm.qyam Staici detestamur.
Aut enine Denn effe negaty&oc. Aut ff effe confitetur Deit,quem negat prefcinm
futurornm, etiam fic dicit nihil alind, quam ille, dixit infipiens -in-corde firo,
non ¢ft Deus. Qui enive not: eSt- preafcins omnium futuroruns, non' éft utigy:
Dens.  To confefle that there isa God, and to deny his foreknowledge,
isto fay with the foole in his heart ; that there is no God: For he, who
doth not foreknow things to come, is not God. Other teftimonies*you
may fee quoted in Suarez lib.x. De [tientil futurorum contingentinm abfos
lusa. cap.2. Out of other places of Auftin, as alfo out of Fulgentinsy and
Anfelme. But 1 may very well fpare this labour of citing ‘the Ancients,
feeing M. Hord, or M. Mafor-( T know not ‘well which) tellsus: that the
Fathers did generally make finng an object 6f Gods preftience,and there~
fore they maintained , That there' was pref¢ience inGod. " As for -the
Schoolemen they in their Commentaries upon Ayguinas. Suse. 1. p, 9. 14.
Art.13. And on Lombard lib. 1.dift.38. Zg; ‘doe generally refolve, zemi=
ne contradicente, (that I know) That Gods foreknowledge of things to
come, is a point certaine de fide. And amongft thofe that are called Pro-
teftants, 1 know none that oppofeit,, fave the.Socinians.; againft whom,
in this particular, you may read Stagman Photinianis: difp.13. And Jo-
hannes Junins inrefutat: prelect. Fanfti Socini, cap.8.9.10.11. The Armi-
nians, however now fome of them walke .in the cloudes , and will .not
{peake out, yet at firft the Ringleaders did not ftick to profcfle, that ele-
¢tion was upon forefight of perfeverance in/faith, and teprobation’ upon
foreknowledge of perfeverance in infidelity ‘and impenitency. D. Twiffe
tells us, That Gods foreknowledge of things future ;isa_point affented
unto by, and uncontroverted amongft all Chriftiansi De Scientia Med¥d,
P- 245. Extra controverfian est apud Chriftianos omnes, futura'omniay quari
‘tumvis contingentia, Deo nota fuiffe, idgs ab &ternos neque mivum, cum nikil
pofitivum aut fit, auk futurum fitin revum naturi, cujus productionem non
: (:{eretur ipfe Deus,idque in genere canfe efficientisy confequentérgs cujus pro-
dultionemnon ab eterno decreverit, qui deve nulla fere inter Chriftianos
kodie, [altein eruditiores, viget Controverfia. And hereupon it isthat he
cenfureth the proofes brought by Suarez for the confirmation of it, ‘to be
needlefle. Pergit Suavez in confirmatione ejus, de quo Chriftianis nullns dyibi-
tat.ibidem. And againe in his book againft M.Cottox p. 69. he {aith, Thas
fbrgh‘}:}z with Cicero to deny, that God foreknowes things to come; is. to turne
Atheift, , ' o ' '
~ Butagainft this cloud of witneffes I forefee that you will take fancua-
1y in thofe two termes, Forweallyand Properly, though none fave Atheifts,
and Socinians deny the Prefcience of Gods yet notwithftanding this, it is;
{ay you,the conftant affertion both of Ancient and moderne Divinity, Thist
-Prefcience or foreknowledge are not Fornmally or Properly 'in God. To make
this goody you only quote diftiz iri your Margent and Gregory, uiito.
whofe fayings alleadged by you, every Schooleman almoft, that diffent.
eth from the Dominicans about the prefence of things in eternity, gives
ananfwér, of which if you be ignorant; you muft heedsbe a.wery great
{tranger to SchooleDivinity. You tell us next, that the Learned: affertors
of the Protéfant canfe are at perfect: agreement with their adver(aries the
Schoolemen, and Papifts in this affertiom:, That pre[cience or foreknowledge
' ’ ' are
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are siot properly, or' formally 3 Godis Thisis & thing which thofe, | chat dil~
“fent from you, weuld: in alt lielyhoed gueftion, and yee'yon brisg not
fo much: as one -ififtanice out ‘of*ither Proteffant of Papift to nigke- it
‘good. That theré#s'fuch a‘pesicé and. conciirretice'of JiidPemene about
‘this; between Proteftants andPapifts , Fievés read etvhedrd of Before.
And'if you cari piove it by dd iduéHon; Ewill confeflemy- ignorance.
If ariy-fuch unwary paffages] & Fou tieré fpeakeof; ‘hayedropt fréf the
pennes of either’Bioteltants er Papifts, Ty ﬁ&)‘féithé *dfe to be qhaf’iﬁed,
and underftood in the like miltlfier; that Sdiver indedbindg) andiqaalic
fieth the {peech ofithofe; whic’ Uiy knoWwledpe to/ e prapirly atilfsfor- Ne in zaui-
‘mally in:God, ' ‘ o ’

mus, fuppo-
d nomine feientie fignif ligimys gyalisatern al nBropE &
quid fomine fcientiz fignificetur: non enim. inrelligimus qyalitatem aliguam, svel, habicum, .apt;a&tum propric. f-
‘&um, few'elicicum i"pojgfe“n‘tié; neqs égfh?%‘lg‘%iﬁo‘t%c%g pearB “fcu%‘umm 'c‘t?r}:’:%gl‘;a%aﬁjf _,}::"5 a'l"m"'_‘%qmilqm i:%pe‘:'fc&iﬂ-
nem includentem: in qué fignificatione videntur accepiffefdidntiant; quli diefane non; éfe pféprie in Devyl fad
per Metaphoram vel caufalitatem illi ateribui, id eft, quia caufat in nobis. fcientiam. Hos.enim non eft::verififhile
* intellexifle Denm ita carére fciéntid, uc ficprorfns flolidusy mamdenm  faterangud- Deum effe: fonvetn omnis: feientie
creat, non:eft verifimido credidiffe Deapr effe omnino infeiam!: Igitr,; quia: purarnnuicicniany-includere: imper-
feQionem, ideo formaliter.& proprie.in: Deo'efle negartint. . Iz aurem invpetitedtiones quafi materiales funt; ingen-
& in fcientia humand, vel Angelicd; non vero pertinentad vationem formalém:fcientiz; ut . fic;:qua hic abftra®tith-
mé fumitur, prefcindendo dcreata, & incredta, & folum fignifiat claram & sevidentem ac perfediam- cognitiowem,
feu perceptionem-veritatis, few obje@tifeibilisy fiveilld petcepsio:: fiat:per qualitatem, five perfobftantiam; fivercom
effectione, & receptione;five abfy; his imperfedtionibus.: Metaph. Difp.30:Sedk. vs: num. 2, '

‘They take (faith he)knowledge as fignifying a quality or habit produced
by fome power or knowledge, gained or gottenby'wiay of difcourfe or
inference, or including fome fuch like imperfeétion.  In‘like manner if
any either Proteftants, or Papifts, -have denyed forcknowledge to'Be
properly and formallyin God, they are to be underftood concerning fuch.
a foreknowledge, as is found in men, in whom 'tis cloathed with many
imperfettions, %roﬁifwhich ‘tis abftradted, asit 1s aleribed vnto God. 'But
I fhall take a more particular'and diftin& : hotjce - of thefe two termes
Formzélj jnd Propérly in referencé uiito the att¥ibution of foreknowledge
unto God.
And firft let us enquire whetlier foreknowledge can formally be afcrie
bed unto God. ) ' } "
The terme Formally may be oppofed unto either Enizently,or Extrin-
Secall denominations. . o
Fieft unto Eminently. Perfettions are either fecunduns quidl in certo ge-
nere, after a fort,in fuch a kind, or elfefimply fuch. . °. o
The former doe fo effentially imply forneimpetfe&tion, limitation, or
compofition, as that.they cannot poflibly be abftracted therefrom , and
therefore are afcribed unto God only emintntly or vertually. aE
But now the latter doe include no imperfection, or repugnancy with,
or oppofition unto any greater,or equall perfettion.Anid'thefe perté&ions
are afcribed unto God Formally; “is you may fee proved By Sware “Met,
Difp: 30. Sect.1. num.8.9. Deperfectionibu ergo fimpliciter dicendun ¥,
omnes effe in Deo forinaliter, quia in [no forpali conceptsi ‘nullam insperfecti-
onem, [ed puram perfeltionem involvunt, neque iiter [¢ fepugnantiam in-
cludunt junde fic illas babere, id eSt, formaliter, meliug eSt | gunpr aligné éa=
yunbcarere, & ideo deratione Entis [umme. perfecti-in tothlatitudine Entis
eSF, ut has omnes perfectiones formaliter incladlat; Adde ii bis perfectionibus
non poffe togitari altiorens moduim continends illas, quans forpigliter, guia’in-
tra fuan formalem rationem, nec limitasioness ) nec impéfectionen incln-
dnnt,neque altior gradws Entis excogitari poteft, quam ille; ad giem "be for-
males perfeitiones pertinent, qualia funt vivere , fapere & alia bujzgfmosll\i{-
ow
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"Now forekznowledge is to be ranked amongft the perfetions of this lat-
ter fortsbecaufe it may be fequeftred oy abftratted from all thofe-imper-
fections, as it is found in Men.or Angells. . You. thinkiindeed that it-will
neceflarily inferre mutability »-but that- is an imputation from :which I
willanon eafily free it. Befides, a perfedtion fimply fuch, is defined by
Anfelmein Monolog. cap. 14... Que in unoguag; eft melioripfa quam won ipfa;
that is, as Scotas expoundsitin 1. diff. 8. g1, 4d. 1. quolibet fuo:incom.
poffibili: \Now -thelight of nature evidenceth- that the knowledge of
things to come is better, and. a more noble: attribution then any thing

whatfoever is repugnant unto ;fuch for¢knowlédfgg, and therefore: this
foreknowledge (Em fuch an abftract notion as we fpeake of ) may foraally
beafcribed unto God. o _ ,
Refpondeo, But now thisTwould have to be underftood as Suarez {peakes of fuch
mllamper-  kind of perfections in generall.
feftionem . - C = o "
creatam, fecondum.adzquatam rationem quam habet in creaturd, eflein Deo formaliter,: fed eminenter tantum: non
eftenim in. Deo fapientia creata, nam ut fic eft-accidens, & finita perfe&io; & idem eft de ceeris finiilibus: Dicitur
ergo Deus quafdam ex his perfetionibus-continere formaliter, quia fecundum eas habetaliquam formalem conve-
nicntiam cum creaturi, ratione cujus:iflaperfeftio: fecundum - idem nomen, - & candem rationem, few conceptum
formalem att¥ibuitur Deo & creatur#, falvd analogia, qua inter Denm & creaturam femper intercedit. ‘Quando -ve-
ronon eft talis convenientia, nec formalis denominatio, fed fola efficacitas divinz vi rtutis.; runc -dicimns interce-
dere convenientiam eminentialem.. Atg; ita in' Deo nulla perfe&io.eft formaliter nifi vel fecundum proprium con-
ceptum Dei, vel faltem fecundum conceptum abftrahentem a Deo , & creaturis, Metaph, Difp. 30, Sedt. 1. num. 12.

And againe afterwards.

Redte,&c. Intelligitur effe longe diverfum modumn vivendi divina & create fubftantiz : & quod de_divinis attri-
butis pofitivis fuperius diximus,.in hoc manifeftiifimnm. efle fecundum modum , quo fupt 'in creaturis, non efle in
Deo formaliter, fed eminenter, Effeautemin Deo formaliter fecundum modum altiorem, qui omnem imperfeio-
nem creaturarum excludat.  Difp. 30, Sedt 14. num.'7. ' '

They are not:in"God formallyin fuch a fenfe, or after fuch a manner;
as they are in the Creaturés, but they are in him_formally , in-a higher
way and manner , Whict.equudes,all, imperfettions whatfoever of the
Creatures. )

- Secondly, formall attributions may be oppofed unto extrinfecall deno-
minations. Now the word forelz;zowlf ge, fignifieth fomething that
agreeth unto God formally, and fomething that is afcribed unto him on-
ly by extrinfecall denomination. o

- For the underftanding of which we muft obferve , that it is one and
the famie undivided knowledge, by which God without any the leaft
alteration, underftands .things whileft future, when: prefent, when paft,
and this I affirme to be afcribed unto God formally , becaufe *tis in him,
and that by way of reall identity with his Effence, and all his other at.
tributes. ... . o B | | |
- But now this knowledge undergoes feverall appellations, which sre
attributed unto it by extrinfecall denomination, from the various condi.
tion of the things known, folong asthe thingsthemfelves are to come,
itis called Fore-knowledge, when they come,co-knowledge, after they
are gone and paft, after-knowledge : D. Twiffe againft Fackson pag.313,

314. I deny not then, but that the formall denomination of foreknowledge
is extrinfecall. Gods knowledgeis fo denominatedin regard of itspre.
exiftence unto the thing known ¢ but that which is affirmed of a thing
only by way of extrinfecall denomination , may be afcribed - thereunto
proverly, which brings me unto a fecond Quare. 4

- Whether. Foreknowledge is, or may. be afcribed unto God propers

ly?>
' The
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Thelearned Affertors of the Proteftant caufe, you fay, areat perfect
agreement with their adverfaries the Papiftsin this, That prefcierice, or
foreknowledge, are #ot formally or properly in God. You will not deny
D. Twiffe to be a learned Proteftant, and how he diffents from this affer-
tion which you father upon all Proteftants, you may read in his book as
yainft Dottor Zacl{sm p-316. The queftion only was ({aith he)whether fore:
inawledge might be properly attributed unto God,in ve[pelt of things to come:
now I [ee no reafon ({aith he) but it may, as well as it 35 attributed unto man.
Amongft the Papifts Sxarez comes behind few moderne Schoolemen,
and whether he thinks foreknowledge not to be properly in God,let his
own words informe you. Lib.1. De Scientia futurornm abfolute cap. 7.
In omni etiam proprietate certilfimum: eft [cientiam Dei, ficut & Denms ips
fum 5 duratione antecedere omninm rerum: creatarum exiftentiam, But Swa-
rex is not herein fingular.  For the Schoolemen generally in their Com-
mentaries upon Aquinas, and Lombard in the places but now quoted,
having propounded this Queftion, A#.i# Deo fit (cientia futurorum &ec.
Refolve it affirmatively: And as at other times,{o’ e[pecially in determi-
nations, and refolutions of queftions,that Rule hath place: Analogun per
Jepofitum Stat pro famofiori analogato 5 if a word have two fignificati«
ons, one proper, another improper or Metaphoricall , and it be put by
it {elfe without any thing to determine, or limit it unto the improper ac-
ception thereof, it muft be faken properly. This tobe the meaning of
that rule Scheibler inftrutted me, when Twasa Puny in Philofophy:
Met, lib.2. cap. 6. num. ¥7. Refpondeo, illam propofitionem, Analogum per
Jepofitum, boc eft, fine aligno addito, $tat pro famofiorivalere folum de a=
nalogo proportionis, hoc 'e%, quod de uno predicatur proprié, de alio impro=
prie, per fimilitudinems vel metaphoram , id pofitume fine addito fignificas
Junm principale analogatum., velnti cum de rifu loguoriintélligo enms de rifn
hominis,non derifu prati. Auftin in lib. 5. de Civit. Dei. cap. 9. Cenfures
the dényall of Gods foreknowledge as a madnefle, as a blafphemous,
and Atheifticall fpeech &c. And this he would never have done, if he
had thought as you , that foreknowledge. is not properly in God - For
that which is afcribed unto God only improperly, metaphorically,& by an
Anthropopathy,ashands,eyes, eares,repentance, griefe, &c. may without
madnes,blafpheniy,or Atheifme be denyed ofGod in propriety of fpeech
How- have the Schoolemen toyl'd-themf{elves, and puzled their rea-
ders,about the reconciliation of Gods. foreknowledge of future Contin-
gents » with theliberty of ‘mans will, and the contingency of things ¢ o
This was a poynt that Armachanus ftudied for twenty years {pace™. Now * Twifle de
had thofemenbeen fo well read in ancient and Moderne Divinity as Scientia Mee
‘you 5 they would have eafed themfelves of this labour. For you affure dis. pag- -
us, that it is the conftant affertion both of ancient arid Moderne Divini- 4°%-4°3-
tv, that prefcience or foreknowledge are not properly in' God. That
this was reputed in the daies of Feffery Chawcer, a difficult; nice, and con-
troverted matter, which no one but an Ax§#i» or a Bradwardine could
throughly difeufle, orbolt unto the branne, appears by the verfes of the
{aid Chawcer, related by ‘Sr Henry Savillin his Epiftle prefixed to Brad=
wardine, which I fhall here infert. IR
- But what that God afore wote,muit needs bee,
After the opinion of Certain Clerkis, -
Witne(fe of bim that-any Clerke 7,
That in Schoole is great altercation
In this weatters and great difputation,

Hhhh- And
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And bath been of an bundyed thonfand men.
But I ne cannot boult it to the bren,

As car the holy Doltor 8. Auttin,

or Boece, or the Bifhop Bradwardin,
Whether that Gods worthy foreweting
Sraineth me needly to doe a thing,

( Needly clepe Ifmple neceffity )

Or if the freé chogce be granted me.

To doe the [ame thing, or dpe it nought,
Though God forewot it or it was wronght.
Or if his weting flraineth never a dele

But l?r necefSite conditionele.

