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"He being dead, yet speaketh."-Heb 11:4.

These are appropriate words with which to begin my peculiar
preface. Abel yet speaks through his sacrifice, which had the seal of
God's approval and acceptance. And it is the prayerful desire of the
Author, by means of this book, even after he is dead, to speak for the
edification and comfort of Christian readers.

For the preservation of this work, it is most prayerfully and
affectionately dedicated to the OIld Order of Baptists; who, in
subordination to the providence of God, will, I trust, preserve it. It is
committed to their guardian care for the following considerations:

1. I believe that they generally know and love revealed truth.

2. That they receive nothing on man's authority; but refer all
things to the word of God.

3. That they are the only people who reject the religious
institutions founded on human authority and expediency; and have
thereby escaped the religious delusions and fanaticism of the times.

4. That no other denomination of Christians will appreciate what I
have written, but will rather be inclined to condemn that part which
is opposed to their popular, but anti-scriptural devices.

5. That a plain, full and uncompromising exegesis of scriptural
truths often involves the opposition of men of education, character
and influence; for a plain exposition of divine truth has often met with
great opposition from such characters.

6. In a prospective view of the things just stated, the writer most
prayerfully and respectfully commits his book to the care of the Old
Order of Baptists, who, under the providence of God, he trusts, will
defend and protect it in future times.



There are some brethren, who are opposed to all works of this
kind, and say in their opposition, that we have Moses and the
Prophets, Christ and the Apostles to teach us, and that they are
sufficient, which in one sense is true, very true, but do we understand
them at all times, and have we no need that some one should
expound their writings to us? Ac 8:27. This notion excludes
preaching itself, as well as writing. Do we not all, like the Ethiopian,
need some one to guide us in the scriptures? Such brethren further
say, with some show of truth, that the writings of men, since the days
of the Apostles, have done so much injury to the cause of truth, they
will have nothing to do with them. But I would ask most significantly,
if the preaching of errors has not also done much harm since the
times of the Apostles? And further would these brethren renounce all
preaching on that account? We will have to judge for ourselves in
both respects; it is necessary to prove all things and hold fast to that
only which is good. 1Th 5:21. The Apostles both preached and wrote;
it is true they did both as they were moved by the holy spirit; but
may not Christians preach and write, if not under the guidance of
revelation, under the authority and light of the holy scriptures? And
while they write conformally to them, and give us faithful and useful
expositions of revealed truth; we should not reject their writings,
because they are not inspired, as were the Apostles. Although they
be not inspired, in the apostolic sense, yet they may have the light of
life, the light of grace, and a spiritual understanding of the word of
God, which would qualify them both for preaching and writing. Joh
8:12; 1Co 2:15. Much instruction and comfort have been derived
from the writings of men of this kind. Although we are not bound to
acknowledge their authority, yet when they expound, and teach
according to the oracles of God, they may in that manner do much
good. Much good indeed has been done in that way. The writings of
Gill, Flavel, Huntingdon, Elisha Cole, Booth, Boston and Osborne have
been a source of great comfort and edification to the writer; and he
most earnestly and confidentially recommends their writings to
others.

There are many other good writers, whose works he has read only
in part, and cannot therefore, recommend them with the same
confidence with which he does those just mentioned.



The propriety of giving a faithful exposition of some revealed
truths, at present rejected and disregarded, must be apparent and
acceptable to a "few" however slighted such interpretations may be
by the "many." Consequently, this book has been written with but
little expectation of its being read and approved by any except the
Old Order of Baptists. They will perceive that it has been published
according to the following commandments: "Comfort ye my people;"
"Feed the Church of God;" "Feed my Sheep, feed my Lambs."

There are many religionists who avoid all such works just as they
do their bibles! Their irreconciliation to biblical truths causes them to
eschew all faithful expositions of them.

Nearly the whole Protestant world has become weary of the
apostolic doctrine of predestination and election, tired of an ancient
creed, which religious progression under natural lights will not admit.
The great truths by which it has been so ably maintained heretofore,
have, of late years, been suppressed or perverted to such an extent
that but few derive any comfort or strength from them. A more
natural theology than that of the bible would doubtless be better
adapted to the religious taste of the present day; for great efforts are
now making throughout Christendom to reduce revealed truths,
regardless of their divine origin, infinite scope and spiritual import, to
a level with the lights of pure reason; and to restrict them to the
fallible decision of human wisdom, judgment and opinion.

The design and effect of this scheme is to exclude the
"demonstration of the spirit" by which alone a spiritual knowledge of
divine truths can be acquired; also to set aside "the faith of God's
elect" by which they can only be spiritually received and
acknowledged. When both of these are thus ignored, man's wisdom
in relation to divine things becomes foolishness, his judgment heresy,
and his opinion, infidelity!

While the modifications of scriptural truths resulting from such a
course, may be highly approved by many, and fondly embraced by
others, as the rule of their faith and practice, there are a few who
desire the sincere milk of the word and have a relish for the strong
meat of the Gospel.



Reader, art thou one of that few? If so, I am not willing to part
with you, but insist on your going along with me by reading all that I
have written, and I hope we will have full fellowship in the Gospel,
and that you will have no cause to regret having done so.

The author of the following work was an honest, conscientious
man. Being reclaimed in early life, by Divine Grace, from the paths of
vice and ruin, he experienced a deep sense of the obligations which
he was under to that Almighty power who had so timely delivered
him "as a brand from eternal burnings." So punctual and correct was
he in his intercourse with his fellow man, that those who knew him
best had reason to believe that it was not his wish or desire to do
wrong, at any time or under any circumstances. Having experienced
pardon on account of his sins, through virtue of a saviour's merits,
he "conferred not with flesh and blood," but immediately went forth
in the direction of Christian duty. After a prayerful and diligent study
of the holy scriptures, he united with the Old Order of Baptists,
believing, as he did, that these people held and entertained the pure
doctrine of faith "once delivered to the saints," together with the
primitive order of Christianity.

Many of Dr. Watson's friends were astonished at his preference for
the Old Order of Baptist, but we are satisfied that a sense of duty
alone prompted him in this matter.

The following work exhibits a fair specimen of the great doctrinal
points upon which his soul loved to dwell. Believing that he was saved
"by Grace through faith and that not of himself," he regarded it as a
duty to insist and earnestly contend for the truth of that doctrine
which is so generally esteemed as hard and uncharitable by the world.
We allude to the doctrine of Election and Predestination, a doctrine
hard to be understood, yet abounding in the scriptures.



He held, in common with his brethren, that our "righteousness is
of the Lord." In other words, that it is the fruit of that faith which is
the gift of God, and all other character of righteousness is the fruit of
that principle which looks to an observance of Law requirements for
salvation.

For the correctness of his views on this subject, the reader is
referred to the following considerations:

That the doctrine of man's positive free agency, in a moral sense
cannot be proven by the Bible, unless he may be so regarded prior to
the fall. Then he was truly a natural man. All his faculties were in full
vigor and his soul was animated, no doubt, by a spirit that was natural
and common to it. This spirit, we think, was an innate principle, by
which the soul was governed and influenced in its operations.

No foreign influence had any power here. The soul, we believe,
was free. The volition was free and all the powers of the mind in their
fullest exercise. Hence, man may, at this time, have been regarded
as being free from the law of Grace or Sin, a perfect free agent to all
intents and purposes, except that he was accountable to God for his
conduct.

Under this state of things, every act of his was by the consent of
a free will which was not influenced by the power of any foreign
principle.

When he saw fit to disobey his Maker and commit sin, it was an
act of free volition, there was no constraining power to force him in
the way of disobedience. It is clear, however, that this act involved
an eternal separation of the soul and that spirit which had hitherto
animated it.

We find the man esteemed as dead in a moral sense, "dead in
trespasses and sins." This separation, between the natural soul and
the natural spirit, enabled a foreign spirit to enter, with such
animation as he could afford, and to embue the inner man with a
strong sense of the love of sin. This spirit was nothing more or less



than the great embodiment of sin, or the spirit of the prince of the
power of the air, that dwelleth in the children of disobedience.

This wicked spirit is the "strong man armed" which "keepeth his
palace, and his goods are in peace until a stronger than he cometh
(the Lord Jesus by his spirit) and binds the strong man, takes away
his armor wherein he trusts and divides the spoil." Ever since the time
of his occupancy, the power of our moral faculties have been
weakened, our affections have been alienated, the love of sin has
predominated in the soul, and we have been justly regarded as the
servants of sin. The ruinous influence of the dominion of sin upon us,
is seen in the corrupt heart, that is "deceitful and desperately wicked
above all things," in a constant waywardness in sin, and a perpetual
disregard of our interests beyond the grave.

Such is the strength of sin's dominion, that we have found it
impossible to remove his yoke, or break his chain, so as to relieve us
from that tyranny and despotism, which, subjects us to his dreadful
influence. This rule has no exceptions, all the human family are
involved, with no ability to redeem themselves.

In this situation we are destitute of eternal life. How can we
escape? We must have life before we can live to God. Shall we do the
things contained in the law? This could not save us. Since "there has
been no law given that could give life," and life we must have, or we
can never be saved. Now if our doing the things contained in the law,
cannot save us, or recommend us to God, then we have no other
resource for salvation but the merits of Jesus Christ, who has made
atonement for our sins, and who only has eternal life to give.

According to this showing, it follows, that whatever conduces to
our welfare hereafter, must come through Jesus Christ. If we want
faith, "He giveth faith by the same spirit." If we want repentance, "He
is exalted to give repentance.” If we need intercession, "He. ever lives
to make intercession for us;" yea He is our advocate with the Father.
He is our great highway to God. The great embodiment of Truth and
our Eternal Life. He is our sacrifice for sin, our great High Priest, our
"King, our Law giver, and our Judge. He will save us."
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The work of the salvation of sinners is truly magnificent; none but
a God can accomplish such a work. Who cannot see that all our
preparation for the better world, is of the Lord, and if so, our
righteousness is of Him, or it is the fruit of that faith which is "the
faith of the operation of God."

