LETTER XL

De4r Sir,

Shall now, by your leave, make a few remarks

on the THIRD PART of Mr. F.’s beok, wherein
fome objeltions to his fcheme are confidered ; he
thinks he has fufficiently anfwered them; 1 think
not. He begins with obferving ¢ Thefe objetions
¢ originated with Arminius, or his followers, and
“¢ have been anfwered long ago, by the Calvinifls
€ in their writings againft them*.”” By whichhe
would infinuate to his readers, all who oppofe his
ideas of faith, are drminiaps, But I make no
doubt, Sir, you at once fee the fallacy of this, and
with me conclude it needs no refutation.

I proceed to thefe obje@ions: the firft is,

¢ Concerning THE NATURE oF THAT DIvINE
PrancIPLE WHICH ADAM POSSESSED +.”

This objeétion has been ftated, fays Mr. F. in
the following manner, ¢ (the holy principle con-
‘¢ natural to Adam, and concreated with him,
“ was not fuited to live unto God, through a
‘¢ mediator : that kind of life was above the extent
‘¢ of his powers, though perfe&t; and therefore,
as hein a ftate of integrity, had not a capacity of
living unto God, agreeable to the nature of the
new covenant, it is apprehended that his pofte-
rity, while under the firft covenant are not
‘¢ commanded to live unto God, in that fort, or in
¢ other words, to live by faith on God, through
‘¢ a mediator{.”” This is a quotation from Mr.
Brine ; Mr. F. endeavours to fet afide this objec-
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tion, by attempting to prove that there is no effen~
sral difference between the principle of Adam in
innocence, and that in believers, which I confefs I
think is very extraordinary. Dr. Owen, whom
Mr. F. often cites, as one on his fide the queftion,
differs greatly from him on this fubject; he confi-
ders there is a very matcrial difference between the
oncand the other. His wordsare thefe, ¢ the prin-
‘¢ cip'e of this life (theaning the life of Adam in
‘¢ innocence) was wholly and entirely in man him-
¢ felf. It was not the effec? of another caufe, of
¢ that which was without him, namely, the good-
“¢ will and power of God ; but it was left to orow
on no other root but what was in man himfelf,

It was wholly implanted in his nature, and
therein djd its {prings lie. A&ual excitations by
influence of power from God it fhould have
had; for no principle of gperation can fubfift
m an independence of God, nor apply tfelf
unto operation without his concurrencé. But
in tHe life wheteunto we are renewed by Jefus
Chrift, the fountain and principle of it is not
in ourfelves but in him, as one common head
unto all that are made partakers of him ; he is
¢ our life, Col. 3. 3. and our life (as to the fpring
%¢ and fountain of it) is hid with him in God; for
¢ he quickeneth us by his fpirit, Rom. 8.10. and
¢ our fpiritual life, as in us, confifts in the vital
¢ adlings of this fpirit of his in us, for without
him we can do nothing. Fobn 15. 3. By virtue
“t hereof we walk in newnefs of life. Rom. 6. 4. we
“¢ live therefore hereby; yet not fo much we as
*¢ Chrift liveth in us. Gal, 2. no.—He goes on to
ald, there is a difference between thefe lives,
“ with refpect unto the object of their vital a&ls.
* For the life which we now lead by the faith of
¢¢ the fon of God, hath fundry objetis of its a&t-
¢ ings, which the other had not: for whereas all
¢¢ the altings of our faith and love, that is; all our
obedi-
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¢ obcdience, doth refpe& the revelation that God
¢ makes of himfelf and his will unto us: there
¢ are now mew revelations of God in Chrift,
‘¢ and confequently new duties of obsdience re-
¢ quired of us *,”