- Ipillnot have to done of fuch matere.

Had you lived in thofe times, you could eafily have put anend to all

this great altercationsprovided that they would have received that which
you take here for a principle, that- fore-knowledge ‘is notproperly’ in
God. For if thisbe fo,then-all difputation concerning the reconciling
of Gods fore-knowledge: with liberty and contingency 1s frivolous, and
to no purpofe. ,

‘What anxious difputes have been amongft the Schoolemen for many
hundred yeares continuance touching the manner or the ground of Gods
foreknowing firture contingents? -Bozaventure maintained that God did
forcknow future contingents by the Idea’s of them in his mind. Aguinas
- made the ground of Gods foreknowing them to be their prefence ér exi-

Stence in eternity.Scotus his opinion was,that God foreknows them by fee-
ing the determination of his own will touching their coming to pafie.
Other grounds of Gods foreknowledge of future contingentsare  affig-.
ned by others, which you may find mentioned almoft in every Schoole-
man. Bellarmel.4. de grat:&-libero Arbitrio, and before him 0ccam and
Ariminenfis were of an opinion, that the way, or manner of Gods fore-
knowing future contingents,is a poynt that is incomprehenfible,& unex-
preflible in thislife. Were you called tobe an Umpier between thefe
great Schoolemen in this thorny, and knotty Queftion, you, inftead of
unloofing or untying this' Gordian knot, would-like - another Alexander
have cut 1t in pieces, and have told them that they difputed like a com-
pany of Buzgzards concerning the ground or manner of that which may in
propriety of fpeech be denied of God. Your opinion yon fee doth not fo
-fully accord with ancient and Moderne Divinity,as you pretend, & how
diffonant it is from the truth will foon be manifefted by bringing it unto
the rule of Theologicall truth,the Scriptures, in which the infallible pre-
diction of things to come,doe clearly anid abundantly witnefle,that fore-
knowledge is properly in God: for prediction prefuppofeth prefcience,it
being utterly impoffible to foretell infallibly what one doth not fore-
know certainly. Hereupon it was that Tertulliaw {aid Deum,quot fecit Pro=
phetasstor habere teftes prefcientiefus lib.2.contra Marcion.c.s. That God
hath fo many witnefles of his prefcience, as he hath made Prophets. T his
infallible prediction of things to come s {o proper & peculiar unto God,as
that thereby he diftinguifheth himfelfe from aﬁfalfe Gods:Efay 41.21,22;
23.Produce your canfe, fgaz'tb the Lord (unto the Idolls of the Gentiles Yoring
forth your Strong reafons [aith the King of Jacobslet thens bring forth & fhew
#5 what fball happen. Let the fhevothe former things what-they be,that wemay
confeder them, and know the  latter end of them ; or declare us things for to
come:. [hew the things that are to come hereafters that we may kuow that yee

are
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are Gods. 'He that is God- can thew the things that are to come hereafter,
and therefore he foreknowes thems for that cannot be foretold , which
is not foreknown. And that without. a Metaphor, or any other Trope.

~ From «S_cr(iipture'goewe to naturall reafon , and that will prove, that
foreknowledge agrees properly unto God.Arguments of this fort may be
drawn, Firft fiom the nature of foreknowledge. Secondly from feverall
attributes of God. Thirdly from his attuall providence or efficiency.

Firft,from the nature of forcknowledge. "Foreknowledge isa know-

ledge of things before their exiftence. “And in God thereis a knowledge
of things before their exiftence. Thou undersiandest (faith David) my
thoughts a farre Zﬁ. Pfal. 139, 2. This argument you may findin D.
Twiffe againft Jackson. p. 314, Till things doe coexift with God, his
knowledge of them, faith he, is ‘foreknowledge of them,as well- as ours.
For it is before thein, and only before them,; for it is neither with them,
nor after them. Not with thém, for then they thould coexift with God,
and that from all eternity, which is moft untrue; for if they did coexift
with God, then they did exift, and that from all eternity , whichis moft
untrue. much lefle 1s it after them, for if {o, then their coexiftence with
God were paft: but we fuppofe it to be to come. And impoffibleitis that
the {ame things fhould at once be both paft, and alfo to come.You have
it alfo in S#ares in the place before quoted. Iz omni etiam proprietate cer~
tilfinmum eft [cientiam Dei, ficut & Denms ipfum duratione antecedere omni=
wuin rerum creaiarwm exisi@tiam. Ttis moft certain that the knowledge
of God, as well as God himfelfe, doth properly or inall propriety of
{peech antecede in duration the exiftence of all created things what{oe»
ver, and therefore it is properly-forcknowledge. Unto Sxarez who isno
enemy unto Arminiani{me, I fhall adde D. fecksora profeffed Armini~
an arguing after the like manner in his Treatife of the Divine effence and
Attributes Sett. 2.Cap.8. p.105. If God ({aith he) as all grant , be before
all worlds, his knowledge being coeternall to his being , must needs be before
all worlds. And Auftin himfelfe grantsa feientia a {cience, or knowledge
in God moft infallible, ofall things that have been, are, or fhall be,before
they are,were,or could be; for they could not be coeternall to him, who
is before all worlds, the beginning of the World it felfe,and of ajl thiags
init. Now all knowledge of things not yet prefent, but to come,is fore-
knowledge: to. determine or'décree thingsfuture, is'to predetermine
or fore-decree them, And feeing God from eternity hath both known,
and decreed the thingsthat then were not, he is faid; to have foreknown
and fore-decreed them. o o

- Secondly, Arguments proving foreknowledge to be properly ' in God
may be taken from Gads Attributes ; from his infinite perfettion , from
his infinite happinefle,or bleflednefle, from his unchangeablenefie. .

Firft,from his infinite perfeGtion:Heisof all beings thebeft, and moft

perfett, Dews optimus maximus was a title that the ancient Romans by the
light of nature gave him. Nothingthen canfo muchas be imagined
to be better then God, But 'tis better to know things to come, then to
beignorant of them, And therefore we muft either deny: that thereis 4
Gogjl orelfe afcribe unto him the knowledge of things to come. This
is"'Doftor Twiffe his argument De [Cientih medii - pag. 246, Ve-
rum, f§ Deus 35 fits quo nibil melins excogitari poteft, & ‘melins [it cognofcere
futuray & quicquidq co gno[cibile et, quam igiorares. videtur binc'[equi, aut
Deune prorfus negandum effe, ant [Cientiam futurornns comtingentinm ei tri-

buendam. :
Hhhh 2 ~ Secondly
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~ Secondly, from his infinite bleflednefle or happinefle, which is fuch as
that he hath all things defireable. But if he {houldnot have knowne
things to come he fhould be without a perfection, defireable by.every ins
telligent or rationall nature. This was Bradwardines arguments Si De-
#s quadam vera nefciret, poffet defideyare & welle [cire illayommis enin ra-
tionalis natura naturaliter (cire defiderat, quare & cum per partem proxi-
mam babeat voluntatem wniver(aliter -efficacen, poffet illa [tire & .non no-
vitérs quia tunc non feveper effes afualiffimms, [cientifimus, perfedtilfimus,
beatr|fsmus, & immutabilis penitus, coniia tertiam paitens Jffegctam : me~
ccffario ergo aterralitér omnia vera novit. .. o

Thirdly, from hisunchangeablenefle,which is affirthable of all his o~
ther Attributes, and confequéntly of his knowledge. But now his know-
ledgeif it were not of things whileft they wereto.come, it would by
atuall exiftence of them be enlarged, and {o changed. This argument 1s
urged by Durand, Cumel, Rada, Suarez , and others. God knowes things
whiles prefent, for otherwife he fhould be ignorant of that which men
and Angells know, therefore he knew them:whiles fueure, otherwife by

Conftar(fuiry the prefence of them,fomething de #ovo fhould accrue unto Gods know=
Durand ) ledge, which cannot be without a change.

2§231ofcil,cscontingens dum eft prafens, puta Socratem currere, alioquin ego cognofceremillud quod Deus ignora=
rer: fiergo non cognofcebat hoc prius quando fuit futurum, fequeretur quod aliquid accreviffet fu fcientiz quod
eftimpoflibile. In 1. /1b. Diffindt. 38. Q. 3- ’ :

Suarez alfo argueth to ‘tlie-famclpurpof‘e.

Praterea declaratur hoc modo; quia vel Dens fcit hec contingentia, quando ponuntur in effe, vel non : Hoc pofte-
rius nemo dicit, quiaangelus, vel homo hoc cognofcit; falrem quando func prafentia: Ergo muleo magis Deus : fi
autem nunc illa cognofcit, Ergo & antea,'quia icientia Dei augeri non poteft, Ita ut aliquid novum fub illam cadar;
tum propter immutabilitatem, tum etiam quia pauniatim difcere, quocung; modo fiat; magna imperfe&io eft; Con-.
firmatur, quia fi Dens in rempore aliquid de novo iriciperet velle »-imperfe&ionem in‘:iﬁo indicaret: Ergo multd.
magis fi aliquid de novo- Icire inciperet.: Lib.1. De Scientia futurorutn contingentinm abfoluta. cap.3. S

~ 'The laft fort.of arguments which 1 fhali_méhtibn, are drawn frdm
Gods actuall providence or efficiency. God is the caufe of all things, of
hbim ( {aith the Apoftle) are all things, Rom. 11.36, Now he is'the caufe

of all things by his knowledge, and by his will.

 Firft by his knowledge, and that pracicall, whichis refembled npg:
. that of an Artificer, who hath a foreknowledge of what artificiall workés
fi‘,’,gi“‘i"“fd‘,’e‘j he refolves upons for he hath famplers and patterns of them i his
&us(faith 4- mind. :

‘' quings ) cOpa- R . . VoL : L
ratur ad res alias, ficut cognitio artificis ad arrificiata, com per fuam. fcientiam fic cavfa rerum. Artifex autem fuz
artis cognitione etiam ea que nondum {unt artificiata cognofcic, forma enim artis ex ejus fcientia effluune in exre-

#&iorem materiam ad artificiarorum conftitutionem: unde nihil prohibet in-fcientia artificis effe formas , qirz non-
dum exterius prodierunt: fic igitur nihil prohiber, Deum, eorum quz non ﬁ;m‘t,vnotit‘iam habere, 1ib. 1. contra
gentes cap. 66. Deus eft canfz omnium rerum & futurorum contingentivm; & liberorum (faith Cumel ) in
primam partem Summ.- 2, 14. Art.13. Difp. 1. Per fuam {cientiam practicam, ergo prins fcit &.cognofcic futura
contingentia & libera quam producantur & fiant; ficut artifex prius habet ideait artificiati & ‘cognofcit rem produ-
cendam & efficiendam, quam efficiat & producat poftea ad extra in tempore; igitur Deus qui artifex eft univerforum
futurorum contingentium prius cognolcit futura contingentia, quam illa in tempore’ fiant.

Rada propounds this argutnent very briefely.

Deus omnia operatur ad &xera, ut artifex. verd rem, antequam illam efficiat,pracognofcit: aliter enim irrarionabili-

‘ter operabitur. Parte prima. Controv. XXX. pag. 487.

Secondly, the will of God is the canfe of all things, as is demonftrated

by Bradwardine and by Aguinas and fuch as Comment upon him;iz prin.

part. Q.19. Art.4. Now the will of God is unchangeable from W'lthl?i
. - ’ . ' an
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and itrefiftible from without, and thereforé in it all things fiiture' may
be certainl?z and infallibly foreknowne. Bradwardine (from Efzy. 46. 10:
Declaring the endfrom the beginning ; and from ancient timesthe things
that are not yet done, (aying, my Counfell fhall ffand) infetres the infallibis
lity of Gods Pred.lﬁlon‘fr’om the firmenefle, immutability; and unrefifti-
blenefle of his will. TheProphet. fignifies, faithhe; that he can there-
fore declare the things that are notdone; becaufé his Counfell fhall
ftand, and he will doe all his pleafure: Quafi velit Finere, quod per boc
annuntiety vel annuntiare pofSit ab exvrdiv novilfimiin, quia omne fuune con:
filium & volunt as itnentabiliter $tabit, & fiet, De vanfa. Dei. lib. 1. cap.
218, pag. 254 This argument Camelinforceth by comparifon with mans
foreknowledge of things in their caufess A Mathematician can fore-
know an Eclipfe of the Suniie or Moone in its caufe, and therefore ipuch
more can God foreknow all future contingents in the determination & ... .

o Effevs po-
of his own will. teft eviden-

. ~ o .. e ter cognofci

antequam in tempore producitr in fa canfa, ficut Eclipfis evidenter cognofcitur in fuacaifd, antequam fit, a Ma-
thematico, & ab Aftrologo: fed Deus per feipfum & per propriam voluntatem eft caufa omnium Encium contingen-

tium, & liberortim, & pradefinit illa futura contingentia & libera. Ergo’ Deus pér feipfum & per propriam fcicnti-
am, quarn hiaber, cognofcit futura contingentia & libera. : o

_ As for the teftimonies you bringih the Margent, they and diveife o
thers ate alleadged generally by the Dominicans ,to prove the exiftence
of things in Eternity, and it is very ftrange unto. me that you take no
notice of the common ainfweis that are ufually givenunto them. The
place out of Gregorj is mifquoted , but that might be an efcape of the
Printers in my booke it is, * 2oral. lib. 20. cap. 25. And a little ‘after he
gives the reafon why prefcience is not properly in God: Prefeire dicitur
Yui unamqnamaiic rem, antequan veniat, videt: Et id quod futurnm eS¥, pria
Wquam prefens fiat, previder: Deits ergo guomods €3t prafiius dum nilla nife
que futvra flint, preftiantur? Et [cimns quia Deo [uturum nikil eft , ante
cujus oculos preverita milla funt: prefentii i tranfeunt, [utnra non venis
wnt: gzi_;ippeﬁuig omue ;?Wd nobss fuit & eiit, in ejus profpeFu preflo eft:
Et omne quod prefens eSF, [cive poteft potins quan prefcire. The ground up-
on which both Auftin and Gregory deny foreknowledge tobein God is,
becaufe nothing is future but all things dre prefent unto God. .
‘Unto all thefe and diverfe other Teftimonies which occurre in the
Dominicans, T fhall rehearfe the infwers of feverall meni. .
Firlt, Rada; Par. prim. controv- trigef: Ait.2. pag: 493: Ad omines. authos
ritates unica [olutione fit [atis. Dico eiint qiod now intelliguit [aniti; omnia
effe Deo [ecundum vem prefentia fed [ecundium effe objeitivum & cognitym:
omwia enim in feip[o videt & intictur. ‘ A
Secondlys Suarez gives the fame anfwer, buthe @xplaines himfelfeé
inore fully: The Fathers (faith he) {peake'by way of exaggerdtion to
declare the perfection and exattnefle of that knowledge which God hath
of things to ¢ome, for he knowes thein {o diftin@ly ; ‘and accurately,
with all their circumftances , as if they did exift aually prefent. This . .
knowledge of them therefore is not {o much abftradtive "as intuitive, not Fares Fer
{o much prefcience asfcience: - I gg‘gcraﬁ_o-

C . o L. L P nem_ locuti
funt ue declaratent perfectionem fcientiz, quam Deiis habet de futuris; ndm illa-tam claré & diftin&¢ cum omnibus
circomftantiis intuetur, dc fi prafentid aGu jam exifterent: ideog; fcientiailla non eft abftra&iva, fed propriiffima
intuitio. Adhoc ergo fignificandum dixerone illam non taim efle dicenidam prafcientiam ,” quam “feientiam. Nam
more humano loquendo; qua prafciuntur; non ita claré & diftin&té cognofcuntir. Nam Aftrologus qui prefcit fu-,
turam effe_Eclipfin, non apprehendic & cognofcit illum - effedtum diftinéte prout in re fucurus eft cum omnibus
conditionibus & circumftantiis ejus: & ideo non habet dé illo fcientiam intvitivam , fed abftraGivam , At vero
Deus tam diftin&e intuetur faturum antequam ﬁtﬁ lixi‘l;ultn quando eft, tamq; veram fcientiam intuitivam illius habec,
) - 3

Quos
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ngcirca in eofenfu-in quo illi patres voluerunt .’jlldm;fcienriém propri¢ appellare prﬁz{cien:iah; Alla parciculd
Pre non folum’ excludit realem exiftentiam, fed etiam prafentiam objeétivam exa&am, & omnimodam cftectus fic
cogniti,

Thirdly, D. Twiffe Defcientia mediapag. 390. gives the fame anfiwer
that Bradwardine did unto thelike fayings out of Beetins and Anfelme
above 200 yeares agoe, towit, That all things are prefent unto God
in effe volito asdecreed-by him,funt ei prefentiasideft per fisam infuperabi-
lem & immutabilem voluntatem, prefentialiter determinatay & decreta
certitudinaliter ut fiant futura. Anid this you may fee how he cleares both
out of Auftin, and Gregory. - o ,

Fourthly,Becanus gives another anfwer which I take to be the more
fatisfying: And ’tis, that the fcope of both Auffiz, and Gregory is to fhew,

Refpondeo, 1 hat thereis not fuch a prefcierice or fore knowledge in God, as there is
feopus _Au- in us, 01z imperfect, and conjeCturall. &e:

ufiini eft o- _ .

tendere non’effe ralem prafcientiam in Deo, qualis in nobis eft. Nos enim imperfe&e, & quafi per conje@uras pra-
fcimus futura: ar prefentia clare & perfefte cognofcimus. Deasautem tam-perfe&te cognofcit: futura, quam_praefen-.