We close this part of the argument by saying, that authorities
already mentioned, sustain us in support of the following doctrine:

1. That no sinner will ever come to Christ of his own ability.
2. That God's work is always effectual.

1. That no sinner will ever come to Christ of his own ability, and
why? We answer, because he is under the dominion of sin, and
therefore has no ability. He takes pleasure in the world and its
charms, and therefore has no pleasure in Christ. He is in love with
sin, and consequently not in love with Christ. He began life with a
carnal mind that has not been subdued, with a worldly disposition
that has not been changed, and with a depraved will that has not
been conquered. These things being under the government of sin,
leave him powerless, so far as ability on this subject is concerned;
and of course, if the good work of salvation is ever begun in the
sinner's soul, the good Lord must begin it. This brings us to the
second proposition:

2. That God's work is effectual. Should He work otherwise, He
would resemble us in that respect. It would be like the fallible works
of men, but, not like the unerring works of an Almighty Deity. A
gracious purpose always influences the beginning of the Lord's work
with His people. So that in this matter He never jests or mocks His
creatures. We hear the Apostle saying, "we love Him because He first
loved us." We as individuals, are very fond of choosing, but take care
to choose that which we love best. Our blessed Lord must be allowed
the same privilege, that is, of choosing those He loves. And so His
first work with the sinner, is to choose him to salvation, through Jesus
Christ. The next thing is to make known to the creature, his Election
of God. This is done by a process, the outlines of which we will try to
describe:
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Now is the time when the strong man is bound. Jesus in His spirit
enters the soul of the sinner, binds the evil power which has hitherto
reigned there, and casts him out. Or thus, the word of God, which is
the sword of the spirit is wielded by the spirit of God, and strikes or
enters between soul and spirit; this produces a complete and
perpetual disunion, the spirit of God taking charge of the soul and
imparting by His holy presence, Eternal Life to the inward man, while
the evil spirit of sin is driven out into the members, where it remains
to annoy and make war upon the soul, until the Lord shall see proper
in His wisdom, to relieve His Elect forever from the torments of the
monster.

In this way, the spoil is divided, and repentance fully set up in the
heart, an effectual work is now commenced, which the Lord will
perfect, until it is completed. Repentance with an experimental trial,
is sufficient to teach the burdened soul, its utter inability to obtain
relief of his own efforts. This is sufficient to bring down his hard heart
in humble submission to the Divine will. The fire, so to speak, is
burning all around him, he sees no way of escape, consequently, he
can do nothing more but fall humbly at the foot of the cross, where
he finds Jesus, a present help in trouble.

This relief, which is now experienced from the thraldom of sin, is
regarded as conversion. Now the soul is free from sin. Now it is
"justified from all things from which we could not be justified by the
law of Moses." From henceforth our hope of Glory is Jesus Christ, and
we wait with rich assurance until "we shall be brought off more than
conquerors through Him that loved us and gave himself for us."”

We propose, in the next place, to offer a few words in defence of
the doctrine of election. As we have already said, the Bible abounds
with it. All Christian experience agrees with it, and spiritual wisdom,
we believe, enforces it. Why, then, should it be so mooted, so
generally rejected by religionists? Does it hinder Gospel progress? No.
Does it discourage sinners? No. Does it force them to hell? No. Does
it cause the loss of souls or prevent any sinner's return to God? No.
It does none of these things. Then, where is the great objection? If
the Gospel progress is hindered, sin underlies the mischief. If sinners
are discouraged it is some freak of the tempter which occasions it. If
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sinners go to hell, it is because they would have it so in their enmity
to the Gospel plan of salvation. It neither causes the loss of souls nor
prevents our return to God. If we are lost, it is because our sins have
separated so far between us and our God, as to cause us to reject
the offers of mercy, and to choose the way of death. We know nothing
of that doctrine of Calvin but not of the Bible called eternal
reprobation, but we believe that but for God's Election of sinners to
Eternal life, through our Lord Jesus Christ, every soul of Adam's race
would have been finally lost. We understand that "God has from the
beginning chosen us to salvation." This Election or choice is based on
that Divine knowledge which comprehended the end from the
beginning and recorded the names of all the members of Christ's body
"while as yet there was none of them." As the great leading purpose
in making man, was not that some should be lost, and others saved,
but that the church of God should be saved, complete in all her
members, so the existence of all the people was necessary in some
sense to the accomplishment of this purpose. For this reason God
made them all.

Upon this principle, the Gospel is preached to all, repentance and
an interest in a Saviour's blood is offered to all. The charitable
invitation "whosoever will" goes out to all inviting them to "take the
water of life freely."

While all Gospel Ministers feel the weight of duty in extending this
invitation, yet they know at the same time, that a depraved will is
under a wicked influence, and that such a will never leads a soul to
Christ. But that God is able to subdue the stubborn will, to change
the evil disposition, and to prepare the sinner for salvation, in
opposition to the devil and all his unholy influences.

Then, Brethren in the ministry, we should take courage. Let us go
forth "with the whole armor of God" and do battle for his cause. Let
us preach Jesus Christ our Saviour "the way, the truth, and the life"
Let us preach Him a choosing, Electing, and loving Saviour. Let us
rear the blood stained banner of the cross, with the blessed and
heavenly watchword "whosoever will" inscribed in living letters all
over its ample folds. Let us take the field in the name of the great
Captain of our salvation, and do battle for the Lord, until, like our
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precious brother Watson, we shall conquer the fight, and with his last
words ("I AM GOING IN PEACE") trembling on our lips, ascend to
glory and wear the conqueror's crown forever.

In conclusion, we would say to the reader, that the Author of the
following work was a man of a liberal education, of great moral worth,
of deep piety, of extensive influence, and of profound research. Such
were his conscientious feelings in regard to Christian duty, and such
his continual watchfulness in reference to his conduct, that from the
time of his union with the church to the day of his death, a period of
at least forty years, not a blot or a stain has been known to attach to
his character as a Christian. In the higher circles of life, he was
regarded as an honest man and a courteous, affable gentleman; to
the poor he was kind, benevolent and charitable. Many of the latter
class will have reason while they live, to bless God for His kindness
in bestowing upon them such a benefactor. For further information
upon this subject, the reader is referred to an extract taken from a
eulogy pronounced upon Dr. Watson, by Dr. W. K. bowling, before
the Medical Class of the University of Nashville, which is attached to
this work.

Friendly reader, this BOOK is his book no longer. He is gone and
needs it no more. It now passes into your hands. Read it carefully,
attentively, and prayerfully. It is a rich legacy. Receive and entertain
its kind admonitions and its great doctrinal truths in connexion with
the ardent desire of the author for your good.

Reader, Farewell,

R. W. FAIN.

BY PROF. W. K. BOWLING, M. D., IN THE MEDICAL DEPARTMENT
OF THE UNIVERSITY OF NASHVILLE.
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In the wonderful cluster of Evangelists, which, with their central
God, constitutes the most sublime Tableau that ever decorated Earth
or Heaven, Time or Eternity, the profession of medicine was not
unrepresented, for Luke, the "beloved physician," considering his
elegantly written Gospel, and his authorship of the Acts of the
Apostles, was not least among them.

And when Sir Isaac Newton, Charles I, and Cromwell, with the
mighty Milton, had attracted the gaze of the world, contemporaneous
medicine, in the person of her Sydenham, shone more divinely bright
than since the days of Hippocrates.

When the mighty trio that made the generation now sinking below
the horizon illustrious, were yet unnoticed, an orphan boy, of
uncommon brightness and comeliness, was sitting at a widowed
mother's feet, in the village of Wentworth, Rockingham County, North
Carolina. The widow was very young and very beautiful, a Virginia
woman, in good circumstances, and interested chiefly in her pretty
black-eyed child. Looking in her old family Bible, lying open beside
her, (for she was a pious, God-fearing woman,) we see recorded in a
bold hand-writing,

JOHN McCLARAN WATSON,
Son of Peter Watson, and Elizabeth his wife, was born
November the 20th, 1798.

The boy has recorded himself that he was the idol of that beautiful
widow-that he was an only child, and how well he remembers her
unremitting, affectionate solicitude about him, and a maternal
affection which evinced itself through the whole course of her life-
unchanged by him or the vicissitudes of his own life, some of which,
he adds, were so well calculated to abate.

It does not appear that Dr. Watson was ever regularly educated.
He acquired a very competent knowledge of the mathematics and the
Latin language at schools in his neighborhood. This was in Williamson
County in this State, where his mother removed when john was about
ten years of age. He acquired a knowledge of the Greek language,
after he was grown. His patrimony being sufficient, in early manhood,
he was placed in the office of Dr. Housack, of the city of New York,
the great rival of Rush, and, next to the latter, the most celebrated
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physician upon the American continent. In due time he graduated
from the College of Physicians and Surgeons of New York, and
returned to Williamson County and commenced the practice of
medicine. The advantages he possessed, his fine person and
handsome face, which he had inherited from his mother, immediately
upon his return to Williamson, threw him at the head of his profession
while a mere boy. In the social circle he was no less triumphant. The
mother's love of the boy was swollen into idolatry for the hero. These
honors fell upon him too fast, and at an age when few could bear
them unhurt. Dr. Watson did not belong to that few. He took to drink,
and was thrown. He arose, but drank on, and was again thrown. He
became a common drunkard. Had delirium tremens, recovered, and
drank again, and was again thrown. He married in his struggle against
the monster, but lost his wife early. Would not this poor, shivering
inebriate, have been bewildered, could he have penetrated the future
and beheld himself the adored apostle of his people? While the son
was drifting away to perdition, the loving, ever-hoping mother,
hoping when Hope, in despair, had fled from every other bosom;
hoping against hope, and ever devoutly trustful of Him she so
zealously served, with face averted from the sad picture of a beloved
son, sinking into everlasting ruin, and always looking up to Heaven,
and ever and anon radiant with that light of which the throne of God
is alone the source and fountain, hoped on and hoped ever. Oh! the
width, breadth and depth of a mother's love. In the beautiful
language of this son in after life: "Let no one attempt to describe a
mother's love, for it is a simple fact that expresses itself in conduct
and not in words." He preached his first sermon from the text "The
Scriptures," to the wonder and admiration of a vast assemblage. On
the following Sabbath he delighted a still larger audience from the
text "Thus sayeth the Lord," and from that moment until he was no
longer able to stand in a pulpit, he preached the Gospel of Christ. And
after diligent enquiry, we think it very probable that more people have
heard Dr. Watson preach than ever heard any man since John
Wesley. He was, without dispute, the great Apostle of his Church, and
bore through the greater part of his life the same relation to his
congregations, throughout many States, that St. Paul bore to those
which drew from him those immortal Epistles in our Sacred books. He
has written and printed much on theological subjects, all of which,
together with a large amount of manuscript never before published,