But how does Mr. F. proceed to =ftablifh his
point ! why thus, ¢¢ obferve, fays he, particularly,
1. The fpirit and condu@ of Adam in inno.
*¢ cence were nothing more nor lefs than an en-
¢ tire conformity to the moral law of God. 2.
¢ The fpirit and condu& of Jefus Chrift fo far
‘¢ as he was the model after which we are form-
¢ ed, were nothing more nor lefs than an entire
“ conformity to the fame divine law. 3. The
¢ fpirit and conduét of Chriftians, fo far as they
¢ are formed after the image of Chrift, muft be
¢ the fame, and if fo, then how does it appear
¢« that their principles thould be eflentially differ-
“ ent +2”” Let us a little examine this. In the firft
place, he obferves the pirit and condu® of Adam
in innocence were nothing more nor lefs than an
entire conformity to the moral law of God. This
1 grant. The law was then unbroken. But
i the fecond place Mr. F. fays, the fpirit and
conduét of Jefus Chrift, fo far as he was the mo-
del after which we are formed, were nothing more
nor lefs than an entire conformity to the fame di-
vinelaw ; and goes on to obferve, * Chrit went to
‘¢ the end of the law for righteoufnefs, but it does
¢ not appear that he went any farther. The fu-
‘¢ periority of his obedience to that of Adam’s
‘“ while innccent, laid not in his doing more
¢ than the law required; but in the dignity of
“ his perfon,§” gut is not the obedience of

* Owenon the Spirit, p. 241, 242. 1 P. 137, 118,
§ P. n17.
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Chrifk far fuperior to Adam’s? Daes not hisheing
declared to be the end of the Jaw for righteoui-
nefs f{uppofe it ? Yes, it certainly does imply
that there is a glorious fuperiority in it. Did
not Chrift do more than Adam. Was Adam the
end of the law, in the fenfe Chrift was? Could
he rofiibly be fo? Verily, no. Chrift was the
end ot 2 broken law. Adam never was, never
coujd be 5 Chrift was the end, the fulfilling end
of the Iaw, as he had a nature conformable to it;
fo indeed was Adam.—Chrift was the end of the
law, by the conformity of his life to all its
precepts; fo indeed was Adam in innocence.~But
further, Chrift was the end of the law; not only
in fulfilling the commandments, but alfo in the
penalty of ity by his fufferings and death; all
which' is imputed for righteoufnefs to every
one that belicveth ; this is what Adam did not,
could not be. Chrift fuffered (as Mr. Maclaurin
in his admirable fermon on the law magnified by
the redcemer, exprefles it)  a total execution of
¢ the law. Itis not needful to infift to fhew,
€ that this is fingular ; no other punifhment
¢¢ of creatures can be called fuch. The law is
¢ put in exccution properly, when all that is
¢ threatened is accomplithed. Thofe who are
¢ in hell will never have to fay that which he
t¢ faid on the crofs, ¢¢ it is finithed.” Itis of
“ him only that can be faid, Dan. 9. that he
** made an end of fin, of the punithment of it,
*¢ He died unto fin,” as the apoftle exprefles it
once, Rom. 6. *“ Every wicked man dies for fin.
¢ Though we diftinguifh betweena violent and
¢ natural death, yet the natural death of every
¢« wicked man that dies in unbelief as an cx-
¢¢ ecution of divine wrath; he dies for fin.
¢« But to die to fin is to put away that bur-
¢¢ den of fin, which brought death upon us.”

Heb.
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Heb. g. 26. * Such was the obedience of Chuift.
Surely then there is a material difference between
Adam’s conformity to the law, and Chritt’s be-
ing the end of the law for righteoufnefs. Cer-
tainly there is a fuperiority not only in the digni-
ty of his perfon, but in the obedience itfelf.