_ tia. Hic patet difcrimen inter nos& Deum. 1. Quianoftra cognitio perficitur ex prafentia rerum: non autem Dei

cognitio. 2. Quia res futurz fint’ Deo prafentes per - przfentiam’ perfeftam nobis per imperfe®am. 3. Quia nos
eandem rem bis cognofcimus: femel imperfe&e, quando futura eft, & femel perfefie;quando prafenseft. Ac
Deus femel tantum, quia  cognitio Dei eft zque perfedta, five res futura, five prafens fic. Ne? aliud vult Gregorius;
uterg; negat prafcientiam in Deo , qualis in nobis eft, Sum. Theolog. Scolaft. part.x. Tom.1 . cap.10. quaft.10.

From your Teftimonjes I comie to the examination of your Reafons. -

f —

Mr GOODWIN.
N OR i.v.ivt'zmy wonder at all, that there fhould be peace, and a concur-

, rence of judgement about - fuch a poynt as this’, even between .thofe
- who bave many Trons of contention otherwife in the fire, confidering
how obvious and neere at bandthe truth herein is. For 1. if foreknowledge
were properly and formally in God, then might Predéftination, Election, -Re-
probation, aud many other things, be properly and formallyin bim alfos in
as much as thefe are in- the Letter and propriety of them, as competible unto
bins as foreknowledge. Nor can there be anyreafop given for a difference.
‘But unpofible it sy that there fhonld be any plurality of things whatfoever, in
their di$tinE andproper natures, and formalities, in God, the infinite fimpli-
city of bis Nature and being, with open mouth gainfaying it:

X . Y Our Argument with open mouth gainfayeth that which no body
Y  willafirme, but is mute in the proofe of that which only will be
% called for, to wit, That whatfoever is properly and. formally als
cribed unto God, is really diftinguithed from Gods Effence, and his other,
attributes. If you think I'doe you any wrong by this cenfure, reduce
your Argument-unto Categoricall Syllogifmes, and make' the- beft of it
you can.

M. GOODWIN.
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Mr GOODWIN,

- O Econdly, if foreknowledge mere properly or formally iz 0od, there
N Should be fomewhat in him corruptible, or changeable: For that which
~~" i [uppofed to be fuch a foreknowledge in him today, by the morrow,
Juppofe the thing or event foreknown , fhould in the interim atually come to
‘paffe, manft needs ceafe, andbe changed, in as much s there canbe no fore-
knowledge of things that are prefent, . the adeguate and appropriate object of
this knowledge (in the propriety of it)being res futura, fomewhat that s to
come., '

4 Everall anfwers unto this trite and bafled argument you may read
' inSchoolemen commenting in primarm partem. fumme. Q. 14. Art.
15. ‘I will net trouble you with the rehearfall of them, but {hall
only propound that which I take tobe moft plaine and obvious unto e~
ven an ordinary capacity. Wemuft diftinguifh betwixt Gods knowledge
confidered i# it felfe, and the extrinfecall denominations thereof. Gods
knowledge 7t felfe is not changed by any variation of its objeds,
which are one while future, and tEen_ preferit » and anon after paft and
gone, but ’tis one and the fame knowledge without any the lea'%:,altera-
tion (ex parte Dei cognofcentss) by which he khowesthings whiles future,
when prefent, when paft; for he i;nowesf and fees them i ¢ffe volito pro
certo ant tali vempore, as decreed to exift at fuch a time. And to know a
"thih,%as decreed to exift at fuch a time, is to know that it fhall be future
untill .thattime come; thatit fhall be piefent as foone as that time
comes, and as long as it lafts; that it {hall be paft asfoone as that time is
gone and ceafeth to be: - Quare licet alitér atq; alitér cognoftat ves fusturas
& prefentes cx parteverum cognitarnne, non tamen aliter -atqy aliter ex par-
te cognofcentis. Nam viderc aliquid apud Deum in effe volitv pro certo tempos
re, eft & videre illud futurum effe, donec tempus illnd advenerit, & prefens
effe cum primum advenerit, & praterituns effé fimulatque tempus illud elap-
fum fuerit. D. Twifle De Scientii Medid. pag. 389. And againe, pag. 26.
Prafertine cum [ub notione ifta, efle voliti pro certo tempore, catere notiones
guales funt effe prefens, effe prateritum, effe futurum, mirabiliter uniantur,
amicifSime confpirents, quippe cum effé volituns apud. Denm pro certo temr=
pore fit & effe futurum, donec illudtempus advenerit 5 & effe. prafesis fimul-
atgue advenerit & quamdin duyaverity & denique effé prateritum, quam pris
muns tempus illud effe defierit. So then you fee thefe various confiderati~
ons of the objects of Gods knowledge in regard of futurition, prefence,
preterition ,- are admirably united 7 ¢ffé wolito pro certo fempore', and
therefore can be no prejudice uto the ‘immutability of his knowledges
whence itis becorhe 3 proverbein Schoole Divinity, that God oz aliter
novit falta, quam flenda. But though Gods knowledge be in it felfe im-
mutable, notwithftanding the fucceflion that is in ‘the coexiftence of ob-
je&swithit, as arockin a river, ftands unmoveable, notwithftanding
the fircceflion in the waters  that glide by it; yet thisisno hinderance,
but that there may be and is a change in Atie extrinfecall denomimtiog; gf
‘ : : ods
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Gods knowledge from the variation ‘of the objects thereof; fo long as
‘thefe objetts are to come, Gods knowledge of them is termed fore-
knowledges when they actually exift, then it loofeth the denomination
of foreknewledge, and may be called ¢p-knowledge; and fo when they
are paft. and ceafe tobe, it may be called after-knowledge. Now a
change of thefe extrinfecall denominations doe not import ariy change in
Gods knowledge in it {elfe, becaufe as Vafquez tells us, Vera mutatio pon
accidit niff per veram receptionem, ant amilfionem forme realis in ipfaré ex-
iftentis. A reall change isby a true and reall either receipt, or lofleof a
reall forme exifting in a thing it felfe.

Mr GOODWIN.

: Hirdly (and la$tly) there if nothing-in the creatuveunivocally and

formally the fame with any thing whichis in God. The reafon 7,

-becanfe then there muft either be [omewhat finite in God , or [ome~

what infinite in the-creature: both which ave impolfible: But if prefcience or

forcknowledge (being properly and formally in the creature) fball be properly

and formally alfo in God, there fould be fomewhat in the Creature univo-

cally and formally the fame, with (omewbat which is in God. Therefore cer=
tainly there s no foreknowledge, properly (o called, in God.

He Minor of this Argument reduced into forme, which you place
firft, will be denied by the Scotifts; The Major which you put in
- the {econd place,will be denied generally by the Thomifts.

. As for the Minor of this Argument put in the firft place, There is #o-
thing in the Creature univocally and formally the [amie with any thing which
# in God. 'This the Scotifts deny, as you may fee in Scot#s himfelfe /ib. 1.
Diftintt.3.9.1. Diftint.8. Q.3. Rada part.1, Controver.21. Faber Faven-
tinws Philofoph. Natuyal. Theorem.95. And they bring fuch fubtill reafons
as you will confefle, when you reade them,to be worthy of" an anfwer.
As for your reafon, they are not within Gun-fhot of it. For thefe attri-
butes which they affirme tobe in the Creature univocally the fame with

‘thofe in God, are to be underftood guoad communes non proprias rationes,
qunoad conceptum convenientig non difcrepantie, Infuch anotion and con.
fideration asis abftrated from finite and infinite, and fo more generall
then either God or the creature. Conceptus communis ({aith Scotus ) eft ex
Jeformaliter nenter refpectn eorum quibus €5t communis: But the obje@ive
congceipt of thefe attributes, which denominate God and the ereature, is
common unto God and the creature, and therefore formally neither fis
nite nor infinite, but abftratting from both. . But perhaps my dulnefle
cannot pierce into thedepth of this argument. ‘You may doe well for-
my: convition to improve it unto the utmoft, and yet;if I-be not mifta.
ken, the uttermoft that you can prove thereby is, that; which willnot be
denyed unto you by the Scotifts, to wit, that nothing; no” not Exs,of all

‘predicates one of the moft abftratt and tranfcendentall,.can be aﬁ‘Ir,medf

of
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of God and the creature univocally, in_ regard of a phyficall univocation.

Rada part.1.Controv.21, Art.1. pag. 328. 333, and that thefe attributes

which denominate God and the,creature are predicated equivocallys if

we {peake.of a * Phyficall equivocation, it is manifeft. * Whereas
) . o, o IR our  Author

p.124. Of thefirft book of this Treatifeaffirmerh, thatevery thing hi. tommon ateribited to God and man , is

much moreequivocall then che word:Cani atcributed to'a Statre, to a Fifhito a foure-foored ¢reature on the carth,

if he be to be underftood in regard not of this Phyficall,but of a Legicall- equivocation, Imuft needs confefle;

thac I diffenc from him for reafons thac I fhall prefently fpecify.

Fiift, becaufe the obje&ive conceipt of them ;a5 dénominating both
God ind the Creature is one and the fame, only by the abftrattion of the
underftanding; and not Phyfically or a’parterer. This you have “yeelded
unto by Scot#s in anfwer unto the objettion Of Hesiricus,that Prinzo diver
Jain nnllo conveniunt, fed Deus et primo diver[us a_gnacing; creatira &-c.
Unto this Scotus anfwers lib. 1.distinit:8, 9.3. Déis & Creatura non funt
primo diver(ain conceptibuss tdmen [iht privio diver(a inrealitdte, quia in
mulld realitate conveninit. Ek giomod® effe po[fit * conieptus commmnis fire
copvenientil in-ve vel inrealitaté;in Jeguenti dicetny. Dews & Creatura
(faith Rada a famous Scotilt) [uitt primo diver(a fubjectioé,quia [cilicet ik
nnlla realitate per differentias contiabibili tonveninnt;fed non fimt primd dis
verfa objective & quoad intellecFunits fieiit iieé decern predicamentay quia Fris
de eis predicatur in qitid. part.X.Controver.21Art 3.pag. 31 4:

Secondly, Phyfically and aparteiei, thete is a greater di‘(’!tance ‘between
God and the creature, then there is Between any creatures; for ‘tisan in-
finite diftance. This is all which is proved by that reafon of Bazwes in 1. par.
Thom.Q.13.4rt. 5. That all created‘perfettions in comparifon  of uricreax
ted,are but painted ahd umbratick, the beft of éreated beings in .compa-
rifon of God are but fhadowes and pictures,Efay 40.17. All nations before
him are as nothing, and they are-counted to hint leffe then nothing: Omnis
perfectio creata comparatione ad increatam perfectionemeft quafe depictad
umbratica; Ergo &vc. - L L ‘

The major of your Syllogifmeé put into forme,and placed in the fecond
place to wit, (If preftience or foreknowledge being poperly: and formeally is
the creature, fhould be properly and formally alfo in Gody there fhonld be [orze-
what in the creature univocally €~ fornially the (ame with fonewhat that is in
God) will generally be denied by Thomifts,who will acquaint you with a
middle kind of predication, betwixt equivocall and univocall to wit, ana-
logicall, according unto which they affirme thofe attributes to be predi-
cated, which denominate both Godgerid the creature. In 1. part. Thon. 9.,

13. 4rt.5. They inftance in Exs,which is properly and formally prédicated
of God and the creature,ind yet neither #zivocally nor equivocally but a=
nalogically,analogii que eft peir attributionem intrinfecani,and not only azas
logia proportioniss as laughter is affirined of a man dnd a green or flouri+
thing ineadows nor yet only axalogia attvibutionis que fit per extrinfecant
‘denominationem,as when health is predicated of a {enfitive creature inthe
firlt place, as the fubjedt in which it is feated, and of meats, drinkes, me:
dicaments,urines,{econdarily,in referénce unto,and by extrinfecall deno:
mination from that healthwhich isin a fenfitive creatare, unto ‘which
‘they are referred either as caufes or tokens of it:{e€ Swarez,Scheiblers Ato=
rifanws, Logic: Mexic. - N _ o
+To make this matter fiiore plaine, T fhall diftinguifh of a twofold ac=
ception of Univocall; otie Logicall, the other Aetaphyficall. .
- Firft Logicall, in which ’tis adequately oppofed unto equivocall, ind (o
every predicate is wnivocall that is, not purely,& meerly egrivocall;which
Tiii .~ impartes
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imparts only its name, and not any common fignification thereof. Predic
cates thus Orivocall,are faid to be Logically wiivocall becaufe this kind of
univocation is fufficient asto Logicall ends and purpofes, as for thefra.
ming a contradiction,and ro be the middle terme in a demonftration.

Secondly, there is a Metaphyficall acception of Uxivecall, in which ’tis
inadequately oppofed unto Equivocall,that is, partly unto Equivocall,and
partly unto idralogicall. An Equivocall predicate only imparts its name,
and not any common fignification thereof. An Analogicall predicate im-
parts both its name and fignification unto the things of which it is predi.
cated, but unequally, in regard of that inequality, which: is of effentiall
dependency, fecundum priws & posterius, asthey fays {o Ens is predicated
of fubftance, and Accidents analogically of [ us/?ame in the firft place, and
primarily,as its principall analogate; of Accidentin the fecond place,with
attribution,order,or reference unto, and dependance upon fubftance.

Thefe things thus premifed, I lay downe thefe two conclufions,againft
which whatfoever you obje I thall be ready to anfwer. :

The firft conclufion, Diverfe attributes, which denominate God, and
the Creature, are predicated of thenr zivocally in a Logicall acception of

Univocallasit is adequately oppofed unto Egrivocallsthat is,they are not
predicated of God,and the Creature, meerely and purely Equivocally.

For firft,not only the bare words, -but a common and abftratted figni.
fication of them is found both in God and the Creature, I might inftance
in Ezs, fubftance, goodnefle, wifdome, juftice,&e. .

Secondly, becaufe otherwife nothing can be known, or demonftrated
of God by, or from the creatures, but ftill there would be the fulacy of
equivocation, Ex cognitione unins equivocati nibil poteft cognofci alterius:
And thisis as well againft the Philofopher, who proveth many things
demontftratively of Gods as againft the Apoftle Rom.1.90. faying, The
inz;;/ible things of bim frows the cteation of the World are clearely Jeen, being
under(tood by the things that are made,even bis eternall powey, and Godbead,
Jo that they are without excufe. Thisis a'reafon given by Aquinas.p. 1.4.13.
art. s, Nomina que_diguntur de Deo & creaturis, non dicuntur puré equis
voce ut aliqui dixerunt. Quia [ecundum koc ex creaturis nil polfit cog-
nofci de Deo, pec demonflrari, fed [(emper incideret fallacia equivocationis,
‘& hoc eft tam contra Philofopbum 8. Phy[.12.Metaph . qui multa demon(tra-
tive de Deo probat, quam etiam contra Apostolum dicentem, Roman.1. Invi-
Jibilia Deiper ea que falta [unt, intelletta confpicinntur, _

Thisis all that the Scatifts can prg%ve by their arguments, which they
‘bring to prove the Univocation of Ens, as predicated of God and thie
creatures and this they fully and ftrongly prove.And indeed if the matter
be well looked into, the contention here between the Thomifts and the
Scotifts, is 2 meere {trife of words, de modo loguends.

The fecond conclufion, No attribute whatfoever denominating God
and the creature,is predicated of them wnivocally,as Univecallis oppofed
unto Analogicall: for thofe attibutes which doe agree unto-God moft pro~
perly,are predicated of God,& the creature unequally,in poynt of effen-
tial order;of God primarily.& independently,of the creature fecondarily,
& dependently,with relation unto God-In God they are by his Efferce, in
the creatures ‘lZut by participation. This I might exemplify by inftancing in
that which is under debate, infallible knowledge of things to come, that

-are contingent,is affirmed of God chiefly,& in the firft places of the crea-
ture only dependently upon, & derivedly frd God:whereupon an infalli-
ble,underived, & independent foreknowledge of future contingents is in.
: ‘ ‘communi-



[242]

( _zss**-)

communicable unto-any creature. Iames4.14. Yonkwow not, {aith-Tames,
what fhall be on the morrow. ‘

.Before I take my leave of this fection, I fhall defire you, that wheteas
I affirme, that what wordsare attributable unto God properly , dicuntur
de Deo pri¥s quam de creatnris, you would be pleafed to underftand it in
regard of the thi(;]fgsJ or perfections fignified by thofe'words, and not
barely in regard of their impofition. This limitation Agquizas puts unto
the Queftion. p.1. 9. 13. art.6. Nemina, que. propriede Deo predicantur,
guasntym.ad re»}ﬁgmﬁcatam per prius dicuntur de Deo quam de creaturis,
quia a Deo hujufmodi perfeiiones in creaturas manants fed quantuos adime
Dofitionem nominis per prius a nobis imponuntur creaturis, quas prins cognef=
cimus, unde & modum fignificandi babent,

Mr GOODWIN pag.29,30. ¢ap.3. Seit:3.