16

will be shortly in press. This last work of his life he compiled for the
printer when on his death-bed. We can not discuss further the
theological phase of Dr. Watson's character. He never wrote his
sermons, and he has told the speaker that notes, long or short, before
him, only confused him in speaking, and that he never used them.
His sermons were regarded models by his friends, and I have heard
a learned churchman, not of Dr. Watson's Church, declare that, for
compactness, force, and purity of diction, he had heard no equal of
Dr. Watson in the pulpit.

So far from abandoning medicine when he commenced preaching,
he devoted himself to it with the greatest possible energy. He settled
at Murfreesboro- married again, lived most happily, and enjoyed a
splendid practice. As a Surgeon, he had no equal in the State. Nearly
all the grand operations in surgery he performed with the most
brilliant success. He rose to great distinction in his profession; yet his
whole object in practicing it, he tells us himself, was to enable him to
preach without being chargeable to the brethren. His fame as a
Physician and Surgeon, spread throughout the land, and when the
Medical Department of the University of Nashville was organized, no
one else was thought of for the great chair of obstetrics but Dr.
Watson. Just at this time he was overtaken by a terrible calamity. He
lost his wife, to whom he was greatly devoted; and just before, by
vesting his means badly, with a hope of getting a support outside of
medicine, that he might devote his whole time to the ministry, he lost
his entire estate, and was reduced to abject poverty, when more than
fifty years of age. Suddenly deprived of his wife and fortune, without
children, and alone in the world, he appeared among us here in
Nashville. He was preceded by his medical fame, and opening an
office, was immediately in an overwhelming and most lucrative
practice. In the College he sustained himself to the admiration of his
friends and delight of the class. His younger colleagues will remember
how his energy and activity often put them to shame. He would make
distant professional visits, and leave at daylight and be in the city to
breakfast. Every Saturday and Sunday he was off to his preaching
appointments. Having no family, he established his lodgings and
library in the College. At night he was the only living soul in it. In the
dead hours of the night as we have passed the College pile, we have
thought of its lone, breathing occupant, with his dispirited
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surroundings. His great heart beating on there with the rhythm and
softness of a child's, and his dreams as innocent and happy. We would
then compare his condition with what it was a few months before, in
his splendid parlors, gorgeously lighted, and his loving and beloved
wife flitting like a vision of happiness before him, and in our tumult
of emotions, would exclaim "Paradise Lost!" Yet a better acquaintance
proved to us that we were never more mistaken. The darkness and
loneliness were but seeming. The love of God was shed abroad in that
pulsating heart, and that sweet baby sleep was watched by Angel
sentinels. The mother, too, long since dead to the world, in spirit,
might keep vigil o'er the sleeping son, who, in by-gone days, through
her Christian prayers, had at a single bound leaped from the lost one's
darkness into the marvelous light of day.

In managing the affairs of the College, though unseen by the
public, his wisdom was always operating. The hand that held the helm
ever and anon felt the gentle pressure of his fingers, and land-ward
or sea-ward, accordingly. Of all men he was the gentlest in counsel,
and for that reason, perhaps, the most persuasive. It was a pleasure
in a colleague to yield to him, because he never asked it, and
seemingly never desired it. The doctor prospered greatly in his new
home. Everything went well with him. He bought a new house and
extensive grounds, and a few old servants, that wouldn't be free,
came to him, and he abandoned the fossil companionship of the
College and again sat with gown and slippers in his own comfortable
parlor. His reputation in his specialty greatly increased, and he
gradually withdrew from general practice. The afflicted came to him
from a great distance, and his fees were enriching him. That for which
he had so long struggled-his own time to devote to the ministry-was
just at hand when the war came. His fine parlors were converted into
wards of a smallpox hospital, his fences into McAdamized roads and
kindling, his costly shrubbery into wreaths of evergreens and flowers
for gala days, his horses for cavalry, and his gardens for shanties for
freedmen and refugees, while, as for himself, he was sent out, when
over sixty years of age, as a wanderer upon the face of the earth!
Amid his great labors he found time to contribute valuable
observations and researches to his profession. His work upon Trismus
Nascentium, yields extracts to the standards of systematic medicine,
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besides valuable papers, etc., etc., published in the Nashville Journal
of Medicine.

The phrase "a good man," is so trite and so often misapplied, and
so intentionally, I think, misunderstood, that I dislike to use it in
connection with the memory of dr. watson. A gentleman of honor and
intelligence, and a neighbor of Dr. Watson for more than thirty years,
told me in the last few days that the subject of Dr. Watson's liberality
had been discussed by his old neighbors since his death, and they
agreed that he had given away in absolute dollars, an amount
exceeding one hundred thousand. To the poor he was the kindest of
men. Only in eternity will it be known what he did for them. Cheerful
himself, he carried about with him a luminous atmosphere that
brightened the countenance of all whom he approached. As a teacher
of his specialty, I believe he had no equal in our country. As a lecturer,
he never strove to be eloquent, in his efforts to convey what he felt
within him to be true he totally forgot himself, and the language for
that purpose seemed always at his command. No circumstance could
betray him into an effort beyond this. The ebb and flow, and sudden
alternations of the flash and darkness of rhetoric-the "quick patter of
the rain after the bolt had fallen," he carefully avoided. He always
had his class to the work, from the opening word to the close of his
lecture. His discourse was carefully prepared, but he appeared on the
stand without a single note. His voice was remarkably soft, full and
rich, and he never abused it, a single octave being sufficient compass
for an entire discourse. As to "action," or gesticulation, he absolutely
had none, if we except the occasional touching of the palm of the left
hand with the fore finger of his right. He stood precisely on the same
spot during his lecture, and yet he was by no means stiff and statue-
like. The play of his handsome features produced a very agreeable
effect, and his presence was at once striking and commanding. Every
student pronounced him at once a master teacher.

Last spring he was a very regular attendant upon the debates in
our City Medical Society and frequently participated in them. His
health was seemingly never better. Age seemed loth to fix its signs
upon him, but even the destroyer was at work; for at a Faculty
meeting in April he gave a minute history of symptoms of an obscure
gastric disease which was then fastening itself upon him. His stomach



19

had always been his weak point, though the body was plump and well
nourished. Still he had to be particular in his diet to avoid severe and
prolonged attacks of dyspepsia. But in April he said there was
something at work there, pointing to his stomach, which was not
dyspepsia, and so the result proved. Signs of malignant disease of
the stomach were but too apparent. His flesh gradually melted away,
his smooth, healthy skin became shriveled, the light of his fine,
expressive eye grew dim, his appetite departed, and sleep was only
commanded by opiates. Besides all this he suffered dreadful
paroxysms of pain, which only yielded to morphine.

On his death-bed he placed upon record that in the event of his
recovery, he would devote the remainder of his life to the ministry,
that the physician of the body should at last be merged in the
physician of souls.

He says, "While on the subject of my ministry, I will state that my
health at this time, June, 1866, is very bad. My physicians are very
doubtful of my recovery; in fact, I am afraid that I shall not live long
enough to superintend the printing of this work. Now, I may say,
apparently in the shadow of death, I have no recantations to make
about the doctrine for which I have so long contended, and trust that
it will stand the test of death. My prayer is, that I may die with this
blessed doctrine as much impressed upon my heart, as it was while I
was trying to preach it. O! Lord, let the pulpit and the deathbed be
the same to me in that respect. Should the Lord in answer to my
prayer, of his great mercy spare my life a while longer, I shall regard
it merely as a supplement to my ministry; the term of which, to be
faithfully and zealously devoted to his services. But should it be His
sovereignh will to remove me by death, I want to feel resigned to His
will, and that Death has lost its sting, and the Grave its victory.
Thanks be to God who giveth us the victory through the Lord, Jesus
Christ. Further, that I may be accepted in the Beloved, and be found
in Him, not having my own righteousness, which is of the law, but
that which is through the faith of Christ, the righteousness which is
of God, by faith." Our friend, a great worker in the world, has gone
down to the tomb. A few of the next generation may tell their
children, in answer to inquiries about him, that he lived in the world
at the same time with Jackson, Clay, Webster and Calhoun. But it is
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not improbable that when many centuries shall have been added to
the past, that his name, like that of Luke, shall be reverently spoken
of by men who may be as ignorant of the defender of New Orleans,
the great American System, the Constitutional Ajax, or the mighty
Nullifier, as we are of the political contemporaries of the "beloved
physician" of the New Testament.

Probably a narration of some of the events of my life may be
agreeable to the Christian reader: To gratify this laudable curiosity, I
will now relate some of them; not so much biographically, but as
severally. They are, however, just such as are daily occurring in the
lives of most men, particularly in the lives of physicians and ministers
of the Gospel.

By this time I hope the Christian reader has become acquainted
with the inner man, hence, I need say but little more about him; also,
that he has acquired fellowship for him in the Gospel. Php 1:5. I will
now leave him there, whilst I give a short account of some things
which pertain more particularly to the outer man.