I cannot help juft obferying, thaf I think Mr-
F. has miftook the principal medning of Pfal. go-
8. < 1 delight to do thy will, O my God, yea,
¢ thy law is within my heart.” wbich he brings
as a proof thatthe fpirit and condu& of Jefus
Chrift, fo far as he was the model after which we
are formed, were nothing more nor lefs than an
entire conformity to the moral law.—I do not
think the moral law is that which is immediately
referred to there, though that may be included.
1 am ready to imagine, the law there meant is
the law concerning the work and office of Medi-
ator, and the particular injun&ion and command
he received of his father to lay down his life and
offer up his foul a facrifice for finners, whith is
particularly mentioned in Fehn 10. 17, 18.
¢« Therefore doth my father fove me, becaufe I.
<« Jay down my life,” &c. ¢¢ This commandment
« have I received of my Father.” It is true,
the Lord Jefus Chrift throughout his life yielded
obedience to God, as he was made of 2 woman,.
made under the law ; but the higheft a& of obe-
dience to God was his laying down Hhis life';
which was the particular and efpecial command
of the Father, and was what rendered him as
Mediator {o peculiarly acceptable to him. There-
fore doth my Father love me. Therefore God
hath highly exalted him, and given him z ame
above every name, And therefore, fays God, <1
¢t will divide him a portion with the great, and

* Maclaurin®s Serm. on Ha. 42. 21
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¢ he fhall divide the {poil with the ftrong ; be-
¢¢ caufe he hath poured out his foul unto death.”

U apprehend alfc Mr. F. has not given the
fenfe, or however the whole fenfe of Jer. 31, 33.
which he quotes in the fame page, when he fays,
# The fpirit and condué of Chriftians, fo far as
¢ they are formed after the image of Chrift,
muft be the fame; that is, nothing more nor
¢ lefs than an entire conformity to the moral
“ law.” for, adds he, ¢ It is not any. new law,
¢ but the fame divine law that is written on
their heartd in regeneration, as was written
¢ on Adam’s heart in his ftate of innécence.”
That the law God promifes to put into
the inward parts, and write in the hearts of his
people includes the moral law, I don’t difpute;
that he influences the mind to obedience, that he
difpofes the heart to pay a regard to this law at
segeneration, and makes the believer willing to
take it as the rule of his life, is a fact. Butis
this @/l which is meant here! I think not. But
that jt includes 2lfo what the apoftle calls the
law of faith, in Rom. 3. 27. that is, the glori-
ous doltrines and truths of the everlafting gofpel.
Yez, it takes in alfo what the apoftle calls the
law of the mind, in Rom. 7, 23. by which I fup-
pofe, with Dr. Gill, is meant ¢¢ the principle of
«¢ grace wrought in his mind, called the law of
¢ it, becaufe it was the governing principle
there, which reigns, and will reign in every
regenerate perfon through righteoufnefs upto
¢ eternal life, though the law of fin oppofes all
< its force and power againft it§.” I would
take in all thefe in that great new covenant
promife, and efpecially as the apoftle ufes the
word in the plural number when he quotes the
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paflage in Heb. 8. 10. ¢ For this is the covenan¢
that I will make with the Houfe of Ifrael after
thofe days, faith the Lord; I will put my /aws
into their mind, and write zhem in their hearts ;
and 1 will be to them a God ; and they fhall be
to me a people.”—Taking the words in this {enfe,
(and T think it is a juft one) it appears the be-
liever poflefles more than Adam in innocence,
and that his fpirit and condu@ are more than
a conformity to the moral law, notwithftand-
ing Mr. F. ventures to affert to the contra-

ry.

And pray why is it we read of the believer’s be-
ing predeftinated to be conformed to the image of his
Son.—and, as we have borne the image of the
carthy, we fhall alfo bear the image of the heavénly
—and why does the apofte fpeak of Chrif being
formed in the Galatians—and of Chrif? dwelling in
the heart by fajth, in the Ephefians—if there is
no effential "difference between the priiciples in
Adam and that in believers? Surely, when Paul
fpeaks of being conformed to the image of Gud's
Son, he means more than a being conformed-to the
image of Adam.—Surely he means to intimate that
ourfltate by grace i$ far fuperior to our ftate by na-
ture. Dr. Owen tells us, ¢ It was the old pela-

‘“ gidn figment, that what we have by nature we
‘“ have by grace *.”