Y F it be objeed, that this argument licth a5 firang againit the: propricty

- of knowledge, as of forekpowledge in Gads in- as much as “foreknowledge
fis every whit as Properly.and Formally .in the Creature , ds krowledges
I anfwer '

True it is, there is no kowledge neither in God,, according to she precife
andformall rotion of knowledge, orin fuch a fenfe, wherein it i found in
men, And this the fir$t and lait of the three veafons mentioned dve infallibly
demon{n‘rdte. - Knowledge in the creature is a principle or babit,really and ef=
fencially dis¥ind from the [ubije&, or foule, wherein it refdeth » yea and is
capable of augmensation and diminusion »t}Jereirt,‘ and of [eparation from it:
Whereas that which is called knowledge. in God, neitbcr:dffer:.‘xeallyer.eﬁ
{entially from his nature, or from himfelfe, but is really one and the [ame
thing with bim (as will farther appeare inthe following €hapter ) nor is if
either capable of growth, orof decay, or of [eparation, Only in this rvefpect,
knowledge of the two, is move properly attributable unte God, then foreknow-
Jedge,, viz. becaufe foreknowledge in the proper notion, er formall conception
of it includes or fuppofeth aliaklene[fe to a change or expiration(viz.upon the
comming to paffe of the thing foreknownswhich. muft of necelfity come.topaffe
in time) whereas knowledge imports nothing., but mhat may be permanent
and perpetuall, and [0 is (of the two) more appropriakleunto him,who.changa

" TIEANES

HEr_e _gou plainly flinch from that whichis likely to be.controvers

ted between us: foryeu have not fo much:as the thadow ofan
. argument to prove,that knowledgeisnot in God, according to
the precife and formall nation of knowledge: but you {pend a whole.Se-
ion in the proofe of that, wherein you are fure to meét with no adver-
fary at all, vsz. that thereisimnoknowledge in God in fuch afenfe;where.
in it is found in men; why:Sir,the conceflion.of thiswill no-wates advan«
tage you,or prejudice us: ‘tisthe firft part of your difjuntive propafision
that calls for proofe, in. which, why you are {o filent; cannot gueffe;uns,
teffe it be,that you are confcious of the falfehood of it,& therefore dar'd:
not to proponnd it Categorically, but only difjunétivelyy & the truthiof
difjunctive prop fitions is {alved ifbut one part of thé be true.So the‘ger.
' ' - Titi 2 aps
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haps you thought, how ever the World went you would be fafe:and fe»
cure, as having two ftrings unto your bow: I will fay no more of this, bat
that it is very unlike M. Goodwin thus to decline the combate; and runne
unto the maintenance of a fort, where you could not réafonably expet¥
fo much as one affaylant. ¥fyou be pleafed to returne into the field a«
gaine, and come up roundly to. 2 charge, I meane a proofe of that which
you hawe not yet fo much asoffered, or pretended to prove, viz. That
there is no knowledge in God according to the precifeand formall ne.
tion of knowledge, I fhall be willing and ready to encounter you,and I
doe hope that by Gods affiftance T thall be able to ftand the fhock of all
your Argumentation.. '

[ —

M:R GOODWIN pag.105; 106. Cap.6; Selt.14.

Y[ T # the fence of ome of the greateft Pasrons of the adverft caufe, that the

* Mandarum [ Precept, or injunition of God, is not properly the will of Gody* becanfe
Deinon eft = ([uith he) he doth not berebyfdmehj}gnijz whar bimfelfe willeth to
‘f‘l)“'r‘i':s &5 be done, aswhat is our.duty to doe. T confeffe that ngojigm;ﬁmtion whatfoe
%l‘,pqnia illo vey, whether ofwhar a man willeth, or decreeth to be done, or of what is the
nonamfig.  duty of anether to doe, can properly be faid to be#Be will of ‘the fignifier : but
{’;r:f,fﬂ?“}ﬂ_ yet that will, wherewsth, or ont-of which-, God, willeth or commeandeth #s to
Fl.quam guid doe, that which is ourduty to dae, is as properly biswilly as that whereby be
i }:Lfm_",‘)‘pimtb, or decreeth things to be dome. Mywilh, or defire, that my Child
Twiffe, vindi- fhoubd obey mee, or, that he fiould profper in theworld, is a5 properly my will,
cie Graiatyc. st ha, Whereby | will or purpoft, to fliew the reffelds of'a father unto bintin
R providing for Eimy Being as proper, naturall, and dirk® an 4% of that prine
c“i{le or facrlty of willing within me, whereby Vwillthe latter, as that a it
Jelfe of this faonlty, wherein I'willthe latter, is: Forthe Privcipleor facilty

withisn me of willing, how numerons or différent [vever theatts of willing,

swhioh Texers byvértne of this facalty, muy be, js bt oneandibe fame. An

this facnlty being mutuvally theve can be o fych difference between the
alts proceeding fromis, whick fhowld make (ome to be more proper, and others
leffes thongh fome weay be better, and othersworfe, But this difference can

- haveno place in the utbrofthe wilbof God: Therefore if the precept; o pre-
ceptive will of God, be not properly his willy neither can any other will of bis,
or any other at of bis willy be properly fuch, Iffo, then thatwill of God.,or.
alt of willin God, whereby he willeth. or injoyneth faith and vepentance, and
confequently, falvationy unto all men, is as properly his will as that whereby
he wi?letb the [alvationof any man. Therefore if there be any fecret or unre-
vealed will in Godwhereby iewiﬂwt‘b the deftruitiomof any man,at the fame
time: when. he willeth the [alvation of Alf men, ( be it with what kind of

will foever) thefetwo wills wwst needs enter-feere, and contradicl the one

;‘,g‘,:’n:,m° thé otber. Nor willtbet diftiniFidn of the Lute mentiomed Anthorfalve acona
cum rea Deo fE§tertcy between thems, wherein be diftinguifheth, between she Decree of Ged,
mandatt, = anchthe thing décreed by hins af r»ﬁnf, that the thing vwhich God decreeth,
Ry e mq-b‘erepufnam w0, or inconfiffentwith, the thing which he commandeth
crecumvero  ghowghthe. decree:itifelfe canmot be repugnantto the Commandr. The vanity
Dei O of this difkinchion clebrely appeares bupon this common grownd, viz. that Ads
 pugnare pof- dre differenced:and diftinguithed by their Objolts. Thereforeif the obje
Tenon dici- g€ Gy decreeiig wikl, or .tﬁnibing_decﬂedb} hine, fc sontyary- to the thing

ﬁ?};;:”ﬁ prevepsively wmilled, or commanded by him , wnpofSible it s but shat the ~t:;a
. ans
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aits of bis willy by the one of which. he is fuppofedto will the one, and by the
other, the other, fhonld digladiate, and one fight against the other, Therefore
certainly there is no fuch paire, or combination of willsin God, as the diftin-
¢tion of voluntas figni, azd beneplaciti - (as applyed in thequetion in band)
doth fuppofe. 1t is unpofSible that I fhould inwardly and_ferionfly will, or de~
SPre, the death of my Child, and yet at the fame. time Jerionfly alfo will and
injoyne the Phyfitian to doethe beft to vecover bim.

Tiwiffe is nat fingular herein, divetle great Schoolemen, Aguinas,

J , Dutand, Cajetan, Bannes, Gregory de Valewntia, and many others,
" (ay the fame of not only Gbﬁs €giminand,’ But all other {jgnes
of the will of his purpofe or.good pleafure. The wordsef fome, few of
them, thall for the fatisfattion of the reader be inferted in - the Margent;

and the rather, becaufe you in the 16.Seftion of this Chapter, tell us,that.

the Schoolemen were the firft coyners of this diftinction of Gods will in
Voluntatem [igrniy & wvoluntatens beneplacit: and how their interpretation

thereof, holdsintelligence (as you fpeake ) with that fenfe of D. Twiffe . .
which you here impugne, the Reader may fee Vindic. Lib. 1. pag. 173, quod in Ded
174 quedam di-

_ - L N o L .. .  cuntur pro-
prie & quzdam fecundum Metaphoraim,ciifh atitetn’ aliqué piffiones Huthana: in'divinarm priédicationém metaphori-
e affamuntur; hoc fit fecundur fimilitudinem effeis, unde jilud quod: eftfignum- ralis paffioiiis in: nobis, in Dea
nomine illius paffionis Metaphorice fignificartr; ficut apud nos irati punire confueverunt, unde ipfa punitiocft fig-
sum'ire,§ propter hoc ipfa punitio nontine irz fignificatur, ctim Deo attribuicur.- Similiter id qued foleceffe in
nobis fignum voluntatis, quandog; Meraphorice in Deo voluntas dicitur;: ficut cum aliquis preecipiz aliquidfignum
¢ft; quod velit illyd fieri; unde pracepruth divinum quandogs Meraphinrice voluptas: Dei. dicicur, fecundum illud

atthei 6. Fiat voluntas tua, ficut in ccélo & in terra; fed ac diftat inter voluntatem & irapi ,’ quia irade Deo
nuriquam proprie dicitur, cum in fuo principali intelle®u includat’ pafiionem, voluneds dutern: proprie de Deo
dicitur, & ideo in-Deo diftidguitur voluirds proprie, & Metaphorice di@t3, voluritas enii propric dita vocatur
volutiras beneplaciti; voluntas autem Metaphoriee di&q‘c&valumgsﬁgniﬁ eo quod ipfum fignum voluntatis volun~
vas dicitur. Aquin. part.1. Sum.Bu. 19, dreix, o 0 N T TN T B

Cainmuniter diciturquod diftin&io yoluntatis divinz in voluntatem beneplaciti, & in véhsnratem figni; eft di-
ftin&io voluntatis in yoluntatem proprie ditam, & Metapharice, nam- volyptas bepeplaciti eft voluritas proprie
diftd, vel atus fuus volendi, quo aliquid fibi placet, fed voluntas figni dicitur Métaphorice vdluntas Dei ,eo modo
quo fignum nominatutMetaphorice homine rei, cojuseft fignum, ux ithago. Herculis vocarur Hescules.
_ . Ethoc poreft efle dupliciter, uno aipdo ratione fimilitdjuis inter fignum &,.»ﬁ;nafum utin egemplo jam pofiro;
ali6 modo ratione proportivnis quafiarguendo; Quod ficue fe hat_;‘:ﬁ;gghqm & fignatum in tno, fi¢ fe habeantin
alio; & fic eft in:propofito rioftro: Quia enitirin nobis illedui praeipit; vel confulit aliquid fieri, videtur iliud vels
te: fimiliter quhprohiber aliquid freri, viderur velle Hlydriondierisqul autem aliquid facir, voltillud fieri, qui ve-
ro petiniteit aliquid fieri com poflitimpedire; videttir lllug\:‘q_l ¢; idegin D§o idem ponitur {cilicet qrod pricep~
rum, confilium, prohibirio, operatio, & permiffio fuirit, vel dictitur voluntas divina propter difam fimilitudipemt
vel'magis proportioniem. Durand. lib:1: diff.45. Qi%: . - o ’

* Haec divifio divine volunitatis in voluntatem beneplaciti, & voigptagﬁn‘ﬁgig{%

nifat

. luy >, non eftunivoci, in univocitd , fed
analogi in analogara. Nam defigno diving volantatis riori dicitir volunatis niomen nifi Metaphorice, & analogice;
propter habitndigem illins ad volunitatem divinam proprie dictam. Quam rem aliis verbis Cajetanms expreflic in Rac'
guattione. Arr. 11. Gum dixit non dividf hic rem aliqham| fed voeem 1pfani,’ fé nomen ‘divinz volunttis Gregors
ge’ Valentia. Tom.1.Difp. 1. & 19+ yune"f' _ ’ o C '

Some of them profefle in ferminis;that the will offighie'or fignificati=-
o, is called the will of God only improperly, and_metgphorically by
way of fimilityde or proportion, and thergforc the diftribition of Gods
will intoa 1}1 of figne and will of purpofe ‘or good pleafure is not'reall;
but only verball, drviffe votisi from whom they doenot diffent , who fay
that ‘tis diviffo Analogi in analogata, For as S%éiblérj 4 ‘Eatheran; and of
your opinionfor the maine in thefe controverfies, gbferveth , that they
areto be finderftood of fuch an analég"jf’lwiliiélf. isby extrinfecall ,b*«;*{’ef?éichi

1iii 3 Can
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and denomination. Intelligunt enipe eam analogiam, que eft per extrinfecam
habitndinem &~ denominationem. Voluntas enim figni vocatur woluntas ex
trinfeca denominatione.in quantum [cilicet fignificat beneplacitum divinnm,
guod abfolute eft voluntas Dei, ad ehne weodum quo multa dicuntur-fana , per
habitudinem ad [anitaten animalis, que primo talis eft:” Metaph.ib.2.cap.3.
1115, art. 4. puntk. 2.1, §35: - ‘ : '

For the will of figne is called will by extrinfecall denomination, as it fig.
nifieth Gods good pleafiire or decree ( which abfolutely is the will of
God) after the fame manner that many things are faid to be healthy or
wholfome, in regard of reference unto the health of a fenfitive creature,
gntodwhom health isin the firft place properly and intrinfecally attrj-

uted. »

Unto thefe fuffrages of the Schoolemen, -1 fhall adde reafons drawn
from three attributes of Gods will properly f{o calledsIt is internall, etér
nall, irrefitible, and Gods precept or injunction is externall, temporary,
and refiftible. ' ‘ . '

1. Geods will properly fo called is internall in.God, really undiftin<
guifhed from his Effence, whereas Gods, precepts orinjunctions, are ex<
ternall without him, really diftinguithed from him. =
2. The proper will of God'Was from-eternall, thé commands of
God aregiven in time. ) ‘ _ o

'From the Eternity of GodS will, Ifhall alfo draw this following Ar-
gument. . , o '

The will of God properly fo called is uncapable of interruption; rei-
teration, and: multiplication, forin eternity.there is a moft abfolute and
petfedrunity and indivifibility without any fucceflion of parts, but now
the Commands of God may be very oftén. reiterated and multiplied,

preceptupon-precepts:preceptiupon precept, line - upon line, line upon
line;) Efay-38. 10, Ob Jerufalens, Jeinfalems how often wouldT have gathes
redthy children together.Math. 23.37. ”
. 3.+ The will of God properly fo called is irrefiltible;#who hath refifted
bis will. Rom.9.19. Whatfoever the Lord pleafed that did be in' bheaven and
in earth,in the Sea and all deepe places. Pfal.135.6. The Counfell of the Lord
nmnft fland and caninot be withflaod. By allthepowers of the World and davk-
neffe ney counfell ( [aith the Lord).fbal! §tandy and Iwill doe all my pleafure
Efay 46. 10. But now Gods preceptsand prokibitions are every day vio-
lated, broken and refifted by wicked men. . |
Unto thefe reafons T mightcadde your own confeffion; Z-esnfefe ( fay
you) that Wgﬁg’??ﬁ%ﬁbﬂ what[sepek, whether of what'a man willeth or de-
Pralats e Lyp0th to be done, or of what is the dusy of another to doe can properly be faid
nim religio-."" " ", - . O T ; At Y 4 !
fus quandogs 0 be the will of the fignifier.
racipit fub- ' L e
sito ;Siquid» grave,volens eum per praéceptumligare, & 'fanen nec vule,né¢ inteiidic, quod ek quam pracipit. fiat;
unde cum fubditus parat fe ad exequendum preceptum, Pralactis revocat; ita quod” Praceprum eft dire@e fignum
voluntatis prcipientis quod velit obligari.fubditum ad exequendum praceptiitn, fed ion. eft direéte fignumquod
velit rem prazceptam impleris talia enim pracepra funt vel ad fumendum experimentum de obedientia fubditi , vel
ad oftendendum pluribus obedientiam unius quafi pro exemplo. - ' '

But now I fubjoyne,Gods precept: or injuntion isonly a fighe of his will,
and therefore however it be ufually termed in Scéripture the will of God
Mas, 6.10. Mat.7.21. Rom.12.2. 1 The[f.4.3, It is to be-underftood only
w;y?opcrly ‘and Trovicallys and that ‘firlt Metaphorically , 2, Metouymi-
caily, . ) L , _