My father Peter Watson, well known in his day, as a merchant of
Wentworth, Rockingham County, North Carolina, died when I was not
quite a year old. He registered my birth and name as follows: "John
McClaran Watson, son of Peter Watson and Elizabeth his wife, was
born November 20th, 1798."

As soon as I had, in my childhood, attained to the years of
recognition, I found myself the chief concern, if not an idol-of a lovely
and loving mother. As I was the only child then living, and as she had
lost a husband of more, by far, than ordinary endearments, she was
in some degree excusable. Even in my childhood I was impressed
with a sense of her unremitting and affectionate solicitude about me;
a maternal affection which evinced itself through the whole course of
her life, unchanged by time or the vicissitudes of my own life, some



21

of which were so well calculated to abate it. True maternal affection
is not like many things, which we call affection, amenable to such
influences. But let no one attempt to describe a mother's love; for it
is a simple fact, which expresses itself in conduct, and not in words.

My mother's maiden name was Elizabeth White; she was the
daughter of Mr. Eppa White of Halifax County, Virginia. My father at
his death left her in comfortable circumstances, in the midst of many
kind sympathising relatives and friends. Many were wont in the days
of my boyhood to treat me with great kindness on account of their
former acquaintance with my father; a fact, which indicated very
plainly that he was greatly esteemed by those who knew him.

About ten years after his death my mother married a gentleman
by the name of William S. Watson, though of the same name of my
father, yet they were not related. They shortly afterwards removed
to Williamson County, Tennessee.

My patrimony, though not large, was sufficient for educating,
supporting and setting me up in domestic life.

I received only an irregular education, at the close of which I had
a pretty good knowledge of the English and Latin languages, and of
mathematics. I have since acquired a smattering of Greek.

I chose medicine for a profession, and in the spring of 1823, I
graduated in the Medical Department of the University of the State of
New York.

Very soon afterwards, I commenced the practice of medicine near
Nolensville, Williamson County, Tennessee, under auspices unusually
favorable. I remained but a short time at that place, before I removed
the first time to Murfreesborough, Tennessee; nor did I remain there
but a short time before I removed back to Williamson County, and
set up at Allison's Store. The reader may readily perceive that I was
restless, which is a fact, for no place, nor people could divert me from
the seductive joys of inebriation. About this time my friends began to
suspect, and, warn me about my habits; but alas! their kind
admonitions, the anguished heart of an affectionate and religious
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mother, earth's highest interests, and man's noblest honors, were
trifling considerations, in my estimation, compared to the fascinating
but delusive joys of intoxication. Besides they were shamefully and
recklessly indulged to the extent of great demoralization, mania a
potu, and a callous indifference to their ultimate consequences.

Whilst at this place one of the most important events of my life
occurred-the conversion of my soul. 1 use the term conversion with
great confidence, for I know that I was then converted externally
from the error of my way, but whether inwardly and savingly to
Christ, has often been painfully questioned, though at other times,
established- thank the Lord-almost beyond the shadow of a doubt.
After this I determined not to use alchoholic liquors of any kind, such
as brandy, whisky and rum, but thought I might with safety, use
wines, ciders, and the like, but many months had not elapsed before
to my great mortification, I became too fond of these very articles
which I had supposed were harmless. I then promptly resolved, with
no ordinary determination, not to employ anything of the kind
whatever. So that I have been from principle a tetotaller, except when
such things were particularly necessaiy as medicines, which has been
but seldom. I believe I can with as much propriety as any man I ever
knew, say by the grace of God I am a sober man.

It does not hurt my feelings to see sober persons take any of these
articles, but I dislike very much to see others use them who are said
to be too fond of them. My friends often express surprise at my
declining to take a glass of wine, beer, or cider with them, but I am
confident I did right in abandoning everything of the kind. And I
advise all others, under similar circumstances to do the same. I feel
like I had forfeited all my rights to such things, but that those who
have not, may employ them. For I do detest a pharisaical spirit in
regard to the like.

Nothing but that grace which abounds to the very chief of sinners,
could have arrested my rapidly downward course at that fearful time.
I should be reprehensibly false in all my obligations to, and my
considerations of, God's mercy and grace were I not to embrace all
proper opportunities of declaring them. I must not simply speak of
mercy and grace, but of the abounding of grace, and abundance of
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grace, the riches of grace, the glory of grace; nor simply of mercy,
but of plenteous mercy, of tender mercy, of enduring mercy, of sure
mercy; nor barely of love, but of great love, of everlasting love, the
manner of love, constraining love, unchangeable love, unfailing
love. Isa 31:3; Eph 2:4. Grace, love, and mercy assuredly magnified
themselves in their abundance and abounding in this instance. Ro
5:17. After all, every case is a case of grace, but in such instance, as
mine, I mean the outward circumstances-arminianism is left without
a single feasible plea. Who can blame me for having zealously and
faithfully opposed arminianism through the whole course of my
ministry. It seems to me that the Arminian himself ought to excuse
me. What, I ask, was there in my case to predicate arminian hope
on? Utterly nothing! How was hope of any kind to operate? Through
the Lord Jesus Christ, as I have always preached, and through Him
only. It was through Him that an affectionate and believing mother
hoped and prayed that the lost might be found; that the brand might
be plucked out of the fire. That prayer-as elsewhere stated in this
work was heard and answered by Him who had in mercy prompted
it. The prayer was the gift of grace- Ro 5:15; enabling a distressed
mother to trust in God for the salvation of her son under all the
adverse circumstances of his case. The reader will find a much fuller,
and more particular account of my conversion in another part of this
work, which I need not recapitulate here.

A short time after this most merciful event, I left Allison's, having
been there only a few months, and removed a short distance to a
place known in that day as Hardeman's Cross Roads, where I
remained ten years. I was received into an Old Baptist Church, at this
place, known by the name of Wilson's Creek Church. Here I also
succeeded remarkably well in the practice of medicine. In 1826 I
married the youngest daughter-Tabitha W. Gentry-of Mr. Watson
Gentry, of Williamson County, Tennessee. Shortly after our marriage
she was attacked with hemorrhage from the lungs; her general health
became bad, and notwithstanding the many measures instituted for
her relief, she continued to decline. Her disease, which had been
plainly impending for several months occurred in the fall of 1829. She
bore her affliction with great fortitude, and although she had never
made profession of religion, yet, from attending circumstances, we
had some reason to hope she had been blessed with the grace of
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seeking; and if so, the grace of finding, is an unfailing continuation of
the same grace. Joh 1:16; Mt 7:7. So that in our sad and painful
bereavement, we were not left without some hope that she found Him
of Whom Moses in the law, and the Prophets, did write, Jesus of
Nazareth.

Nothing worthy of remark occurred in my life from this time up to
1831, when I married my second.wife, whose maiden name was
lockie S. brown; she was the daughter of Col. Bedford Brown,
formerly of Georgia. I was so unfortunate as to loose this wife also,
but this grievous event did not occur until the year 1850. Hence I
have had some sad experience in bereavements. The greatest worldly
sorrow which I have suffered was produced by the death of a long
afflicted mother, and my two wives. Other relatives and friends have
died, whose deaths I have lamented, but not like those just
mentioned. I have the bitterness of that grief still in remembrance;
time has softened it, but I still feel bereaved.

"Human loves' soon part,

Like broken clouds, or like the stream,
That smiling, left the mountain brow,
As though its waters ne'er could sever,
Yet ere it reached the plains below,
Break into floods that part forever,"

Since the death of my last wife, I have lived, in that respect,
companionless. We had no children; they are said to be a boon of
providence, which alleviates paternal grief under such trials.
Doubtless they have a qualifying-influence on such sorrows; for they
become, at least, an object in what otherwise seems to be utter
loneliness, even amidst other friends; a sense of which subsides
slowly only under the influence of time.

Although I was doing as well at this place in a temporal point of
view, as I ought to have desired, yet, preacher like, I became
restless, and in the year 1835, I returned to Murfreesborough, where
I lived sixteen years afterwards.
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For eight years after my conversion, I entertained the belief that I
would sooner or later have to preach. The duty of preaching was
connected with my Christian experience in such a manner, as to
produce the conviction, that if I was mistaken about one, I was also
about the other, therefore it was with me an affair of vital concern.

Finding that I could have no religious enjoyment without trying to
preach, and believing that the time for doing so had come, I applied
to, and obtained permission from, the Church to preach. I was shortly
afterwards ordained, and requested to take charge of the Church as
her pastor, which I did. With a few intervals, I have continued to
preach to this Church up to the present time. I refer the reader now
to the remarks which I have made on this subject, in another part of
this book.

As just stated, in 1835 I removed to Murfreesborough, from
Hardeman's Cross Roads. No remarkable event occurred in my life
only such as are incident to preaching, practicing medicine and
ordinary pursuits, except a sad bereavement, to which I have already
alluded-the loss of my second wife. This occurred in 1850. She met
her death, which had been apparently inevitable for several days,
with unusual resignation and composure, relying I trust on the Lord
Jesus Christ for the final victory. 1Co 15:57.

Death under such circumstances seems to invade one's own self!
We feel like we had died in part ourselves; that we had become dead
to the best companionship; dead to domestic enjoyments; dead to all
prospective happiness based upon such a state.

She belonged to the Methodist society when we were married. I
soon discovered that she was attached to them from principle, and
stated to her that I did not want her to leave her people and join the
Old Baptist Church, unless she were to do so from religious choice,
and not from any deference to myself. Although nothing scarcely
could have given me more delight, than for her to have joined the
Old Baptist Church, from a thorough conversion to their tenets, yet I
was decidedly opposed to her doing so in any other manner.

We agreed to disagree, and agreed in our own disagreement!
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I would in all probability, have been living in Murfreesborough at
the present time, but for a particular occurrence. In 1850 I was
offered a professorship in the Medical Department of the University
of Nashville, which I accepted, and removed there the next year.
Since then I have been actively engaged in preaching, lecturing and
practicing of medicine.