In page 118. it is faid < The rerms by which
¢ our converfion to God is exprefled, imply a
¢ fimilarity between the principles: loft by fin, and
¢ thofe produced by grace ” And Mr. F. begins
“ firft, with obferving,. we are then faid to refurn
“to God: but how this could be is difficult to

* Owen. on the Spirit, p. 452
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¢¢ conceive, if the ftate into which we are broughl
< at converfion eflentially differs from that which
€¢ we were in previous to our departurg from God.”
I anfwer, it is true, at converfion a finner returns
to God ; but I apprehend it is equally true he re-
turns with fuch a principle as he never had pre-
vious to his departure: let it be obferved, that
prior to converfion there muft be regeneration. A
diftin&ion is here neceflary, though that diftinc-
tion Mr. F. has pafled unnoticed. It has been
faid, and I think with truth, ¢ Regeneration pre-
¢ cedes, and may be confidered as the fo’undatly:‘on
< and fpring of converfion and fan&ification. For
<¢ that is the principle from which both arife.
«¢ Graceas a principle of {piritual a&s is firft com-
< municated, and from that proceeds all alts of a
¢ holy {piritual nature, both internal ax}d exter{i
¢ nal. Neither of the latter can be, until the fir
¢ is wrought. And when that is effetted, both
¢¢ the latter certainly follow. In the firft, we are
¢t merely paffive, in converfion and (an&xﬁcatxor&
¢« we are altive.” And it has alfo been obferve
by anothes ||, ¢ Regeneration is a {piritual change,
¢ ronverfion is a {piritual motion. In regcnex_'atx%n
¢¢ there i5 a power conferred : Conve;i}on is the
«¢ gxercife of this power. In regeneration thereis
< given us a principle to turn; converfion is o;)xr
<« a&ual turning; thatis, the principle whereby
<« we are brought out of 2 ﬁafe of nature m:io a
« ftate of grace > And this principle f\‘ax.n
in innocence never had, he never needed it: c{x{c 11
fomething mew, and only given to the el p of
God, an% the want of it will never be the caufeo
the condemnation of finners.

{ Brine on various fubjefts, p. 126,
% Charn. wolb, vols 20 p. 70
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As to the terms ufed in 32, 3. 5. the wafbing
of regeneration, and the renewing of 'the Holy
Ghoft, mentioned in the fame page, 1 am ready
to grant, they fuppofe man to be in 2 polluted
ftate, and that at regeneration the foul is reftored
toa ftate of purity, but quere, whether this rege-
neration does not mean more than a reftoration of
man to his original ftate; I think it does; why
elfe are fuch phrafes as thefe made ufe of to de-
fcribe it ?—the new man—a mew heart—a new fpi-
rit—a new creature’—If the believeris a partakerof
no other principle than Adam loft by fin, then he
is only reftored to his o/d ftate. It is not a zew
man—a new heart—a znew {pirit—a new creature
that he is the fubje& of and is made,~but itis the
old man—the old heart—the o/d {pirit—and the o/d
creature reftored. I don’t imagine that a
finner at regeneration has a zew foul, but I be-
lieve that grace makes fuch a change in the foul,
as that there is a difference, and 2 very ¢ffential
difference between his former and his prefent ftate:
Yea, between what he as a believer enjoys, and
what Adam poffeffed. I think at the refurrec-~
tion the fame body that dies will be raifed, but L
think the ftate in which it will rife will be more
than circumflantially, it will be effentially different
from that in which it was laid in the grave. ¢ It
is fown in corruption, it is taifed in fncorruption -
itis fown in difbononr, it is raifed in glory : it is
fown in weaknefs, it is raifed in power : it’is fown
a natural bodys; it is raifed a [piritual body.” Now
I fzy, here is an eflential difference, except cor-
ruption and incorruption ; difhonous and glory 3
weakoefs and power; natural and fpiritual are ¢/~
Jentially the fame.