Firft Metaphorically, and by an dntbropopathy; wheén God cognimands a
thing, he carryeth himfelfec asmen doe, when'they putpofe, will, ‘d‘é1ir%

an
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and determine that fuch a thing fhould comne to paffe; for amongft men
ufually their commands are manifeftations and declarations of their
purpofes and defives I {ay ufually, becaufe fometimes fuperiors injoyne
{ome things to inferiors only for tryall, 4nd, upon their readinefle to -0-
bey, recalland revoke fuche«commands. How Gods comimandements
and other fignes of his will, are the will of God aetaphorically, Aquinas
illuftratesin the place but now quoted, feeing paflions aré afcribed unto
God only Metapgoricalgy, hence the fighes of fuch paffions in us, when af=
cribed unto God , atetalled by the names of the paffions themfelves.
Punithment is with usa figne of Anger, and therefore Gods punifhiments
are termed his wrath or anger; fo ourcommands dte fignesufually of
our wills, of our defires, and intentions, and therefore the commands of
God are termed in Scripture the will of God. o
But I think with D. 4es, that the commandements of God are ter-
med the will of God, hot only Metaphorically , ‘but allo Metonymically,
becaufe they are fignes of a proper will of God. Media illa (faith Ames)
per ZM voluntas iSta vevelatursreéte vocantuy voluntas fignimon tantiive Me-
taphorice, quia folent inter homines indicare quidvelint: fed etiam Metony-
mice, quia [unt vel effecta, vel adjuncta, propriam Dei voluntatem ex parte
indicantia, Medul. lib.1.c.7.43. And this alfo isobferved by D. Twiffe,
in his confideration of the Docrine of the Synod of Dort 4nd Arles rednced
to the praitice, p.54. Now we fay,even Gods commandement notes the
will of God alfo in proper fpeech, to wit, what fhall be our duty to doe;
for undoubtedly whatfoever God commands us, it is hiswill in proper -
fpeech that it {hall be our duty to doe it. However then,it is the fence of
D. Twiffe, that the commandement of God cinnot properly be faid to
be his will, yet he doth not deny that it fignifieth or Ee_tokeneth the will
of God properly fo called, in which regard it is termed the revealed will
of God, becaufe it revealeth Gods will: all the Queftion-is, what will of
God it revealeth or' fignifieth: D. Twiffe (youfee) roundly exprefleth
himfelfe, that it fignifieth, or revealeth Gods will of obligation , what he
will oplige and bind men unto; what he will have to betheir duty: but
it doth not at all fignify the will of Gods purpofe concerning what fhall
come'to paffe actually; it'doth not fignify. Gods will of operation or per-
miffion,7.e. it doth not reveale what good God hath decreed to worke;
what evill he hath decreed to fuffer or permitin all thofe to whom his
commands are_given; briefly, it fignifieth or revealeth mans duty, and
Cods will of obliging untoit. Mic.6.8. He hath fhewed thee 0 mearn what
#s good, andwhat doth the Lord require of thee , but to doe justly, andto love
mercy, and to walke bumbly with thy God. Obad. 12.13.14. It doth not re-
veale the event or iffue of things what fhall aGtually be, by Gods work-
ing or permitting providences This you have aflerted by Durand an an«
cief® Schooleman, Preceptum ({aith he) non [emper indicat voluntatem
precipientis, qua precipiens velit rem preceptam fleriy[ed illam gua precipi=
ens vnlt obligare illum cui precipit,ad faciendums quod precipitur, & hoc &
Semper. And 3 little beforein the {ame place, Preceptum non eft directe
& [emper fegmum quod precipiens velit vem preceptam fleri , [ed [olim quod
welit [ubditum obligare ad faciendum illud quod precipiturs & hoc clarum
eSt in praceptis divinis, - per que Dews vult finipliciter nos obligare, [ed non
wult fimpliciter vem preceptam fieriy alioguin [emper fievet. Lib. 1. dift. 47.
9#.3. Gods command unto Pharaoh, that he fhould let Ifrael goe, figni:
fied only his duty , that he wasbound to'let Hraclgoe, not theevent,
that he'thould aGually confent unto their departure. Gods C'O.r_nman%
L : of
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of Cain, Fudas,@c. tobelieve,and repent,:did not fignify that God did
will the'attuall exiftence of their faith and repentance, but only thatit
was his purpofe to bind them to faith-and repentance as a duty. And thus
you have a confirmation and cleere explication of D. Twiffe his meaning,
againft which your difcourfe in this Sectiony if it were reduced unto Syl-
logifines,would not congclude with the leaft thew of probability.

oo,

Mk GOODWIN.

B?J't et that will wherewith, or out of which God *willeth, or commandeth
A us to doe that which is osir duty to doe, is-as properly bis will, as that

whereby he willeth or decreeth thingsto be done.

IEANES

Y \tlt, here you make #o will and to.command termes equivalent or
' Synoninzons (as you-doe afterwards towilland to injoyne) which is
“very unreafonable ; for ‘tis the very thing in queftion, and D.
Twiffe affirmeth, that.to comweand is to will only improperly, and therefore
equivocally. For you then toufe to Will and Command, as words. of the
{ameimport and fignification, before you have proved’ them to be fo,
{erves for nothing but to breed confufions- diftract the Reader, and di-

fturbe the courfe of Difputation. ‘
-Secondly, Iconfefle that the will wheiewith , or.out of which God
commandeth us to doethat which is our duty to doe, is ‘as properly his
‘will,as that, whereby he willeth or decreeth things to be dones for they
are one and the fame will really, diftinguithed: only ratione ratioginati,
by their objects, in regard of our manner of conceiving. And if any one
in fmitation of your fubtilty in the following part of this Se&ion,thould
objett, that ate are differenced, and diftinguifbed by their objects, therefore.
if the obje& of that will, wherewith, or out of which God commandeth
us to doe that which is our duty to doe, be really diftinguithed from the
object of that will, whereby he: decreeth thingsto be done, unpoffible it
is,but that thefe two wills of his, fhould-be alfo really diftinguifhed, I
fhall for an{wer referre them unto Ferrarienfis upon Aquinas contra gentes
1ib.1.c,77. Adverte quod ex i5ta probatione (viz.) ( that alfus [ecundum
objecta diftinguntur) vult habere, S.Tho. quod diftimguibile proportionatum
objecto et altuss & ideo [f pluraobjecta faciant aliquanm pluralitates® illa
erit actunm pluralitas: Non autem intendit,quod per guecungue plura objecta
plurificentur actus. Onde fenfus illins propofitionis eft, guod actus est id quod
proprie & primo plurificatur,guando pluralitas objectorunr aliguam plyralita-
ten inducit. The fence of this propofition, Acts are differenced and diftin-
guifbed by their objects, is, that if many, or.different objedts doe ‘inferre
any plurality or diftinction, ‘tis only of atss: not that every plurality, or
d':{tir’l&ion of objettsdoth alwaies argue a plurality or diftin&tion of

alts.. T L '
3. But thirdly, this conceffion will not in the leaft degree advantage
you; for the inference that you make afterwards, ‘Thatif theprecept 'og
' 'Go
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God be not properly his will, neither can -any other will of his be pro-
perly fuch; for no rationall and Scholafticall Divine will deny Gods- de«
cree,of thingstobe done, to be properly -his will 5 and I have made it
good, that Gods commandement is not properly his will, and you bring
nothing like an argument to prove the contrary - but.in the next place,
you illuftrate this by a comparifon from the acts of willing, proceeding
ﬁ'omrthc principle, or faculty within man of willing, let us heare what
you fay. ' :

‘Mr GOODWIN.

T Bl o defire that my Child [honld obey me, or that be fhould pros
 Jper in the World, -is a5 properly my will, as that, whereby I will or .

= Ve purpofeto fhew the refpects of a Father unto hinme in providing for
bine: being as proper naturall, and direct an act of that principle or faculty of
willing within me, whereby I will the laster, as that alk it felfe of this faculty,
wherein I will the latteryis. For the principle or faculty within me of wil-
ling, bow numerous or different foecver the.acts of willing, which I exert by
wertue of this faculty, may be, i but one and the fame, And this faculty be-
ing naturall, there can be no [uch difference between the acts proceeding frome
it, which fbonld make fome to be more proper and others leffe . thongh fome
may be bettery and others worfe, but this difference can bave no place in the
acts of the will of God. : ' N

IEANES

Y \Or anfiver, I fhall diftinguith betwixt the Elicite altsof the will,
I which proceed from the will, as their only and immediate princi-
 ple,and fuch alts of the will as are only imperate, that s, perfor-
med at the beck and command of thewill, but proceeding immediately
from other faculties 2. g. the underftanding, loco-motive faculty, the
parts and members of the body,&c. as walking, fpeaking, writing, and
the like. Now I confefle there canbe no fuch difference between the
elicite alts of mens wills, which fhould make fome to be more proper,
and others lefle: But yet notwithftanding thisI affirme, that the imperate
alts of mens wills, fuch as their injunctions, and precepts,whether by
tongue, penne, or otherwife (to give an inftance pertinent to the bufi-
nefleinhand ) arenot called properly ats of their wills; and this I fhall
not dictate, but confirme by thefe three following arguments.

Firft, every ac of the will properly {ocalled, is voluntary , intrinfe-
cally, and of it [elfe, but now thefe imperate alts of the will are volunti-
1y only extrinfecally, by denomination from an att of the will moveing,
ftirring up, and applying the power or faculty from which they pro-
eeeduntooperation. . ,
2. Thofe a&ts which proceed from other faculties, diftinguithed re-
ally from the will, are not properly acts of the will, or acts of willing (as
you phrafe it) but thefe imperate atts of the will proceed from other fa-
culties really diftinguifhed from the will, and therefore canniot properly -
be faid to be alts of the will, and of thefe faculties too. - o "



1249]

. ,.(242)

3. Thea&s of the will, are not properly objedts of aéts of the will.
'The a& of willing is not properly. a thing willed, a decree is not decreed.
Abtus (faith Suaren) qui per feipfium éft imtrinfece voluntarius , non compa-

‘vatur ut propriume vbjectune, vel effeFus ad illunm.actnmsquv ¢t voluntarine,
quia eft voluntarivs [eipfo, & non s/l Droprie vhjectum vel effectns [ii ipfius:
habet ergo alind objectum in quod divecte tendat, & ei¥ effectus potentre, w
gua elicitur, & folum per quandave virtualent reflectionenty guan in [¢ inclis
dit,ei? voluntarius: wnde dici folet volitus per modum actus, non per modum
Objecti. Met.Difp.19. Sect. 5, #.17. . But thefe imperate aftions of the will
are properly objects of the will, and things willed; and therefore cannot

in ftriGtnefle and propriety of fpeech be faid tobe aéts of the will.

M. GOODWIN.
Hevefore if the precept or preceptive will of God be nvt properly bis will
4 ‘Zj;::fgzis,of any vther act of bis will be }f@yéﬁl;

S, -

neither can any other wi
Juch,

pr—

Have fearched for the premifes out of whichyou infetre this cons

4 clufion, and I muft necss profeffe unto you, that I can find none : it

- i poffible the fault may be in the dulhefle of my underftanding, and

you fhall'find me willing and ready to confefleas much, ifyou will put

your argument into Maode atid Figute for me, and conclude this propo«

gtixon out of any thing you have delivered in the former part of this Se«
O

‘Mr GOODWIN.
F fo,then that will of God, ot act of willin God, whereby he willeth or
injoynerh faith and repemtance ; and confequently [alvation unto all
men, is as properly bis will, as that whereby be willeththe falvation of
any man. S ‘ .

A

TEANES

\Irft, untill you can find a Major and Minor -unto yout former
- conclufion, this which is inferr’d ‘therehence is. prefumed and
not proved. o e o R

2. You here make willeth and Injoyneth all one, concerning the uns
reafonableneffe of which, I have fpokenalready. =~ N

3.  Twonder what you meane in talking*of an a&.of will in God,

whereby heinjoyneth faith ‘and repentance, The injun&ion er precept

of faith and repentance, is an “at without God, not in him; and belongs

unto his will; not formally;but effectively, o

4» Your
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4-  Your mentioning of an a& of will in'God,hath occafioned mee to
thinke of fome thing,which for clearing of mine own meaning, and a~
voyding of miftakes, Ifhall communicate unto the Reader: Anditis
carefully to put a diftinttion betwixt thefe two  expreffions, To
be 5zjépcr»'y the will of God, and To be properly an act of the will of
God.. , . .

That Gods decrees are properly the will of God,may be demonftrated
out of moft Schoolemen; that they are properly a&ts of Gods will I deny,
and that for two reafons. o ‘

1. IfGods decrees were properly alts of his will, then his will were
properly a power, But his will is not properly a power, for will isafcri.
bed unto God, not asa power diftinct from the act, but as an a& not e/~
cite but fubfisting: And here Ifhall give you the wordsand reafons of
Suarez, then whom there are few Moderne Schoolemen more rationall.
He having proved that the willisnot in God per modum potentie fecun-
dume rem, fed per modunme aifus ultimi & puri, he propounds the doubt fe,

cundum rationem, & modum concipiendi noftrum, wherein heare his re«
folution: In hoc eodeme modo loguendum ¢ft, quo de intellecty & [cientid
locuti fumnsy quod fcilicet ex parterei concepte, non potest concipi potentia
volendi in Deoy quia non p,otej{ concipi potentia agendi wvelrecipiendi adins
#ra, Nec[flngi poteft quod fit potentia ad agendum & recipiendum, non [¢q
cundum vem, [ed [ecundum rationem ; quia loguendo ex parte rei concepte
involvigur repugnantia in bis terminis ; nans agere [ecundum rationemnon eft
agere, fed fingere allionem. Ex parte autem modi concipiendi nostri, conci-
pimeus in Deo aliquid ad eum weodums quo in creaturis concipinmus potentiane
volendi, (cilicet virtutem amandi [e, ut fic, quam prafcindimus ab " albual
amore, ficut de actu primo & fecundo Zz{”cz‘-entia dixcimus. .

But here Idefire to be underftood, as Fraucifiws Amicws explicates
himfelfe touching this particular Cur/. Theol. Toms.1.Difp, 14. Sect. 1. Dus
pliciter confiderari potei# potentia vitaliss uno modoy ut dicit diftinFionemt
ab actuy fecundo ut importat p?ﬁtifzjmm‘ perfectionem percipiendi ant tendendsi
ad objetuns primo modo involvit imiperfeltionent Deo repugnantem; [ecundo
modo perfeltionem Deo convenientem, Quare concedo in Deo effe volunitatem,
fecundune pofftivin conceptum potenties Nego autem cffe potentiam ., [ecun-
dum imperfectionem distinctionis ab actu fecundo’, quam potentia ut fic per
feimportat. Thepower of willing may be confidered two manner of
waies; Firft, as it implyeth diftinction from itsat; and fo it involveth
imperfection repugnant unto God, Secondly, asitimporteth a pofitive
perfection of tendency towards its object or thing willed, and fo it may
be attributed unto God. o A .

2. If Godsdecrees.were properly atts of Gods will, then they fhould
be properly Eliciteatts, but-they are not properly eliczte acts, but fubfi=

Sting. Emunciantur fateor- (faith our Author ) ‘tanguam actws a Deo eliciti,
&~ fic dici poffunt per anthropopathiam, quemadmodnm & paffiones bumane
attribuuntur Deo. At eriiditi probe worknt omnia decreta Dei effe unicune
duntaxat alfum volendi in Deo, qui quidens aus volendi non differs realiter
ab ipfa voluntate Deis qua quidem voluntas Dei non differt realiter ab ipfo
Deo, qui et altus fimvliciffimus. Vind.lib,2.p.2.p.101. Butl returne from
this digreflion unto M. Gevdwin, ' ' '

Kkkk 2 M.GOODWIN.
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M. GOODWIN.
™= Herefore i{tbere be any [ecret, or vevealed will of God, whereby he
. willeth the deflruction.of any man, at the fame time when be willeth

' the [alvation of all men, ( beit with what kind of will focver) the[e
two wills muft needs entérfeere and contradict one the otb{m : f ‘ /

IEANES

His you gather from what dyou have not at all proved, but only
pretended to have proved, 2iz. that the precept or injunti-
~ on of faith and repentance, is properly the will of God. And
for thecontrary Ihave grought undeniable proofes, and ‘therefore
though there be any fecret or unrevealed will in God , whereby he will-
eth the deftruction of any man,at the fame time, when he willeth or en-
joyneth his faith and repentance, thofe two wills doe not asyou fay er-
terfeere ox contradict one the other. For unto coptradiction it is required,
that all the termes muft be taken in the fame f[enfe and ﬁgm’jlgcatim;
now this condition is not here ebferved: Forthat he willeth the deftru-
“¢tion of any man,is with a willi# proper [peech; that he willeth the faith
and repentanceof all. men, unte whom the Gofpell is preached, is with 4
will inzproperly fo called, viz, his commandement. '

Mr GOODWIN.

| Or will that diftinition of the late mentioned Author,falve a confia

) Stency between them, wherein he diftinguifbeth betwixt the decree of
: God, and the thing decreed by hims affirming;that the thing which
God decreeth may be repugnant to, or inconfésient with the thing that he
commandeth , though the decree it [elfe cannot be yepugnant to the com-
mand.: * ' ' "

camreaDeo - L ~ . .
mandata pugnare pofie dicimus, decretum vero Dei cum mandato pugnare poffe non dicimus. Twiffe ubi fip.