Although I may have preached as much as the most of our
preachers, yet I honestly and painfully confess, that I wish I had
preached more and practiced medicine less. Were I permitted to go
over my ministerial life again, I would renounce the practice of
medicine in toto, and give myself wholly up to the ministry. Twice I
have essayed to give it up, and have tried in several ways to make it
more and more subordinate to my preaching. I made an investment
in a large steam spinning, carding and weaving factory in
Murfreesborough, so that I might measurably, if not altogether, give
up the practice of medicine. A large amount of goods and machinery
were purchased for the concern, for which large liabilities were
increased. The times changed suddenly, debts fell due, some of the
partners died, and we were compelled to sell out under very
disadvantageous circumstances. I not only lost the money which I
had invested, but had to sell nearly all my property to meet my part
of the impending liabilities.

Some of my friends had advised and suggested the propriety of
my taking the benefit of the bankrupt act, which was then very
fashionable in high places, but I disdainfully declined their advice
without thanking them, or thinking any more of them than I did
before.

I told our creditors to give us time, and we would pay all
indebtedness to the last cent. They seemed inclined to indulge us,
and even some of the Shylocks themselves were favorable!

I resumed the practice of medicine, and with the blessing of good
health, and the kind co-operation of friends, in conjunction with other
surviving partners, sold property, borrowed money, and finally
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succeeded in paying off all the debts, even the extra interest which
we had promised on borrowed money.

This expedient for the purpose of relieving me from the practice of
medicine failed so signally that I adopted another, which was of great
service. I have in this respect derived considerable advantage from
co-partnerships in the practice of medicine. Two physicians by
practicing agreeably together for a term of years, acquire a kind of
professional oneness, which will admit of one attending the patients
of the other without disconcerting patients or deranging business.
This was of great advantage to me by enabling me to attend to my
appointments for preaching, without those derangements, which
would necessarily ensue from my absence, which patients however,
call neglect.

I now take particular pleasure in acknowledging many obligations
of this kind to Dr. James E. Wendel, with whom I was associated in
the practice of medicine for many years whilst I was residing in
Murfreesborough; also, to my co-partner and colleague, Prof. W. T.
Briggs, with whom I have been in co-partnership nearly all the time
I have resided in Nashville.

I did wrong. I should have given up the practice of medicine
entirely, after I began to preach; and it is quite probable that I would
have succeeded better with my worldly means, had I complied with
the rules of the Gospel, which I have determined to do hereafter.

I have not received pay from any of the Churches, nor from any
people, for preaching, except now and then some small presents,
which I valued chiefly on account of the circumstances which
attended these signs of the approval of my ministry. But, observe,
had I not been pursuing secular employments, and had not acquired
ample means for supporting myself I would have asserted my rights
as a minister, to reap carnal things. See what I have written on this
subject in the former part of this work. I have never had any charges
preferred against me by any of the Churches., I have had but few
difficulties with the brethren, and wish I had had none.
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In our separation from the Missionaries about 1836, I had to bear
many unkind reproaches and misrepresentations, but, thank God, I
was able to bear up under all of them. I was very anxious that we
should adopt some plan consonant with the Holy Scriptures by means
of which a separation might be avoided. To that end I worked
assiduously for sometime, but it became very apparent that it was
impracticable, and I then took a decided stand with the Old Order;
then came aspersions instead of compliments as before.

Since our separation I received an apologetic letter from a revered
minister just before his death-in whom I had more confidence than
all the others-exhorting me to hold on to the good old way. This man's
praise had been many years in the Gospel; for whom I was always
constrained to entertain veneration and fellowship. His letter was
very consoling to me at that time. I invited the old father to come out
and preach to the Churches which I attended. He did so, and we were
much pleased with his visit.

After our painful separation from the Missionaries in 1836, a
number of Churches, in the bounds of the old Concord association,
met together and formed the Stones River Association. We had then,
as was generally supposed, a strong and happy union; but alas! there
was an element of heresy incorporated in that body as bad, if not
worse, than that from which we had just withdrawn. This heresy-the
two-seed doctrine as it is termed-was at the time of the formation of
the Stones River Association, very prevalent in the Caney Fork
Association. Ministers from that section of the country frequently
visited some of the Churches in our associations. In this manner they
preached among us until it was soon perceived that their words began
to eat as doth a canker on the minds of some of the brethren. It also
soon became evident that we would have to tolerate the heresy or
separate from the Churches which entertained it.

I wrote a lengthy article against this heresy, which was published
by the section of the association to which I belonged. This was
furiously opposed by the Two-seeders or Parkerites, as they were
called. This brought down upon myself the fury of the Parkerites
wherever it was read.



29

Deplorable as was the issue, we had to meet it; which we did, at
a regular session of our association, about 1848. Then and there we
separated, after which a few of their Churches, probably four or five,
united and formed another association; since which they have given
us but little trouble, for we then closed our pulpits against them. I
take pleasure in referring the reader to the article just mentioned;
which was afterwards reprinted in the first edition of the Old Baptist
Test, under the head of A Refutation of the Manichaeo Parkerite
Heresy. This course, although hissed at, as it was by the Parkerites,
has generally been highly approved of by orthodox baptists. I insist
on the reader giving it a close perusal.

Controversies are often attended with bad results; from my own
experience I find it very difficult to controvert in the Spirit of the
Gospel; the flesh begets another spirit sometimes in despite of all our
efforts to maintain "a right" one. I think it best to avoid them at all
times unless the cause of truth evidently demands them. We will
however, have to contend with heresies; there is no safe way of
avoiding them; but it is our duty to meet them with a right spirit, the
word of truth; and not to provoke controversies unnecessarily.
Heresies are by no means accidental, nor do they work to uncertain
issues: 2Co 11:19. He who contends earnestly for the faith once
delivered unto the saints, and does not shun to declare any part of it
will have to make issue with heresies, sometimes with very popular
ones.

I have been in the constant habit of exposing errors wherever I
find them, whether in high or low places; whether associated with
great or little men; whether antiquated or modern, and whether such
opposition on my part is likely to damage my temporal interest or
not. I have consequently incurred the displeasure of other
denominations, which I have tried to bear in a right spirit, knowing
that I am accountable to God, and not to them for my ministry; to be
judged by them is a small affair with me, though it often distresses
me to lose the friendship and kind consideration of so many clever
respectable persons. I could always be popular in other pursuits; but
in preaching I find there is no place in an honest heart for a man-
pleasing spirit. I would rather enjoy the comfort of Ga 1:10 than the
praise of men.



30

Unfortunately there are many who claim a kind of pulpit exemption
for denominational errors, and say it is too personal, discourteous
and uncharitable to preach pointedly against them, as if errors under
denominational sanction ceased to be errors! Primitive ministers
preached against denominational errors; the Sadducecs, Pharisees,
Nicolaitanes and Judaizers were all different sects, but that did not
exempt their erroneous tenets from exposure on the part of faithful
primitive teaching. Shall we imitate their example, or adopt the
fashionable courteous course of modern preachers? The latter will
secure the good will and kind commendation of the different sects,
whilst the former will provoke their ill will and unkind remarks.

But some one may say, modern teachers cannot speak with the
authority that primitive ones did, which is true, but they may speak
with the authority of God's word; they can speak the things which
plainly accord with it, and this is all we contend for.

If the Holy Scriptures be of such doubtful import that one man's
opinion of their signification is as good as another's, then we would
only array one opinion against another; but if words have meaning,
and sentences declare things, the affair is very different, and our
preaching is not according to the presumption of opinion, but a plain
declaration of what the Scriptures teach. In the first instance sects
would have a right to complain, as they do, but we contend not in the
other: Heb 12:25; 2Ti 2:25.

I cannot boast of my ministry; I dare not; I see too much to
deplore about it; but if it be of God it is like all other things pertaining
to true believers, all boasting is excluded in it. The fruit of God's
ministry is in one sense a hidden fruit. None except God knows it in
its spiritual details. I look around and see that my ministry in the
main partakes pretty much of the character of that of our order. We
occasionally have additions to some of our Churches, and get
assurances from the brethren and sisters that they have been fed and
comforted by our preaching. I believe if I have a talent of any kind,
it is to feed the sheep and lambs of Christ's fold, to comfort the Lord's
people. This is a great work as we may see by referring to the Holy
Scriptures, much as it is overlooked by many: Isa 40:1; Ac 20:28;
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Joh 21:16-17. I feel a good deal comforted in seeing that my
preaching is so much like that of the Old Order generally; for I do
believe that the secret of the Lord is with them, and that they have
seen His covenant: Ps 25:14. Besides, I believe that they have a
better spiritual perception of divine things than any other people
whatever. Further, unlike others, they speak mostly of the things
which the Lord has done for them, and not of the things which they
have done for the Lord. Wherefore I have had but little religious
enjoyment in talking with those who boast of the things which they
have done for the Lord; whilst I have had much satisfaction in
conversing with those who tell of the great things which God has done
for them.

David says: Come all ye that fear God, and I will declare unto you
what He has done for my soul, not what he had done for Him. The
Gadarene was to tell of the great things which the Lord had done for
him, not the great things which he would do for the Lord. When Paul
speaks of the things which he had done for the Lord, he immediately
says: Not I, but the grace of God which was with me, thereby fully
excluding the Arminian I, and establishing the principle under
consideration.