You fhall hear what good old John Bunyan fays
on this fubje. His wards are thefe; ¢¢ Adam’s
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ftate even in innocency, feems to crave for
¢ help ; wherefore it is manifeft that ftate is fhort
¢ of that we attain by the refurreétion from the
dead; yea, for as much as his need required
earthly help, ’tis apparent his condition was not
*¢ heavenly : The firft man is of the earth, earthy:
¢ the fecond man is the Lord from heaven. 4dam
““ in bis firfl effate was not [piritual: That was not
< fiefk wjgi-fh-i/i fpiritual, '/Bbut that which is natu-
“ ral, and afterwards that which is Ipiritual.
¢ Wherefore thofe that think it enough to attain
“ to the flate of Adam in innocency, think it
¢ fufficient to be mere naturalifts ; think them-
“ felves well, without being made fpiritual : yea,
‘¢ let me add, they think it fafe ftanding by a
‘¢ covenant of works ; they think themfelves hap-
“ py, though not concerned in a covenant of
grace; they think they know enough, though
“ ignorant of a Mediator, and count they bave no
““ need of the interceflion of Chrift,

¢ Adam ftood by a covenant of works ; Adam’s
kingdom was an earthly paradife ; Adam’s ex-
¢ czllency was, that he had no need of a Saviour;
¢ and Adam’s knowledge was ignorant of Jefus
¢ Chrift: Adam in his greateft glory wanted
‘¢ earthly comforts: Adam in his innocency wasa
““ meer natural man §.”
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I conclude this part of the fubje&, in the words
of Mr. Charnock, ‘¢ As grace excels nature, and
¢ Chrift furmounts Adam ; fo much more excel-
¢ lent is the ftate of a Chriftian, 2 real Chriftian
$¢ above that of 2 man. Can there be a greater
excellency than to have a divine beauty ; a for-
mation of Chrift, a proportion of all graces,
¢ {uited to the imitable perfeions of God ¢ Man
“ 1s an higher creature than others, becaufe he

§ Bunyan’s Works, vol, 1. p. 12
€t hath
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¢ hath an higher principle ; a life of reafon is more
¢ noble than of fenfe. To live by fenfe, is to
¢ play the part, and live the life of brutes; to live
¢ by reafon, is to live the life of a man : But he
¢¢ that lives by the fpirit, lives the life of God,
¢“ anfwers the end of his creation, ufeth his rea-
¢ fon, underftanding, will, affe@ion for God,
‘¢ by whom they were firfk beftowed ; aéts more
““ nobly, lives more pleafantly, than the greateft
¢ angel could do without fuch a principle. A
¢¢ new creature doth exceed a rational creature,
‘¢ confidered only as rational, more than a ra-
¢¢ tional doth abrute +.”

Mer. F. fums up all under this head, by faying,
¢¢ The only quettion to which the whole ought
‘¢ to be reduced is this; whether fupreme lve to
¢ God, would not neceflarily lead a” fallen crea-
¢ tuare, who has the gofpel preached to him, to
¢ embrace the Lord Jefus Chrift, and his way of
¢ falvation 1.” I anfwer, fupreme love to God
will lead a2 man to embrace any revelation God
makes of himfelf, but it will not, it cannot
lead 2 man to embrace what God daes not re~
veal.—~Supreme love to God would not lead a
heathen to embrace Chrift in any fenfe, becaufe
Chrift is not revealed even in an external manner.
—Supreme Jove to God would have led the Jews
to embrace Chrift as the Son of God, and the Mef-
fiah, becaufe they had an external revelation of
him as fuch ; and becaufe they did not do fo, sur
Lord faid, ¢ I know you, that you have not the
¢ love of God in you.”” Fobn 5. 42, 43. But
fupreme love to God would lead no fallen creature
to embrace Chriftina way of fpecial faith without

1 Charn, Works, vol, 2. p. 110, 1 Pu1zo,
Chrift
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ealed, and revealed in an internal

e Holy Ghoft. There is no true
rb;:;?e?;i;gbywti}tlﬁout K&velatior}, without evxde{{xceﬁ
Supreme love to God den’t bind 2 man.t% ir:);?v 1;:; h
faitn. God don’t require any fuch fa{l{t' —hhe
ther this be a fufficient reply to the queition, 1 lea:

with you to determine.

Chrift being rev

1 remain-

Yours.