IEANES
"W\ His is hot barely affirmed,but ftrongly proved by D. Twiffe, and
of his proofes you take no notice , but only obje& againft what
hefaith: This ifit be a laudable, is a very eafy, and compéndia
ous way of handling a controverfy, for it would fave a man the labour
of that,which hath {till been accounted the moft difficult taske inPole-
inicall Writers, to wit, folution of Arguments 5 but I fhall acquaint the
Reader with what you conceale, and I doe not doubt , butupon repre=
fentation thereof , he will -acquit the Dottor,and his diftintion , from
that vanity which youlay to his charge. Rem a Deo decretam cum: re a
" Deo
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Deo mandata ;. pughare poffe dicimus ; interea decuetum Dei cume mandato
pugnare poffe non dicimus 5 wirnmque demonitramms. Rem a Deo deéretarn
cumre a Deo mandata pugnare poffe, fic oftendimus; facrificatio Ifaaci &
non-[acrificatio Ifaici pugnant inter [e, funt enim termini contradicentes, At
" harum altera fuit.a Deo mandata Abrabamoguti docet Scriptura, fimulgue
eodem tempore non-[acrificatio fuit & Deo decretay ut colligitur ex eventu.
Nam Deus ean: efficaciter inspedivit; ne fieret. Quare res a Deo mandata,
pugnare poteft cum re a Deo decreta. Rurfus, dimiffto populi Ifraclitici ex A
&Ipto,e> non=dimifiio pugitant inter [¢, funt enir fibi invicem contradicemtes:
at altera, nempe diwilfio, fuit a Deo mandata Pharaoniy dltera; puta non-di-
mtilfiosfuit a Deo eodem tempore decreta. Nam: & #nandavit Pharaoni per
Mofen & Aaronem ut p’_o'pughh_ dimittevets [imul etiam Jignificavit, [ obdu-
raturnm cov Pharaonis, ut non diwmitterét’s ergo ves a Deo mandataspugnare
poteft cum re & Deo decreta. .
. That _things commanded and decreed by God, inay be contradittory;
the Dottor proveth by undenyable inftanées. The facrificing Of Ifzack;
and the not facrificing of Ifaack ; aretermes contradiéforys but the facri.
ficing of ,(IfaackWas the objet of Gods command to Abrabam. Gen.22. 2.
The not {acrificing of Ifiack -was the object of Godsdecree, as appears
by the event. zi11.12. Thetefore the obje&t of Gods commandement,.
and the objet of his decree; inay be contradidtory. Againe, the letting of
Ifracll goe out of Agypt, and the not letting gg‘raeﬂ goe out of Egypt
are termes contradictorys but the letting of Ifraell goe was commanded
unto Pharaoh, his not letting of Ifraell goe was decreed and determined
bi: God.Exod.7.2,3. and 10. 152. God told Mofes that he would harden
Pharaohs heart, that he fhould not let Ifrdell goe. Therefore a thing com.
manded by God, and a thing decreed by God, may be contradiiiory.
Concerning the firft of thefe inftances;you fay fomething pag. 451, 452.
But there is nothing argumentdtive in what you .fay, but may receive an
anfwer from your own rule of intetpreting ' Scripture. pag. 92.99. 108.
109. In the next place the Dottor proves, that the commandements and
the decrees of God are not repugnant: Nec tamen decretum puginare cum
“ mandato, fic probamus; Mandato dﬁg;’zz‘ﬁcat Deus 7md Jit noftri officii,ut a
#obis fieri debiatg decretum vero dyvinum nibil alind eft ; guam propofituns
divimume de aligno, ut vel fiat, vel impediatur ne flat; idgue efficaciter. Man<
datume docet quid ip[e probaturus fit, fi modo ab homine fiat; quid improbatu~
“rus fi mon fiat i decretum fBatuit guid ipfe {4&'14'7%: [it; ant impediturns; nefit.
Ifta auten non pugnants tui eft officii st hoc facias, fed non eSt mei propofiti
per gratiam cfficere ut facias; Parivatione poteft Deus mandare alicui fidem,
& vefipiftentiams, & intered apud [ §Fatuerey quod nom credaty ant refipif=
jfzt, negatndo fciliset gratiam efficacemyqua fola fieri poteft #t credat ant ve
Bpifcat. C o '
God by his ¢ommand fignifieth, and fheweth what is our duty , what
ought to be done,or left undone by uis; Gods dectee'is nething elfe,but
his purpofe that things fhall come to pafle,or not:-come to paffe;; the
command teacheth,what God will approve or difapproves his decree de=
termineth, what he himfelfe will doe or hindet, &¢. ' Now thefe are no
waies repugnant: Tt is thy duty to doe this, but it is not Gods purpofe to
give thee grace for the doing of it: Thou art bound or obliged to doe
this, but yet thou fhalt never attually doe it - faith and repentance are
thy duty, and yet thy faith and thy repentance fhall never actaally-exift; -
or come to paffe. By this that the Docor hath faid it is plaine, that there
is no oppofition between Gods command to all that hearethe Gofpell,
Kkkk 3 believe
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believe, and répcnt, and his purpofe of denying faith and repentance u_n:
to many, nay moft of them. And thusyou fee what the Doctor hath to
fay for himfelfe, let us next heare what you can fay againft him.

Mr GOODWIN.

He vanity of this diftinition cleerely a}:{earetb' upon this comman

grounds viz. that aifs are differenced and diftinguifbed by their ob-

- jects, therefore if the object of Gods decreeing will, or the thing de-

creed by bim, be contrary unto the thing preceptively willed or commanded by

hins, impolfsble it isbut that the two acts of his will, by the one of which be js

ﬁapiof ed to will the one, and by the other the other, foould digladiate arndone
fight againSt the other,

IEANES

Irft,here againe you perplexethe difputation with talking of two
atts of Gods will, but fuppofing that by one of them you meane
_ Gods decree which is in bim ,. and by the other his commandenment
which is without him, performed ufually by the Miniftry of the creature,
and therefore not his will properly fo called, Iutterly deny the confe-
quence of your argument, and how juft and reafcnable. this iy denyall
thereofis,will appeare, if you pleafe to reduce your Emthymeme intoa
Categoricall Syllogifme, for then you will find the proofeof its confe-
quence to depend on this; That whatfoever a&s are differenced and di-
ftinguithed by their objedts, doe digladiate and oné fight againft the
other; and this is a propofition o groficly falfe, asthat Tam very confi-
dent you cannot back it with fo much as one, either teftimony or reafon,
That al¥s are differenced and diftinguifbed by their objeits,is -a common and
received ruley but that al/ acts are oppofite, whofe objects are repugnant,is
an affertion that as yet I never fo much as read or heard of in any either
Philofopher or Divine; and:'tis this alone will ferve your turne to con-
cludea digladiation or repugnancy between the Decree and the Command
of God from the oppofition that ID. Twiffe admitteth to be betweeén the
things Decreed and the things Commanded. o : -
2. If we take oppofition and repugnancy as the Ramifts, who divide
it into difparation and contrariety, we may fafely fay, that Gods decree
and his commandement are things oppofite, for they are difparates but
this will no wife prejudice D. Twiffe, who fpeakes in the language of the
followers of 4riffotle, neither will it any waies advantage you , forthe
oppofition or repugnancy that is between things difparateis only as touch-
ing an effentiall predication one of another, we cannot fay that Grammar
is Logick, or that temperance in' a man is fortitude, and fo-we cannot
fay that Gods decreeis his commandement,or his commandement is his
decree : not of a denominative or concretive predication of thefame fubject:
the fame man may be valiant, and temperate, 2 Grammarian and a Lo.
gician. See Scheibler Top. cap.14. #.7. & cap.15. .19,

M. GOODWIN.
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IT is impoffible that Ifhosld imwardly and ferionfly Will o7 déﬁre the death
of my Child, and yet at the [ame time fevionfly alfo Will and injoyme the

Phyfitian to doe bis beft to recover him:

F you would hereby infinate, that. & affiriné, that God doth in

- wardly and ferioufly will or defirethe death or-damnation of his

Children, and yet at the. {ame tiiné alfo ferioufly injoyne his Mini:
fters, who are {pirituall Phyfitians; to doe theif beft: to tecover them out
‘of the fnare bf the DiVCllg-‘}'ﬁu.AQe wohderfully inifconceive and mis.
report our opinion;for we fay,that uhto hone hath he given power, right,
or priviledge to be his Sonnes, biit unto fuch as believe on his hamesand
all thofe who believe,he hath ordained unto eternall life; and will keepe
by his power unto {alvations but of this fee our Author, I the firi# Book:
of this Treatife.p. 133,134,137, ) A N

What hath been faid is fufficietit 6 convifice him ; that will not wil<,
fully and obftinately fhut his eyes againft the light, that the cominand o§
all who heare the Gofpell to believe and repent, ahd the purpofe of Go
to deny faith and repentance uhto many,; are not, ¢ontradictory: I {hally
before I difcharge my felfe of this- Se&tion, evince as -mich briefly con.
cerning thislatter purpofe, and that purpofe or decree ‘out of which the
command proceedeth, and which is fignified thereby, . . . -
* - Here we muft ptemife, that the cémmandement of God doth fignify a
decree or decreeing will of God, though not fuch a decree or will as the:
Arminians ufually fhipe for themfelves. i. It fignifieth the decree of
God concerhing the cominandement it felfe, 2. €oncerning the thing
commanded. e ,

Firft then,the commind of God fighifieth Gods will or decreé of the
commandement it {elfe, of the exterizall tran(ient al¥ of commanding. Eph.
1.11. Godwoiketh all things after-the Connfell of bis ewn will:' Gods com.
manding then ofthings in tiin€, is a figne thdt from everlafting he did
decree to comrnand them, But fecondly; It fignifieth 4 will o tiéfefe of
God alfo concerhing the thitig cominanded; viz, ds toiching the obligati
on to it,n0t s teuching the exiftence or non-exifFence of ity it fignifieth,
that God from everlafting did decree,that the thing éommanded fhould
be mins duty, fhould be a thing Morally good, but it doth not_figaify or
reveale, that the thing-comianded {hould actually:exift ; and bé perfor-
med by evéry one uito whom the command is propounded. . Indeed the
obedience of the ele&, for whofe falvation only  the ¢omimands of God
are given, was both commanded and decteed, or- determined by God
Ezek.36. 26,37. And btnce we may inferre,that the Command of faith,.
tepentance, obedience,&c. 4ll which God hath determined'to be necefc
fary untofalvationdoe imply, and reveale in a generall, and indefinite
way, that God from eternity did purpofe to worke faith, fepentance;
dnd obedience in thofe, whom he had defigned t¢ falvaticn.  But this
conceflion will not fatisfy Arminians , who will be contented with ‘;)m*

A B thing

&
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thing, unlefle we will grant them ,that God willeth and defireth the
faith, repentance, obedience , and falvation of Reprobates; which we
cannot doe, but withall we muft renounce and difclaime Gods omnipo-
tency, and immutability. - S s
- Thefe things thus briefely premifed, That - Gods purpofe or decree of
commanding faith, and repentance unto all that heare the Gofpel, and
his purpofe or decree to deny faith and repentance unto many, are not
contradiétory, is manifeft: becaufe Gods purpofe or decree of command.
ing faith and repentance, referres unto the thing commanded, faith and
repentance,only as concerning the obligation tothem , not s touchingthe
existence of thems now to decree and purpofe, to bind and oblige all to
faith and repentance, and to decree and purpofe, that fome yet fhall ne.
ver altually believe and repent,cannot be praved by any rules of Logick
to be contradittory. = o : S
Before I proceelZunto the confideration of your next and laft paffage
againft D. Twiffe, I fhall only reprefent unto you,that our Author, whom
you take to be one of the greateft patrons of that caufe, which you ac-
count adverfe, doth diflike the accommodation of that diftinétion of
voluntas figni and beneplaciti, or a fecret and revealed willunto 1 Tim.
2.4. (‘the place which you have under debate,) aswell as you, though, I
confefle, upon different grounds. In his Booke againtt 3‘402_:072' pag. 534
he informeth us, that neither Cs/viz embraceth it, nor Beza, nor Pifca-
tor, but all concurre upon that interpretation which A#i#z gave many
hundred years agoe. Peter Martyr propofethit (faith he) amongft di-
verfe others, but embraceth it not, neither doe I know any Divine of
outs that embraceth it. Cajetan indeed embraceth it, and Cornelins de
Lapide;and Aquinas amongft other interpretations; If you take (faith he
{peaking to  D. Jacksor) a liberty to put upon us the opinions, and ac-
commodations of diftintions ufed by Papifts, you may in the next place
make doubt, whether we havenot filbfctibed to the Councell of Trext.
And againein'the next page 535. Neither doe 1like (faithhe) Cajetars
interpretation after this manner , when he faith , Ef fermo de voluntate
Signi, qua Deus proponit omnibws hominibus precepta [alutis, doctrinames
Evangeliis and that for two reafons: Firft, becaufe God doth not propofe
his Gofpell to all» Secondly, if God thould propofe the Golpell to all, and
bid all men to believe, this isno certaine figne that God will have them
to believe; like as it is no certain figne that God will give them grace to
believe, without which they cannot believe ; For it is manifeft that God
doth not give the grace of faith and repentance unto all that heare the
Gofpell, nor to a major part of themsbut it is a figne I confefle that God
will have it our duty to believe, by commanding us to believe. =
Theinterpretation of this place, which D. Twiffe fticksto, is that of
Anftin, that God will havefome of all forts or conditions to be faved,
and he makes it good from the coherence, as here, fo inhis ‘confiderati.
- on of the dottrine of the Synod of 4rles and Dort &c. p. 61. and p. 62,
- 63,64. he givesa full and fatisfactory anfwer unto that which you call
more then a Topicke argument againft this expofition , unto which why
* you doe not reply,I cannot but wonder, but perhaps you never read it
And yet againe ‘tis very ftrange, that you, who have fearched fo nar-
rowly and throughly into thefe controverfies; as you profefle, fhould be
unread in all the workes of him, whom you confefleto be one of the
greateft Patrons of the Adverfe caufe (as you call it) I will lay dewne
that which you call more then a Topicke argument,and compare it Wi;h
: . ‘ the
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the objeltion of Tilens, and then put downe D. Twiffé -his anfier unto
Tilenus,and referreit unto the Reader, whether it doe not fully fatisfy,
that which you fuppofe to be a demonttration.

M. GOODWIN.
‘ pag. 104

* F it may be[aid that Godwill have all men to befaved, becanfe be wiil
‘R bave fome 0falll/'o‘i't.r to be [aved,it miy more properly & truly be faid of
bim that be will have all mento be deftroyed(at least in their [enfé, who
bold an irreverfible reprobation of perfons peyfonally confidered from eternity)
becanfe not_fimply fomesbut a very great part of all [orts of men now extant in
the world, will in time perifh, and that according to the decree or will of God,
the tenonr wheveofis, that all perfons dying in impenitency, andunbeleife

~ Jhall perifb: yet the Scriptures doe no where [ay upor any (uch accoynt as this,
‘either in terminis,or z'nﬁaf{imbe, that God will have all men to perifh, and
not to cometo the kmowledge of the truth which. is [omewhat more than aTo-
picke argument; thatGod s not therefore faid to will that all men fhould be
Javed and come to the knowledge of the truthsonly becayfe he will have ([omres.
Jowze lfew of all foris of men to be [aved, and to come to this knowledge, but
Jimply becanfe bis will is to have all men with out exception(viz. as they are
men, andwhilft they are yet capable of Repentance)to be - faved, and in order
tj‘l_ae_:};nnto_to come to the knowledge of the faving truth, (i.e.) The Go-

pell.

OW if thisNew Evangeliit doe tell the Infidell that the paffages of

) Scripture, which[ay that God would have all men to be faved,

" are to be underftood of fome of every Nation, and condition, the

Infidell will veply'that then the Scripture onght with much more reafon to

J295 that God wonld have all mento be dainned; becanfe that in every Natior

th;re ave farre more of thefe than of them, and how that in all reafon the
denomination fhould be taken from the greateft number.

| -Ll.lll} D. TWISSE,
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Dr T W 1SS E upontheSynod of 4rles &re.
Pag. 62, 63, 64.

reafon to fay,that God would have all mento be damned, although

put the cafe that in eévery Nation & condition there be more of thefe,
than of them; and his reafon drawne from the denomination to be ta.
ken from the major part is nothing to the ‘prefent purpofe. For the que-
{tion here about the interpretation. of Saint Paxls phrafe is only this,
whether the word 4// be to beinterpreted of all forts, or of alland e.
very one; {othat the rule of denomination taken from the major part’
is nothing pertinent to this, . The queftion being only, whether gezers
Jingulorum, or. fingula generumebe here meant, not whether fomeof all’
forts, or all and every one of all forts. Which being refolved, and that
hereby is meant, genera fingulorum,it may be farther queftioned, whe-
ther genera fingulorum doe imply every particular of thefe kinds, or oh«
ly fome of them ? Forit is well known, that the phrafeis indifferent to
the one as well as the other, and that genera finguloruwm, are equally
preferved entire in fome particulars, asin many, or moft,or all.” Like
asthe Species of the Sunneis maintained exaltly as well’ in that one
Sunne, which thinesby day inthe firmament, as if there were twenty
‘Sunnes. : :

Secondly, though thereafon here given from .the denomination to
be taken from the greater part, were pertinent, yet were it nothini
pettinent to the Apoftles purpofe in this place, to fay,that God would
have ‘all men to be damned ;5 For this were no agrecable reafon to
move them to pray for all, forKings, and all that are in autho-
rity. As if the Apoftle fhould fay thus,I will have you to pray for all,%or
God will have all to be damned; for faith Auffin, if Gods Church
knew who were predeftinated to be fent into eternall fire with the Di-
vell and his Angells,they would no more pray for fuch, than they would
pray for the Divell himfelfe. ‘ ~

So that this Authordoth miferably overlafly in this his fubtilty , and
.getraies more nakednefle than any fober and wife Infidell were like to

oe. _

Then againe.the inftances of Scripture are clearely againft him. For
when every foure-footed beaft ‘(as the Scripture {peakes) was feen by
Peterin a vifion; in all likelyhood they were not the moft partof every
kind, butthe {malleft rather of everykind: ‘and accordingly this Au-
thor might conchide, that confidering denominations are taken from
the major part, therefore itisratherto befaid,that every foure-footed
beaft was not feen by Peter, for certainly the major part of every kind
was not; yet in this fenfe to {peake of it,in that cafe was norhinﬁ perti-
nent, but rather contrariant to that which followeth : Rife Peter, kill and
cate. . . o . ' :

In like fort feeing in all likelihood more people ftaid at home both
in Jerufalem, and in Judea, then were they who went out to Johz  and
according to this Authors rule,it were more fit to fay,All Jerufalem and
all Judea ftaid at home, when Johzthe Baptift Preached: yet was it no-
thing congruous,but contrariant rather to the Evangelifts {cope to write
fo; His purpofe being to fet downe of what eftimation was the authority
of Ioh# by the confluence of all people from all parts unto him & thtgre-