While on the subject of my ministry I will state, that my health is
at this time, June, 1866, very bad; my physicians are very doubtful
of my recovery; in fact, I am afraid I shall not live long enough to
supervise the printing of this work: and now as I may say apparently
in the shadow of death I have no recantations to make about the
doctrine for which I have so long contended, and trust that it will
stand the test of death. My prayer is that I may die with this blessed
doctrine as much impressed on my heart as it ever was while I was
trying to preach it. O Lord, let the pulpit, and the deathbed be the
same to me in that respect. Should the Lord, in answer to my prayer,
of His great mercy, spare my life awhile longer, I shall regard it
merely as a supplement to my ministry; the term of which to be
faithfully and zealously devoted to His service. But should it be His
sovereigh will to remove me by death, I want to feel resigned to His
will, and to feel that death has lost its sting, and the grave its victory.
Thanks be to God who giveth us the victory through our Lord Jesus
Christ. Further, that I may be accepted in the Beloved; and be found



32

in Him not having mine own righteousness, which is of the law, but
that which is through the faith of Christ, the righteousness which is
of God by faith: Php 3:9.

As before stated, after my arrival at Nashville, in 1857, I engaged
actively in preaching, lecturing and practicing of medicine. When 1
left Murfreesborough my financial means were very low, having been
pretty well exhausted by paying off the old factory debts to which I
have alluded. Hence I was anxious to make some property, and
labored hard for several years by day and night. My practice was large
and lucrative, which, with my receipts from the Medical College,
enabled me in a few years to purchase valuable property, enough for
all domestic purposes. During this time I generally preached to four
Churches, besides making occasional tours among other Churches.
Finding that my labors were too onerous, I advertised in the city
papers that I would decline attending on all acute diseases, or on any
cases which would conflict with my ministerial duties, but would
attend to chronic cases, and cases of consultation. This enabled me
to devote more of my time to preaching, especially to traveling out
among the Churches.

I have not mentioned how well we succeeded with our Medical
College, nor need I say much about it, as its unprecedented success
is known to hundreds and thousands of our pupils in many of the
different States; our success will also ever be a prominent fact in the
history of the University of Nashville. Notwithstanding the changes
which have taken place of late years in most things, yet our College
has in a remarkable manner preserved its former state, with its
former facilities for teaching, and with its former faculty, except two,
who have died, and whose places have been well filled, it offers the
same inducements to medical students to avail themselves of the
benefit of its teaching that it ever did.

My duties in the Medical College interfere very little with my
preaching, as they have to be performed mainly during the winter,
and never on Saturdays and Sundays.

The Church which I took charge of in the city has a melancholy
history; it has probably suffered as much in many respects as one
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ever did to survive. I have made some statements about it in another
part of this work, and will only mention here, that about the time of
the close of its great difficulties, Elder Phillip Ball, an able and efficient
minister, took charge of it, and it does seem if any man could have
revived it, and caused it to prosper he was that man. His
acknowledged abilities as a preacher, his amiable and exemplary life,
and unfeigned spiritual mindedness, made him a very suitable pastor
for this Church. No one who was acquainted with this estimable
minister will construe what I have written into flattery; for he still
lives in this character in the memory of too many for such a
construction; but we all, on the contrary, regret that more has not
been said and written in his praise. Well may we praise the dead in
this instance. Ec 4:2.

After the removal of this worthy pastor from Nashville, I took
charge of this Church, which was about 1852, although I was at that
time preaching to three others; one at Murfreesboro, Wilson's Creek
and Overalls. There were some zealous, determined brethren and
sisters who deserve much credit for maintaining their Church
organization at Nashville, but for which it might have failed. The
Church is still small, pretty much like it was when our beloved Brother
Ball left it. It is very much in the condition of the most of our
Churches. Some have died, some have removed, and some have
been excommunicated, but we have had occasional additions, which
have enabled us to keep up our organization. Our trust is in the Lord,
He and He only can sustain us. We cannot advance by human policy,
by the world, nor by carnal professions, for we have made too broad
an issue with them.

Primitive Christians would not have preferred the charges against
a primitive Church, which modern ones do against this Church. I will
mention some of these charges:

1. That we believe in particular election.

2. That repentance and faith are the gifts of God.

3. That we believe in the effectual calling of God's elect.
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4. The final perseverance of believers.

5. Baptism of believers only, and that by immersion only.
6. That we practice feet washing.

7. In not doing anything on man's authority.

8. And that good works are the fruits of God's gracious work on
the heart of the believer, and not the cause of it.

To all of these charges we plead guilty. And I will now refer the
candid reader to some plain texts of scripture, with the request that
he will read them, and then say, whether it is treating the word of
God respectfully to charge any Church for holding such tenets. But
before quoting these references, I will forestall a common argument
used against them, that there are other texts of holy scripture, which
seem to teach differently. Now observe, the texts to which I refer
you, are as plain as language can express them; and I ask, strongly
in point, will it be fair, as one has well said before, to interpret a plain
text by a doubtful or obscure one. Assuredly he who is in search of
divine truth should not doso. Joh 17:2; Ro9:11; Ac 5:31; Eph 2:8;
Ro 12:3; Joh 10:28; Php 1:6; Col 2:12; Joh 13:14; Col 2:21; Eph
2:10. Now if you can produce eight full texts of scripture which teach
plainly to the reverse of these, we will renounce our creed; but we
will not do so according to what you may regard the doubtful or
contradictory import of some other portions of the holy scriptures;
for observe, according to the rule just mentioned, we are never to
interpret plain texts by doubtful ones.

Out of respect to the world and arminian denominations, these
plain texts but seldom get a full pulpit exegesis, except, from the Old
Order of Baptists, and then the charges just enumerated, are urged
against them with great vehemence if the policy be to proselyte, or
hinder any one from joining them.

By putting the common false glosses on the doctrine of election,
by admitting and teaching that any one may repent of their sins and
believe on the Lord Jesus Christ, of their own free will and moral
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ability, and that baptism may be received in any mode, just as the
subject may choose; our numbers might have been greatly increased,
especially, with the proselyting which usually attends the like. To
have done so, we would have been guilty of the following things:

1. Of handling the word of God deceitfully, and with cunning
craftiness.

2. Of perverting the plain saying of Paul, that it is not of him that
willeth.

3. Of tampering with the ordinance of baptism.
4. Of compassing streets and houses, to make proselytes.

We had rather remain a "little flock," than incur such sins. Such is
the state of religious tenets in Nashville at this time, were Paul to rise
up incognito, his preaching would be very unpopular! His religion
would be called a myth; his doctrine, anti-nomianism; his exposition
of the imputed righteousness of Christ to the believer, nonsense; his
abjurement of personal righteousness for justification before God, an
acknowledgment, that he either had no religion or had lost it; and his
affirmation of the final perseverance of believers, permission to sin!

Who would hear him on the foreknowledge of God, predestination
and election? Who would prefer the wisdom which God ordained
before the world for the glory of His spiritual Israel to the excellency
of pulpit speech? Who would patiently listen to his exposition of the
two covenants? Who would with him, give all the praise of the
obedience of faith to the grace of God? Who would agree with him
that there was but one baptism, and that a burial in, and a
resurrection from the water, through the faith of the operation of God,
constitute that baptism? Who would join him in working with his own
hands sooner than hinder the Gospel, or become chargeable to the
brethren? Who would acknowledge his exegesis of the potter and the
clay, sustained as he might be by the prophet? Isa 45:9.
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One answer may be given to all these questions: Few, very few,
besides the Old Order of Baptists! Let us prefer the fellowship of Paul
to that of those who pervert his testimony.

But, says one, why insist so much on these things? Will not other
tenets answer? Are we obliged to admit and believe all, provided we
are conscientious in our views? We cannot receive a part and reject
a part, without dividing Christ Himself; nor can we pervert His word
without misrepresenting Him. When a part of his word is rejected, the
part retained is apt to be misconstrued. Christ is in His word, but only
in the way of Truth; and as He is the Life of it also, how meekly ought
we to receive His teachings, looking more to Him for a spiritual
understanding of it, than to the wise and prudent; for the latter often
seem to think it wise and prudent to gloss over and modify the things
of the Gospel, as well as expedient to substitute some other things:
Mt 11:25.

For some time before the outbreak of the late deplorable war, I
felt and believed, in common with many of our brethren, that some
dreadful crisis was impending, not from a keener insight into
prophecy than others, but from the little respect which was
entertained for the word of God, even by those who professed to
know the Lord Jesus Christ in it; and the disposition to change and
adopt the things of the Gospel to the prevailing tastes and interests
of the time.

I have never gone further into politics than to exercise my political
rights as a private citizen. I have always been a democrat, and voted
that ticket whenever legislation was involved.

I was opposed to the war, and believed that we were heedlessly
precipitating it, when we ought to have been trying by all proper
means to avert it. So dreadful did the horrors of a civil war seem to
my view, that I requested one of our most eloquent speakers to
prepare a series of lectures, and go forth and deliver them to the
people, for I believed that they did not appreciate the consequences
of such a war. From some cause he did not engage in this laudable
work. I also gave in my name for a political union meeting, hardly
knowing the design of it, beyond an effort to maintain peace, but
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before it came off, so many other issues were developed, that I took
hold of only one, which was a plain one, that I had to side with the
South or the North, and I promptly sided with the South. I was willing
to do all I could to prevent this issue, but felt no hesitancy about my
course when it came. I remained in Nashville after the surrender, and
had no difficulties with General Buel's garrison; but after his
successor came in, my residence was taken for a hospital, my horses
for military purposes, and my practice reduced nearly to city limits. I
occasionally, however, succeeded in getting out in the country to my
appointments for preaching. All this was sufferable, but I could not
conscienciously subscribe to the political oath of that day, and was by
request permitted to go South. Accordingly in company with several
very clever acquaintances similarly situated to myself, I was escorted
south of the Federal lines early in May 1863. Fortunately I had many
acquaintances among the Old Order of Baptists in the South. 1
proceeded directly on to the neighborhood of Huntsville, Alabama. I
stopped awhile with brethren Crutchers, and preached with them
round about, and in Huntsville for several weeks.

I then paid Eld. James Holman, of Lincoln County a visit, and he
kindly agreed to make a tour with me of eight or ten days preaching
among the Churches of his section of the country. Although the
weather was unusually bad, we had pretty good congregations and
were much pleased to find the people so much interested in our
preaching. At the conclusion of these appointments, I ascertained
that General Bragg was falling back from Tullahoma to Chattanooga,
and that it would be necessary for me to go lower down into Alabama
or Georgia.