- ore

I Deny that the Scripture ought with much more reafon, or with any
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fore whien he writes that all Judea, and all Jerufalem went Forth unto
him, the meaning can be no more than this, namely, that from all parts
of Judeaand of Jenifalem fome flocked unto him.. ‘

PO—

"I come unto the third and laft exception in your Book againft Do&or
Twiffe. pag. 245. '

Mr GOODWIN.
HAngz‘ng‘ upon the Croffe be prayed for bis einemies , ahd thofe that

crucified bim, that they might be forgiven. May it not as well-be
4%~ inferred from hence, that theveforeall his enemies ; and all fuck,
who (in any [enfe) crucify hims fhall be. forgiven by Gods as-it #s argued
from bis praying for Peter, that his faith ntight vot faile, that the faith of
#o true believer (hall faile. Dottor Twifles notion upon the cafe is not fo _an~
thentiques and though adniitted; will not beale the difficulty: Chrift (faith
be) prayed for bis enemies; ex officio hotninis privati, 7. e. according to the
duty of d private man; but for his elét, 4s Mediator. This is. [aid but nok
proved, nor indeed probable.” ' For very uinlikely it is; that Christ being now
in a full invefliture of his great office of Mediator, foonld wave bis intereft in
Heaven, by nteanes heveof in his addyeffements unto God for men; and pray
only inthe capacity, and actording to the interest and duty of a private
wearns This would argue, that be prayednot for them with his whole heart,
nor with an- effeinalneffe of defire to obtaine what be prayed for. But let it
be granted, jet $till it followesy that whatfbever Chrift prayed fer, was not
fimply , or abfolutely granted oit done®s andif whatfoever Chiist prayed for
was abfolutely giamted, it is not materially as to matter of impetration ;5 whes
ther he prayed as Mez&atar, or as aprivate wean. Butthe intent of Chrifts
Prager for thofe that cwc‘i{ied him; was not that all their finnes fhonldbe for-
givesn them, much leffe that fmply and abfolutely (1. e. without any inters
vening of faith and tepentance) they fhould be forgiven (which had been to
pray forthat which is expre[fely contrary unto the revealed will of God) but
that that particular finne of their crucifying him fhould be forgivens them
i.e. fhouldnot be insputed unto thémy by way of barre unto their repentasnce,
either by any (uddaine or [peedy destruttions or by delivering them up
to fuch a[pirit of obfRinacy or obduration; undeir which men [eldome or never
repent. S ' : ‘

t.111 4 JEANES
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P\ His expofition of D. Twiffe proceeds upon fuppofition, (' not
grant) that Chrift prayed for all that had a hand in his crucify-
mng; and taking this fuppofition to be true, this following argu.

ment, for the proofe of this expofition, may eafily be gathered out of .
Twiffe. If Chrift prayed for all that crucifyed him, then either according
to the duty of a private perfon, or by vertue of his office, as he was Me-
diator; but he prayed not for all his perfecutors by vertue of his office;
as he was a Mediatour: therefore if he prayed for them, it was only in
anfwer of his duty, as he was made under the Law, and a private perfon,
The Minor which is only likely to be qyeftioned, is thus confirmed; fome
that were guilty of his crucifying, were in all likelihood R eprobates, asis
not only confeffed, but proved by drminius. Oravit (faith he) pro iis qui
crucifixerunt eum, pro inimicis. fuis inter quos & non-eleiti fuerunt.: Princi-
pes enine [eculi crucifixerunt tlnnes at plurimis illorum [apientia D eiy &
virtws que et Chriftws, non eft revelata. The Princes of the World crucified
the Lord of Glory. 1 Cor.2.8. Anduntomoft of them the wifdome and
power of God, which is Chrift, is not revealed. Now in Toh.17.9. where
we have the modell, rule, or Epitome of Chrifts interceffion, that is, of
his praying as Mediator, he difclaimesall prayer, and confequently me-
‘diation for Reprobates. Ipray zot for the World, but -for thew which thou
hast given me, Where Worldis taken pro turba® Reproboripe &ve. (faith D.
Twiffe)- for the rout or rabble of Reprobates: and- he proves it thus; Irz
bis, Mundus opponitur iis qui dantur Christo a Patre; at dari- a patre, fignifi=
cat flatum elettionis. Iob. 6. 39. Significat enim flatune bonnne precedancnmn
wocationi efficacis omne quod.dat weihi pater, venict adme. Venire antemad
Chriftum, eS¥ credere in Chriftum per vocationem efficacem. Vind, L1.p.2.
pag.181. The World in thefe words is oppofed, unto them which are gi«
ven unto Chrift by the Father; but to be given unteo Chrift by the Father,
fignifieth the ftate of election, for it fignifieth a good and happy eftate or
condition, precedaneous unto effettuall vocation, 70h.6.37. Al that the
Father giveth me fball comeunto mey but to come unto Chrift, is to believe
in Chrift,by an effettuall vocation. Thus you fee, that notwithftanding
your pleafure to fay otherwife, it isnot barely faid but proved by him,
that Chrift prayed pot for all his Crucifyers by-vertue of his office "as he
was Mediator.. - o ., B

In the next place, that Chrift according to the duty of a private man,
might pray for all that crucified him, even for thofe of themn that were
not elet, is rendred probable by two argumentsin D. Twiffe. -

The firft is, Chrifts fubjeCtion untothe Law. Gal. 4. 4. Hewas made
under the Law: and therefore bound to fulfill all righteon[neffe. Math.3.15.
And one branch of the Law, asis evident, by Chrift his own glofle upon
it, Math. 5. is to love our enemies, to forgive private & perfonall wrongs,
to pray for them which defpitefully ufe ws, and perfecute ws. this was a
poynt that he preffed much upon his Difciples in his life time, and it be-
ing a duty (‘though of frequent ufe) yet difficult and harth unto flefh
and bloud, it is not unlikely but that he might exemplify it by hisown
practice at his death. : o ’

A fecond Argument in D. Twiffe to. prove thatit is not improbable
that Chrift as a private man, affeéfu bumano, prayed.on his Croffe for ﬁ!l
' is



[260] (253)

his Crucifyers, even fuch of them as he knew, not to belong unto the ele.
ttion of grace, is drawn from comparifon of fuch a prayer, with thelike
prayer, that Chrilt made in his agony in the Garden, 0 my Father, if it be
poijable, let this c‘nfg pafe from me. Math.26.39. Father, if thou be willing,
_remove this cup from me. L#£, 22.42. Thisbitter cupof his death and
Paflion, he knew full well that he was to drinke up, as a Mediator for his
elect, both by his Fathersdecree; call, command, as alfo by his own vo-
luntary undertaking 5 for tothis end and purpofe he came into the
World, and fandtified himfelfe. Ioh.17.19. and therefore though thefe
words were part of a moft folemne’ addreflement unto God, yet- were
they not put up by him in the capacity , and according to the duty and
intereft of a Mediator for his elett. Twiffe Vindic.l: 1.p, 2. pag. 188. And
this is enough to fatisfy ' you, that you are out in.paffing your cenfure
upon D. T: wz{e his notion on this place, that it is faid . not proved , which
Yam perfwaded you would have forborne, if you had fo throughly per-
ufgdhbiln, as it was fit you fhould, before you had in publike thus cenfu-~
red him.. | S

Let us fee in the next place, with what ftrength of Argument you ope
pofe his expofition. |

M. GOODWIN.

W T Orindeed is this probable, for very unlikely it is, that Chyift being
’ now in a full inveftiture of his great office of Mediator, fbonld wave
- bis intereft in heaven, by meanes hereof, in bis addre(fements unto .
God for men, and pray only in the c;zlpqciij, and according to the intereft,
and duty of a private man, this wonld argue that he prayed not for them with
-bis whole heart, nor with ap effeFuallngffe of defere to obtaine what he pray-
ed for. "

e

¥ Vrft,you cannot deny but that in thefe words of Chrilt, Father if ¢
B bepajfible, or ifit be thy will, let this cup paffe frome nee, Chrift pray-
ed not as a Mediator for his elect, for {o he was ingaged to adrinze
off this Cup; but as a man naturally declining, and abhotring death, and
the ignominy of the Croffe, asthey are in themfelvesevill : “and yet all
your arguments, zzubatis mutandis, with due change may be applied un.
to this interpretation, as well as unto D). Twiffe his notion (as you call it)
upon Luke 23.34. o | i )
Secondly, 1n anfwer untoyour objections, we may make ufe of a di-
ftinction og prayer, brought by Suarez in tertiam partem Sum. dquin. q.21.
Art.4. Praggr is nothing elfe but an miﬁaldingaf the will unto God, Now in
Chrifts mahhood therewas a twofold will , one abfolute and effectuall,
another conditionall and uneffeétuall, which may otherwife be termed,
a velleity, a will of fimple complicency , a will of a thing only fecunduns
qrid, in fome particular refpe, according to fome particular confidera~
tion: of fuch a will of his we read. M4r.7.24. He entred into an boufe, and
would have no man. know it, but he m;..ldl ;ialt: be hid, Anfwerable unto thefe
3 two
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two ats of the will in Chrift, there maybe attributed unto Chrift two
{orts or kinds of prayers one proceeding from ah abfolute and effecinall
will, and this was alwaies heard: the other from a conditionall and unef-
fetuall will, and this was not alwaiesheards fuch was his prayer in his
agony, let this cup paffé from me: and of this fort orkind of prayer, is that
paflage,Pfal.22.2. Inreference unto Chrift, underftood, 0 myGod, Icry
inthe day time, but thou heareft not, and in the night (eafon and. am not
felent, _ ‘ "
~Now to apply this diftinftion, Chrift could not pray as a private man
for thofe of his perfecutors, for whom he did not pray as a Mediator, if
we fpeake of that kind of Prayer, which cometh from an abfolute and
effectuall will, which: is ftyled by Gregory de Valentia, Voluntas rationis
undequaque deliberate,betaufe it proceedeth upon regard had to all cir-
cumfitances: And the reafon is, becaufe with this kind of Prayer, he ne-
ver prayed for any thing, but what he knew would be granted;. for he.
never abfolutely and effetually willed any thing, but what was agreea-
‘bleunto Gods abfolute will, the will of his decree or good pleafure, and
this js all that your arguments can prove. But yet notwith(ganding this,
he might pray (takih%,prayer for a reprefentation of a conditionall or
uneffectuall will) for the pardon of even thofe of his perfecutors, who he
knew fhould be condemned, and for whom therefore he prayed not as
Mediator: or more plainly, he.might exprefle a velleity, a gracious,
mercifull, and charitable c{eﬁré, to have all his crucifyers pardoned, fo as
it were not contrary unto Gods decree, unto which he did fubmit, and
in which he did acquiefce, as he did in his prayer for the removall of. his
Paflion, ot ney will but thy will be done, , S
An anfwer very like unto, if not coincident with this, may be eafily
gathered out of D. Twiffe; and it is, that Chrift, as a private man, prayed
for the pardon of all his perfecutors, taking prayer for an expreffion of
Chrifts antecedent will, not -as prayer is ‘a* reprefentation of his confe~
quent will. . o ‘
. An Antecedent will, as 4fvarez explaines it, is the willing of a ‘thing
confidered abfolutely, asit isin it felfe, abftrating from all other cons
fiderations of it: ' A confequent will, is the willing of a thing confidered
with all circumftances wherewith it is clothed. Thus a Merchant willeth
the prefervation of his wares with an antecedent will, asthe prefervati.
on of hiswaresis confidered in it felfe; but he doth not will it with a
confequent will, asit is confidered with this circumftance, as ’tis accom-
panied with hazard, and danger of his life. Thus alfo a judge with an
antecedent will, willes the Jife of a Prifoner, becaufe his life is in it felfe,
a thing lg100d and defireable: but hedoth not will it with a confequent
will, as he is guilty of Murther, inceft, or any the like capitall crime.
Now D. Twiffe, though he reject the application ofthis diftinction to
God, with whofe fimplicity and infinite knowledige\feverall fucceffive
confiderations of one and the fame thing are utterly incompetible., yet
he denyeth not; but it may have place in the manhood of - Chrift. Ratio-
ne diverfarune co);!t'derationum non nego ( faith he ) diftincieen: istam
competere poffe in hominenrs quippe cui varie confiderationes occurrere pof-
funt invicem [uccedentes: fic Chyistws naturali fuz confervandi defiderio fe-
rebatury cunt a patre petevety ut calix tranfivets at confiderati voluntate &
- decreto patris de Calice ifto ad bibenduns ipfi propinato , eidem [¢ [ubniittere
confultum duxit. This diftinion inregard of diverfe confiderations of
one and the fame thing, may be afcribed unto man, in whom ar? f‘ounfil
' : fevera
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feverall confiderations of the fame thing fucceeding one another : So
Chrift as man,out of a naturall defire of felfe-prefervation 5 prayed ‘that
the cup of his paffion might paffe from him; but the will or decree, the
command of his Father, his owne office, and mans falvation being confis
dered, he fubmidted himfelfe to the'drinking up of thiscup, evento the

very dreggss zeverthele(fe not my will bus thy will be done. Luk. 22. 42. If
this cup may not paffe away from nee except I drinke it, thy will be done. Mat.

26.42. He did not will his paflion with an Antecedent will, but he willed

it (you fee) with a Confequent will. Job. 4. 34.-And fo he prayed againft
it, asa prayer is a propofall of an Antecedent, not confequent will,

Now that Doctor Twiffe refembles this prayer of Chrift, for the for-
givenefle of all his crucityers, unto Chrifts. deptecation of his death and
paffion; and makesit to be as that, an expreflion on'y of an antecedent
will, a defire of their pardon, confidered abfolutely in it felfe, abftra&ting
from Gods decree unto the contrary, I{hall evidence by giving you D.
Twiffe his own words. Vind. lib, Idp 2. pag. 188, Non dicit Molinews iftam
voluntatens Chrifti hominis, [ecundum guam oravit pro crucifigentibus ipfum,
contrariam fuiffe voluntati divines - potwit enim fieri cun [ubmifftone volun=
tati Dei tacite falta, licet non exprefSi, id formulam precationis illius | pater
tranfeat a me calix iStes Sednon mea voluntas fiat, fedtua. And againe af-
terwards in the fame page. Annon homini [anitilfimo : convenit, privatam
offenfam vemittere, & palam proteitari, fe (nifi. Dews aliter atuiffet) pera
cupere ut ipfis ignofceret ; de quibws tamen Deus aliter forfitan. constituerit,
quod & ipfi forfitan innote[cit? Annon petiit [alvators & ardenter obfecra-
vit, ut ff poffibile effet, calix tranfivet, cum tamen Deum aliter conflituiffe,
ne [cilicet enm tranfiret calix, ipfi [atis conitaret? Oc. Denigue,Chriftunz
illis bene voluiffe, ut homo eyat, quos antecedanco decreto ab omnis boni [pe

“ac poffeffione abfolute exclufit Dews; hoc enim addendum fuit ( licet illud
fraudulenser niminm diffimnlet Corvimus) etiam bec fententia quid horrends,
guefo te inculcat? Prefertine cum non- fic voluiffe dicamws, confideratl ista,
de eorum a [alute exclufione, voluntate divind; [ed duntaxat, fi per volunta<
tem Dei aliter constitutum non fuiffet, & [i penes ipfune effet, ut eligeret, u=
trum in per[ecutores ipfins vindickam exerceret, aut [ufpenderets pro et quam
ut homo iromnes (etiam in injuriis remistendss) charitatem exercere debuit,
vindiciam [ufpenfaim mallet quam exercitam, |

And this 1n generall unto all your Arguments, Ifhall fay fomething
to each of them apart. ‘ ' '

- Mr GOODWIN,

| Or very unlikely it is, that Christ being now in a full inveititure of his
F great office of Mediator, fhould wave his intereft in Heaven, by means

 bereof in his addyre(fements unto God for mén, and pray only.in the cau
pacity and according 1o the intere[t and duty of a private man.

I EANES

VNlcﬂ'c variation of Phrafes be argumentative, here is nothing but a
begging of the queftion, only it isin ftate and good language.
| , M. GOODWIN-
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Mr GO ODWIN

This wonld argue that he prayed not for thesm with bis whole beart.

IEANES

F we underftand Prayer in the fenfe but now mentioned , what ab-
furdity is it to fay, that Chrift, as a private man, prayed for the for-
givenefle of all his perfecutors with his whole heart, that is, as ine

tenfely, earneftly, vehemently, and zealoufly as he could, in the utmoft
degree poffible to an humane nature. In.Luk. 22. 44. ’tis faid, that Chrift
rayed wrevéseesy more earneftly, and his Sweat was as it were great drops
of bloud falling'downe to the ground. That this prayer was with the
whole heart of Chrift, you will not deny, and yet the former part of'this
prayer (if thon be willing remove this cup from me) wasnot the prayer of
Chrift as Mediator, but.only an expreflion, of an antecedent or conditio.
nall will and défire, like unto this his prayer upon the Crofie foi - the ju-
ftification of all his perfecutors. , :

There is nothing confiderable which can be objefted againft this, but
that hereupon it would follow, that feeing prayer is  a réprefentation of
the will before God , that thereforein Chrift there are two -contrary
wills,if he prayed for the pardon of all his perfecutors asa private man,
and did net pray forit, but rather againtt 1t, as a Mediator. - '

But this receives a very eafy folution. To will or notto willy or nill
one and the {ame object, arenot contrary, unlefleit bein refpeét of the
fame circumftances or confiderations. For Chrift as a private man, oyt
of humane pitty to withand defire thejuftification of all his crucifiers,
as a thing good and defireable, if God had not decreed otherwife 5 and
not to will, but rather nill the juftification of fome of them, upon con-
fiderationthat they are not;given unto him by the Father, but excluded
from falvation by the will of his decree or purpofe; thefe indeed are di-
verfe, but not repugnant atts of the will, becaufe they proceed upon gene-
rall confiderations, and therefore thongh the ‘obje&t be one materially,
yet ‘tis formally diverfified: Thus between, Chrifts defire of declining his
death, and his willing acceptance thereof , there was a diverf7ty, but no
contrariety, becaule they were not- in refpect of the fame circumftances;
he defired to decline it, as it 'was in it felfe evill, and contrary to nature;
but as the meanes of mans falvation, he joyfully embraced it.