I had received a very kind letter from Eld. James P. Lyon, of
Central Georgia, a short time before this, inviting me to visit him, and
spend my time with him whilst I had to remain from home. I had
made the acquaintance of this estimable brother while on a former
visit to his State. Besides he, in company with several ministers from
Georgia, had attended some of our associations in Tennessee, viz:
Elders William Mosely, W. C. Cleaveland, G. M. Thompson, Dozier
White, and brother Solomon Bloodworth. Through these prominent
and worthy brethren I had no difficulty in getting acquainted with the
Old Order of Baptists in their country.
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I spent several months very agreeably with brother Lyon and his
family; we made several very pleasant tours of preaching through his
section of the country.

In the fall I concluded to settle in Griffin, a neat little city between
Atlanta and Macon, where I remained nearly a year. I practiced
medicine here for a support, as a matter of choice, as the brethren
would have raised any reasonable sum of money for me, by hundreds
or thousands, had I agreed for them to do so. I do not exaggerate,
for brother Lyon told me that he could raise a thousand dollars for
me himself, and many others would have contributed largely to me.
The sums seem large on account of the depreciated currency. This I
mention, not as boasting, but as fruit that may abound to their
account, although I did not receive it. Php 4:17.

My health was good, and like Paul, I did not want to be chargeable
to the brethren. I preached regularly while I was in Griffin. Here I had
the society of that able man in the ministry Elder William Mosely. I
had an opportunity of both hearing him preach, and accompanying
him in his appointments. Bro. Solomon W. Bloodworth and family
endeared themselves to me no little while I resided there. Besides
these, I still cherish the endeared names of Elders Dumas, Trice,
Dickey, Godard, Bently, Mullens, Simmons, Castleberry, Morgan,
Burnett, Pate, Helm, Williams, Mitchill, Hubbard, Parker, Guise, Bell
and others, as well as brethren Williams, Head, Trielson, Blalock,
Bloodworth  (Morgan) Reeves, Allman, Hammock, McGee,
Middlebrooks, Hicks, and English. While I was at Eld. Lyons, Eld.
James King, of Tennessee, a tried and worthy brother in the ministry,
made us a visit; and I was fortunate enough after my removal to
Griffin to engage his company in two extensive tours of preaching
through Georgia and Alabama. We were everywhere well received
and hospitably entertained by the brethren. Our congregations were
unusually large, serious and attentive. We had pleasing indications
that our labors were not in vain.

When General Hood moved with his army into Tennessee, I
concluded to leave Georgia and follow him. Accordingly in company
with Brother James King and a niece of mine, who was under my
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charge, we essayed to do so. We proceeded as far as Sommerville,
in Alabama, and there we were informed that he was rapidly falling
back. We then decided at once to go on to Dallas County, in Alabama,
where a particular friend, Brother Elijah Bell resided. I had previously
made his acquaintance at my home in Tennessee. I knew him to be
a gentleman "given to hospitality," of wealth and cleverness. He had,
during the fall, written several kind letters to me, inviting me to visit
him, and spend the winter at his house. So that after much bad
weather, bad roads, bad fare, and bad forebodings, we reached
Brother Bell's about Christmas. He entertained us most hospitably
indeed. Brother King after remaining a few weeks, concluded to visit
some of his friends in Georgia. I spent the remainder of the winter
with Brother Bell, and made several very agreeable tours of preaching
with him through that region of country. My niece got into a very
agreeable boarding house near by, and we were very pleasantly
situated during the whole of our sojourn there. Many thanks are due
to them.

After the surrender of our armies, we being as much in the Federal
lines as we would be in Nashville, concluded to return home, which
we did, without any remarkable occurrence, although we traveled
amidst rumors of robberies, murders, and conflagrations.

On my arrival at Nashville, I found my residence in the possession
of the Federals; but I was permitted to resume the practice of
medicine. This I did under rather favorable circumstances; my old
partner, Professor W. T. Briggs, who had remained at Nashville,
kindly proposed a renewal of our former co-partnership, which I
gratefully accepted. I was thereby enabled at once to make some
money, with which to pay off my taxes and other pressing liabilities.

After having been in Nashville several weeks, on the consideration
of having seen slavery so wide of the Bible platform, and that
emancipation had occurred in the providence of the Lord, as one of
the results of the war; I, in all good conscience, took Johnson's
amnesty oath, and am now ready and willing to aid in developing all
the good that may be in emancipation.
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I will repeat a little here of what I have written in another part of
this book, to which I refer the reader for a fuller exposition of my
views on this subject.

As slave-holders, with some honorable exceptions, we forgot that
we had a master in heaven, and carried slavery so far beyond the
Bible platform, that it in connection with other causes brought down
upon us the chastisement of the Lord, and we are now bound
according to the law of the land, in His providence, to regard our
servants as freedmen, to treat them kindly, and cast no impediments
in their way.

I have not received any payment for rents, nor for damages, great
as they were to my residence, as I could not conscienciously take the
oath required in such cases. I feel thankful that I have enough to
support me the remainder of my life; in fact, I am much wiser about
the like, than I was a few years past. From my present standpoint, I
can not only say, but feel that all is vanity here. The reader may
probably recollect, that in my dedication, I prayerfully committed this
work, now about passing out of my hands, under the providence of
the Lord, to the OIld Order of Baptists for promotion and
dissemination. Now in conclusion, I again request them to look after
it; it is theirs. Who else will take much interest in it? Very few I fear.
Dissemminate it among the brethren, promote the reading of it, so
that it may do as much good as possible, and when necessary have
it reprinted, according to the suggestions made in the dedication. The
reader must not suppose that I attach too much importance to this
work. Let us see: if there be any good in it, it will be a good work to
develop that good, which cannot be done without the book being
read, nor will it be read generally, unless, the reading of it be
promoted by leading, reading brethren. The commandment is to feed
the flock, to comfort the people of the Lord. Now if the reading of this
book both comfort and feed the people of God under His blessing,
should it not be encouraged? A full and faithful exegesis of divine
truth is one of our best means for edifying, feeding and comforting
the "little flock." It is true that preaching is the best mode of doing
this; but, observe, that I, being dead may yet speak through this
book, when I cannot through the pulpit, and continue to declare the
blessed truths herein contained. Preaching has its way, but the
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tongue becomes silent sooner or later in it; the pen also has its way,
and under proper management may bear its message onward
through ages to come.

Reader, I do not feel willing to part with you yet, not knowing your
true character. In order to hold you awhile longer, I must address
you in one of three characters. Are you a believer? if so, suffer a few
words of exhortation. Search the scriptures, read them prayerfully.
God and God only can give you a spiritual understanding of them: Lu
24:45. Show your love to Christ by keeping his commandments.
Attend faithful preaching where your mind maybe stirred up in regard
to Christian duties, and divine things generally. Be careful to maintain
good works. Prove all things and hold fast to that which is good. Send
up material above, and set your affections on the things above. Love
to the spirit and not to the flesh. Walk worthy of your calling. Abstain
from all appearance of evil. Strive for the unity of the spirit in the
bonds of peace. Live as much as possible peaceably with all men.

"Finally add to your faith virtue; and to virtue, knowledge; and to
knowledge, temperance; and to temperance, patience; and to
patience, godliness; and to godliness, brotherly kindness; and to
brotherly kindness, charity." Seek that supply of the spirit and of
grace which will enable you to do these things, and then you will be
neither barren nor unfruitful. You will then break no bones, incur no
painful wounds; bring no sword over your house; involve no grievous
chastisements, and raise no doubts in the minds of brethren about
your state.

Give the praise of all these good works, all the while, to God
through Jesus Christ our Lord. Php 1:11. Then there will be no danger
of your entertaining a spirit of phariseeism. The pharisee glorifies
himself in his works, the Christian, the Lord.

It may be, that the reader is not a believer, but an honest inquirer,
believing just enough to move his heart in the way of searching out
these things about which I have written. What shall I write for the
benefit of such a character? I must speak of the things of Christ unto
him. I know no other way; for He must become the Way, the Truth,
and the Life unto you. I trust that you are feeling after him; and
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happy indeed will you be, when you find Him of Whom Moses in the
law and the prophets did write, Jesus of Nazareth. He is in all respect
just such a Saviour as you need. You want holy guidance; His spirit
will guide you into all truth; you want holiness of heart; His spirit
begets it; you want forgiveness of sins; His redemption secures it;
you want a better righteousness, faith (his gift) obtains it.

The very chief of sinners do not need more than these. Did the
wicked king Manasseh? Did Paul? Did Mary Magdalene? They were all
complete in His fullness; besides it is grace for grace.

I can now part with you, in great hope of your finding Him, whom
to know is life eternal; for the grace of seeking always ends in the
grace of finding. Joh 1:16; Php 1:6.

But, alas! you may be altogether an unbeliever, but hardly so, for
if that be your character, you would, I fear, have laid aside this book
before reaching the conclusion. But you may providentially have
opened it just here. What shall I say to you? I must in meekness and
in love instruct you, if peradventure, the Lord may give you
repentance to an acknowledgment of the truth, as it is in Him. I know
no other way but to declare unto you, Jesus Christ our Lord. He is
exalted to give repentance, and this you must have or perish. He is
the great object of faith, and he that believeth and is baptized shall
be saved; but he that believeth not shall be damned.

Do none of the things of Christ move your heart? Have you no
relish for His name? No concern about His salvation? If not I must
leave you under the law; 1 am unwilling, knowing the terrors of the
law, to leave you there. 2Co 5:11. It says pay me all that thou owest.
Oh, bankrupt! how can you? Had you not better look to Him who has
paid all the demands of the law for the sins of the believer? Then call
upon Him while He is near, submit to His gracious plan of saving
sinners. We regard it as a privilege, and know and feel it to be a duty
to tell you these things, though it be in word only, praying that they
may reach your heart in the power and assurance of the holy spirit.