‘To cleare this farther, I fhall propound a diftinétion of contraries out
of Rada. Part.3. Controv.10. Art.2. Contraria funt induplici differentii,
alia abfoluta, qua a quibufcung, causis canfemtur contraria funts ut calor &
frigus, qua non dicunt gffentialéin ordinem, & dependentiam ad aliquid ex-
trinfecum, excepth dependentii ad canfam: Alia funt contraria,que & di-
cunt ordinene, & dependentians effentialems, non folum ad fiiss canfss, [ed ad
alia extrinfeca, & objeltas cujufmodi funt [cientia & ignorantia, velle &
wolle,gandium & triflitias quacivca non exunt contraria nifi ad idem formale
obje&Eum comparentur.

M. GOOD W IN.
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‘M: GOODW.IN.

T His would argue that be, did st pray for thewm with e efeltualnef of
deffre to obtaine what hepragedfor. , _

IEANES

: His only prooves, what will eafily be granted, that Chrift prayed
§  not forall his perfecutors, with a. prayer proceeding from an
<%~ abfolute and effeftuall will. But there is one thing which I{hall
not diffemble, but freely acquaint the Reader with; And it is, that ma=
ny great Scholers both Papifts and Proteftants doe deny, that the pro-
pofall, expreffion, or reprefentation of a conditionll and uneffeGuall will
or defire, 1s properly a prayer: I fhall alleadge but two; the fitft thall be
a Papift, to wit, Becanus Suns, Theol, Tom. 5. cap. 17, q. 3. Licet in Chri=
fto({aith he) diftingui debeat duplex woluntass unma efficax, altera ineffi~ =
cax: non tamen diftingui debet duplex oratio, una procedens ex efficaci
voluntate, alters ex inefficaci. Nam oratio fi vere ofatio est, [emper procedit.
ex abfoluta & efficacivoluptate orantis, munguam ex inefficaci. Qui enivé
‘petit aliguid fierss efficaciterillud defiderat, & ideo adhibet orationems, tan-
quam medium quoddam ad obtinendum id,quodpetitshinc [olet dici grationens
natura fua utilem effe ad impetiandum. Unde fic conclydo ¢ guivult aliquid
voluntate inefficaci nullum viedium adbibet ad illud obtinendunts quia fi ad
hiberet aliquod medium,jam. vellet illud volnutate efficaci: at qui orat, ad=
bibet aliquod redium ad obtinendum, nempe ipfam oravionem : ergo qui
orat, non vult woluntate inefficaci,fed tantum efficaci. Although in Chrift
there ought to be diftinguithed a" two-fold will, one effetuall ; another
uneffectuall; yet notwithftanding,prayer onght not in the like manner to
be diftinguifhed: for there are nottwo forts or kinds of Prayer, one
proceeding froth an effeftuall, the other fiom an uneffettnall ‘will; for
‘prayer, if it be truly prayer, alwaies proceedeth from anabfolute and
effetuall, and never from an uneffettuall will of the party praying : For
he that petitioneth for the doing of any thing, doth effefually defire it,
and therefore ufeth Prayer,as a meanes for the obtaining of that which
he requefts: Hence it is wont to be faid, that Prayer isin itsown nature
ufefull or profitable for obtaining or procuring. Wherice I conclude
- thuss. Hewho willeth any thing with an. uneffeftuall will, applyeth or
ufeth no meanes for the procutrement thereof’s becaufe if he thould
make ufe of any meanes to procure it, he fhould will it with'an effettu-
all will: but he who prayeth, makes ufeof a meanes for the obtaining:
of what he Praye’s for, towit, Prayer it felfe - therefore he who Pray-
eth, willeth that he prayes for, only with an effetuall , and not with an
uneffeltuall will. He goes onin the confirmation of this opinion. Hec
Jensentia eSt probabiliors pro- quinota ; aliud -effe orares alind, fimplex fen
inefficax defiderinm proponere: quod, facilein nobis oStendi & explicars po=
teSt. Nam noftra oratio debet effe conjuncka cum certd fPe fen fidncii confes
- Mmmm ' Guends
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quendi id quod petimus.  Tacobi 1. 6. poftulet antem in fide , nibil befitans,
Et Math. 21. 22, Omnia quectnque petieritis in oratione credeptes, accipies
tis. Quando autens proponimus [en manifefbamus alteri fimplex [en ineffi-
cax defiderium noftrum , non facimus id cum certi fpe , fen fiducia confes
quendi illud, fed ,fatz'w cune cantrariq affeu: ut fi dicam, :

O mibi prateritosreferat fi Tupiter apnos, 3 o

'This opinion js the more probable, for the opening of which
we muft marke, that'it is one thing to pray, another thing to
propound a- fimple or uneffettuall defire ;- which ‘may - eafily be
fhewen' and explainedin our felves; for our Prayer ought to be con-
joyned with a certain hope "or affurance of obtaining that which weg
pray for. Zam.1.6. Let him aske infaith nothing wavering or doubting.
2Math.21.22. And all things whatfoever ye fhall aske in prayer belie-
ving, ye {hall receive. But when we propound - or manifelt a bare, “fim-=
ple, uneffettuall defire; we doe not doe it with a certain confidence of
obtaining what is. fo defired ;. but rather with afluragce of  the con-

trary. o

A feond teftimony fhall be taken out of Dottor Ames', an acute and-
leatned Proteftant. Coron.- art. §.c. 5. Fuxta femtentiam drminii &vc.
aulla propria eit oratio, .que non fit abfoluta s que etiam [ententia non eft
semere damnanda , cum inniti-videatur vationibus non contemnendis 5 pre.

Sertin illh, que deducitur ab orationis naturas Oratio enim et [ubmiffare-
prefentatio voluntatis my!m apitd Denm ut ab ipfo perficiatur. Explicatio
velleitatis, qui quid vellemms, fialind non obfifleret ; non eit oratio proprie
ditta.jam vero nibil volumus proprie, quod non abfoluse volumus 5 atdue adeo
nil pevimus quod non abfolute petimus,” Quamuvis in difpofitione precantinm
conditionis vatio virtualiter [pe, contineatur. Petimus quidem nommun-~.
guant, st wnum fiat f§ alterum comtingat s cujus guidews confequentis rei fu-
turitio ut conditionata fit rogamus: Sedipfa tamen petitio eSt abfolutas
guoniam abfolute petintusy ut pofito uno, ponatur & alterum.

" According to the opinion of Arminius, there is no proper prayer,
but what is’ abfolute; which opinion is not rafhly to be condemneds
feeing it feems to be grounded upen confiderable reafons , efpecially
that whichis drawn from the nature of prayer: for prayer isa fubmiffe
and lowly reprefentation of our wills before God, to the end, it may
be performed by him. Fheunfolding of a velleity, whereby we would
will a thing if fomething did net hinder, is not prayer properly fo called:
But now we will nothing properly , which we doe not abfolutely witl;
and therefore we pray. for nothing properly , which. we doe not -abfo.
lutely petition for, although the nature of a condition beoften virtual.
ly contained in the difpofition of the parties praying, who may be ready
to fubmit their wills unto Gods. Indeed we fometimes pray that one
thing may be done, if another thing come topafles and here we pray;
that the futurition, of the following thing be conditionall, but the pray-
er it felfe is abfolute, becaufe we pray abfolutely that one thing doe ex«
ift upon the pofiture or exiftence of ‘another: Ifthis which thefe men
fay be true, then Chrift prayed for the juftification of all his crucifiers,
as a private man, only 7mproperly, and'not.in" the proper and $trit¥ accep
tion of Prayer; for which improper notion of the word, we have war.
rant from Scripture, when Chrift faid, Father, if itbe polfible , let this
cup paffe fronz me, Non oravit ({aith Becanus ) [ed fimplex. nature defiderid
uw propofuit : He did not pray but propound the fimple,bare, and r:ial‘tc‘edv

‘ ' efire
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defire of his nature : but though this his ‘expreflion of his naturall defire
and love of life, benot a prayer in regard of eithera criticall or .Phy«
lofophicall ufe of the Word, yet you fee, tie agreeable enough unto the
language of the holy Ghoftin {cripture, toinlarge the fignification of
the Word {o farre, as to apply it thereunto: for Aathew faies exprefly
that he prayed. Math. 26. 39, 42. _ - '

But here for mine owne part, I muft freely profefle that I
better like Agwinas his interpretation of the place; that Chrift
prayed not for all his Crucifyers, but only for thofe of them, that
}v:(ere predeftinate unto the obtaining of eternall life, by and through

im. < o

And of this prayer what a fruitfull and plentifall Harveft he reaped,
you wmay read in the-2; 3,and 4. Chapters of the Hiftory of the Aés
of the Apoftles, 'There you fhall read, that the Lord daily added to ‘the
Church fuch as fhould be faveds at one time three Thoufand, and an=
other time five thoufand ; of whom a great-and confiderable number
denyed the Holy one and tHe juft, and defired a murtherer to be granted
to them, and crucified and killed the Prince of life; 4és 2.36. Aés53.14,.
15. Kivet on Pfal.2. quotes a teftimony of 4uftin favouring this glofle:
widebat quofdam [uosy inter multos alienos: illis jame petebat venwiam, a quis:
bws accipievat injuviam. - S o -

In making good this to be the fenfe and meaning of the place ; Ifhall
proceed by degrees: proving firft, that it cannot be gathered out
gf the Text, that Chrift prayed univerfally for all that crucified

im. |

Secondly, Thatthe contrary may: be cleared from the Text, both
confidered in it felfe, and compared with other places of Scripture, as
alioby reafon. ' . I B

Thirdly, That thofe of his perfecutors for whom he prayed were fuch
as bdonged unto the election of grace. S ' o
- Firk, All the Logick in the 'World , though racked never fo much,
cannoinferre out of the Text, that Chrift prayed utiiverfally €or the
pardonof all his Crucifyers: for out of an indefinite terme, a univer=
{all caniot be concluded, faith our Author, in defence of Aouliz his de-
nyall tha Chrift prayed for all without exception. Viadic. I. 1. part. 2,
Digre[.7.4136. ’ | |

Secondl, That Chrift'prayed not for all his Crucifiers without . ex.
ception, my be cleared from the Text; both confidered init felfes
?nd compaed with other places of Scripture, as alfo .by rea=

on. : . o

Firft, Fren the Text confidered in it felfes Father forgive them,
for they knovnot what. ihey doe: Here Monliz , froim the reafon ads
joyned to th Petition , concludes, That he prayed not for all that
had a hand irCrucifying hitm ; butonly. for thofe who did it out of ig- -
norance; andin all probability fome of them, efpeciilly fome of
the rulers, didt out of pure malice. And whereds Corvinus objetteth
out of 4s 3.1, againft Monlins; That even the Rulets did it through
ignorance * Ddor Twiffe upbtaideth him with his unskilfullneflé in fra.
ming confequetes, and making an indefinite propofition equivalent un<
to anuniverfallt doth not follow, . (faith he) The Rulets did this
through ignorace, therefore all the Rulers did it through -~ igno-
rance. That fon did, is certain from that place; and fo it is;
Mmmma that
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tance; and then I demand, whether he prayed for their faith and repene
tanceorno? If you anfwer, that he did not pray for'the Faith and Re-
pentance of all and every one of them, then fay I, neither did he
pray for their pardon; for he that truly and fincerely prayeth for any
thing, prayeth alfo by juft & undeniable confequence for all the neceffa.
ry antecedentes and confequents, caufes and meanes, fruits and effeéts
thereof: If you hold, that he prayed for the faith and repentance of all-
and every one of his crucifyers, then the argument ay.be renewed as
in the begining; forI afke you againe, whether heprayed for "their
faith and repentance abfolutely or conditionallys ifabfolutely, then all
and every one of them did believe and repent, which the Remonftrants
themfelves deny: if conditionally, then this condition is either  on Gods
part, ot elfe on the part of the crucifyers of Chrifts if upon condition on
the part of God, it can be nothing but this, if he will or pleafe, and then
all of them fhould believe-and repent, for ('as Arminians gloffe that text
-1 Tim,2.4) God will have not only all forts and kinds of men’; but alfo
all and every individuall man to be faved , andto ceme ta the know-
ledge of the truth - ifit bea condition on the part of thofe who cruci-
fied him ,then pray doe you afligne that condition, and either I fhall
drive }31'0\1 uponthe fame rock of abfurdity, upon which ‘Do&or Twiffe
forceth Corvinws, to wit, that Chrift prayed for his Crucifiers, that they
{hould believe and repent, upon condition that they doe believe and re-
pent; or elfe Ifhall renew the argument, foas that a progrefle from
gn{;-l'condition to another, and that without end,fhall be unavoy=-
dable. _ R _ .
Laftly; that he prayed only for thofe of his crucifiers, who belonged

to the elettion of grace, is evident from what hath been already ?aid
out of D. Twiffé upon Ioh.17.9. For thence I have inferr'd, that he pray-
ed only for His ele& as Mediator, that Chapter being the platforme of
Chrifts intercefsion, as mediator for his Church : and you affirme it to
be improbable, that Chrift prayed under the notion and capacity of a
private man, for any for whom he did not pray as Mediator. =~~~

hBu& now in the laft place, let us heare how you expound this prayer of
Chrift. -

Mr GOODWIN.

VT the intent of Chrifts prager for thofe that crucifyed bim,; was not
B that all their ﬁ;r;ne: jb/iu]l’g ‘I{e, foréiﬂm /;bem, mhc[jl/w]é, that fimply
_and abfolutely,that is, without any intervening. of faith and repen-
tance,they fhould be forgivens (which had beer to pray for that which is
exprefly contrary to the revealed will of God) butthat that particular finne
of their crucifying bim fhould be forgiven them, . e. - fonld not be.imputed
unto them by way of barre unto their repentance , either by any [uddaine or
fbeedy deftruction, or by delivering thenzup to fuch a [pirit of obftiacy or 0b~

dnration, under which men [tldome or never repent. :

Mminm 3 JEANES.
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IEANES

Irft, I fay of this your comment, as you did of D. Zwiffe his no-
- tion upon'the place, thisis faid but not . proved,
Nor indeed probable, becaufe:

Firft, Scripture is a ftranger to this acception of remiffion.
~ Secondly, 'tis very irrationall to take remiffion in this fenfe, which by
%our Dottrine may be confiftent with its contrary: to wit condemnation.
hough this particular finne of their crucifying him, were not imputed
to them by way of barre unto their repentance, either by any fudden
‘or fpeedy deftruction, ot by delivering them up to fuch a fpirit of obfti-
nacy or obduration, under which men feldome or never repent. yet ac-
cording unto what ‘you teach of grace, and afcribe unto the power of
mans will, they might notwithftanding all this not believe and repent,
but refift- the grace of God, and dye in finall unbeliefé and impenitency,
even for this finney and fo confequently becondemned for it. Chrifts
prayer might be granted, this particular finne of their crucifying Chrift
might be forgiven unto them, and yet they might be 'e_'verlaﬁin?y dam-
ned forit, and their other finnes. How you can reconcile thefe things

pafleth my under(tanding, but I fhall not be unwilling to learne.

Laftly, you feem to intimate,that fome finnes are {o foule, as that they
are of themfelves a bar to repentance, for the defert of which God doth
fometimes deny men either time for, or the grace of repentance.

And hereby you entrench upon the freenefle of Gods grace in mans
effeCtuall vocation, which is the free gift of God, and therefore difpen.
ced, not according to mens preceding carriages good or bad,but meere-
ly according; to the good pleafure of %is will = but this argument 1 fhall
{pare farther to profecute, and referre you to our Doctor , who hath a-
bundantly laboured herein, as in other places, fo efpecially in- his exami-
nation of'Y Mr cottor his Treatife of Predeftination, « pag. 190. #fgue ad
204. and againe, p.234,235.&c. #fgue ad246.

As for that which followeth, as alfo that which is in the beginning of
this Section, the examination of it is befide my prefent defigne., whichis
to vindicate Doctor Twi/fe from what you objed againft him, v

Yet iftheReader defire fatisfattion thereabouts, he may meet with it
in Do&or Ames his Coronis ad Coll. Hag. Art.5.c. 5. Whither I fhall in this
haft referre him. ' . :
- And thus have I done with the defence of Doftor Twiffe. againft your
oppofition of him: when I confider your fluent Wit, and ready Penne,
1 may expett from you a very fpeedy reply, Which may be, as fharpe,
fo fpecious and Rhetoricall enough. Ifhall defire this favour of the ju-
dicious Reader, that he would fufpend his cenfure untill he hath my re-
joynder, which I fhall not deferre long, if God grant me his affiftance.

FINIS