The world in which we live is ruined by sin, both morally and
naturally; and there is but one safe way out of it, or in it; that way is
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declared to be a narrow way, with a strait gate, and the fearful
declaration is, few there be that find it, Christ, Himself, is not only
that way, but He is the life and the light of that way. No wonder then
that it is called a Highway. A way of Holiness.

Although we cannot show this way to the "blind," yet we can talk,
preach, and write about it, at an if, or peradventure that the Lord as
the light of it may lead even the blind safely and savingly into it. Let
us even labor humbly and willingly even at, an if, or, peradventure to
feed, to edify, to comfort, and to bring in the people of the Lord, then
in faith commit our work prayerfully to God's merciful disposal.

The Few Chosen-The Strait Gate-The Narrow Way-The Many-The
Broad Way.

As these topics will be fully discussed, I will at once quote some
explanatory texts of Scripture in regard to them: "Strait is the gate,
and narrow is the way which leadeth unto life, and few there be that
find it." "Wide is the gate, and broad is the way that leadeth to
destruction, and many there be that go in thereat." Mt 7:13-14.

Will only a few be saved? is still a question which often comes up
painfully in the Christian's heart in view of the many great religious
inconsistencies of our times. Did we have the privilege, as did the
Apostle, of asking the Saviour, Lord are there few that be saved? The
answer doubtless would be the same; at least in words of similar
import. The Christian entertains this question, not merely from
curiosity, but also with a solemn restraint to answer it as did the
Saviour; besides it excites in his heart another question of the most
profound personal interest: Am I one of that few? The popular
religious inconsistencies of the times in which we live constrain us
often to examine and prove ourselves by the divine standard; by
which only a few are found to be real Christians. 2Co 13:5.
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The blessed doctrine of election generally exasperates the
"carnally minded;" and still more indeed when the great truth is
proclaimed in it, that only a few are chosen! Mt 20:16; 22:14.
Neither our judgment nor feelings are to be relied on here, we must
submit to the teaching of the Lord, and acknowledge the revealed
truth, that few there be that find the narrow way! This Bible history
of the "few chosen," like their remarkable history since the closing of
the canon of the Holy Scriptures, teaches us that they who were Jews
inwardly were few compared to the many who were Jews only
outwardly; the latter for numbers are compared to the sands of the
sea, and the former to a remnant! Ro 9:27.

Church history, when read by those who have an eye to
contradistinguish the "few chosen" from the "many" who are only
called externally, teaches us also that there are few who are
Christians inwardly, compared to the many who are Christians only
outwardly. How many more alas! pertain to another gospel than those
who belong to the true one. How few were saved between Abel and
Noah, between Noah and Abraham, between Abraham and Christ,
between Christ and the full development of Anti-Christ, between the
decline of Anti-Christ, through the reformation and the present time.
During these periods multitudes of outward worshippers existed; and
since the day of Christ and the Apostles, their history has been much
more fully written than that of the Lord's few hidden ones. Their
history would abound in names and acts of which we have no account.

The statement that Anti-Christ declined through the Reformation
is more significant than the reader may probably suppose. That the
Reformation, as it is emphatically termed, was not as many suppose,
the re-establishment of true Gospel principles and usages; but on the
contrary it was a mere reformation of popery and Anti-Christian
powers, which to the world at that time was a great blessing. Amidst
all this outward reformation the "few chosen" were hidden,
unappreciated and unrecognized as such by those who then became
Protestants. They were too "few" to be heeded by the multitudes; too
"foolish" for the "many" to be taught by; too "base" for those in high
places to associate with, and too "ignorant" to be regarded by the
many positive perverters of that day. They had too few of the
"mighty" and the "noble" to have been acknowledged and received
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into the great arena of early Protestantism, when the mighty ones of
that day, in conjunction with all that was carnally wise, mighty and
noble, were engaged, under the auspices of kings, universities,
principalities and powers to reform popery. This they did, and for
which we feel thankful. But the Gospel needed no reformation, neither
in its doctrine nor ordinances; and there were in those days a "chosen
few" unto whom it was made of God wisdom, righteousness,
sanctification and redemption. Their full history has not been written,
but enough to let us know that they suffered much persecution, both
from Catholics and Protestants. So that we may readily conclude they
have been greatly slandered and misrepresented by most historians.
Besides, we are constrained to admit that they were few in nhumber;
but strong, strong even unto death in their principles and usages.
Their suf ferings, blood and martyrdoms, constitute their chief
history, while one here and there comes into sublime personal
prominence, nobly contending against the multitudes, or firmly
expiring amidst flames or cruel tortures!

They were "unknown" in a religious sense, but well known in other
respects, especially as the uncompromising opponents of the
prevailing heresies of their respective times. Religiously, they were
God's hidden ones, known and sanctified by Him, but were
"strangers" in that sense to a blind and persecuting world. 2Co 6:9.
Their enemies, doubtless, took greater liberties in opposing,
persecuting or destroying them on account of their number being so
small. They were so few, so scattered, and so little regarded, that the
many in their religious blindness supposed that they were doing "God
service" to destroy them and their principles. Joh 16:2.

Thus we may see that heresies gain strength by the approval of
the many; and their authors and propagators derive carnal comfort
and support from the multitudes that hear, approve and sustain. But
the true believer does not derive spiritual assurance, comfort nor
strength from such carnal sources; these must come from the word
of God established in his heart by the Holy Spirit. On the contrary
they may discourage, embarrass and weaken his faith in the very
things which as a believer he is bound to accept; for instance the
great truth, that "many be called, but few chosen." He may even
make a great mistake here by regarding as discouragements the very
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things which constitute his chief characteristics as one of the chosen
few. And he may want to go along with the many, but the promises
are to the few; may prefer associating with the wise men after the
flesh, with the mighty and the noble, but there are few such among
the Lord's people.

These unscriptural desires of the flesh are injuring us at this very
time; there are some who do not refer these things to the word of
God as they should; hence they do not understand why so few believe
the great revealed truths of the Gospel, while there are so many
professors of Christianity who deride and oppose them. The very
remarkable manner in which the Lord has, in all ages and countries,
preserved his chosen few, assures us that we should have no less
confidence in our cause committed to a few, than if it had been
committed to the multitudes. The heresies and conduct of the many
outward Christians show most fearfully that few only are chosen, as
plainly as did the idolatries and ways of those who were Jews only
outwardly show that only a few comparatively were Jews inwardly.
Mt 23:28; Ro 2:28. Therefore we are not to judge of our state, faith
or practice, by the number who may agree with us; for had those who
were Jews inwardly judged in this manner, they would have been
greatly discouraged; and so might have been Christ's disciples, and
all true Christians since.

Reader, observe, if you are discouraged on account of your lot
being cast with a "few" only, that all Christians are called to walk in
the narrow way, and that there be "few that find it;" it is far better to
be among the "few" who have, in the light of grace, found the narrow
way, than among the "many" who are pursuing the broad way. Our
human feelings dispose us to entertain too much confidence in
numbers; our sense of safety in number is human, while our feelings
of safety with a "few" is of faith and of the Lord. How much better to
feel safe in God than in hosts of men. These are also under His divine
control, and cannot pass, in their opposition to His chosen "few," the
bounds of his permissive providence. Well might the Apostle exclaim:
"If God be for us, who can be against us?"

A false religion generally has the fleshly prestige of humbers ever
operating in its favor, in the estimation of the carnally minded. This
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was the case in the days of Noah, of the patriarchs, of the prophets,
of Christ and His Apostles, of primitive Christians, and of medieval
ones. And who dares to say that this great and solemn truth does not
come up fearfully prominent in our own times? The religious carnalite
would not have stood in these relations with Noah, the patriarchs, nor
Christ and his Apostles, but, like Judas, would have betrayed their
cause.

Though we may be tempted and perplexed about there being so
few on our side, yet I ask most significantly, who of us would be
willing to have been one of the "many" opposed to Noah? One of the
"many" in the times of the Saviour and his disciples? One of the
"many" in the early days of Christianity? Or one of the "many" in any
age or country?

With much meaning, I ask how can one of the "few" go to the
"many?" He will of necessity have to leave the "narrow way," and go
into the "broad way." He will have to quit the light of revealed truth,
and go under the shade of human traditions. To get with the "many"
he will have to go in at a gate which he can open and shut. Re 3:7.
All who will go with the "many," must go in at the wide gate {Mt
7:13} of human expediencies.

The Pedo-Baptists have tried to convert the narrow way into a
broad one; the Arminians to make the "strait gate"a wide one; and
the man of sin essayed to make them world-wide! But I ask, with no
little force of inquiry, who can make that broad which God has
made"narrow?"Who can make that wide which God has made
"strait?" "Strait is the gate,"and who can enlarge, open or shut it?
"Narrow is the way," and who can widen or alter it? "'Few' there be
that find it," and who can add to their nhumber? To attempt to do
these things would be worse folly than to essay to widen the ocean
and multiply the stars of heaven. And yet Arminianism; in its carnal
blindness, is constantly engaged in a vain effort to perform these very
things!

Reader, with which will you go? With the "few" or the "many?" If
you are of the world, you will go with the "many," if of the chosen of
God, with the "few." 1Jo 4:5. Let the history of the past reconcile us



48

to the company of even "two or three," since that humber is not
despised by Christ, but has promise of his presence in their social
worship. Unfortunately there is nothing in our day, in "another
gospel," more fascinating than the charm of humbers to the carnally
minded, their respectability, their wealth, their popular influence, and
many carnal availabilities, which exercise often an undue influence
over the minds of the "few," who should look at these things under
Scriptural lights.

Observe, the powers of "another gospel," great as they are in one
sense, could not survive the reduction of the numbers of its votaries
to "two or three." Their costly machinery could not be worked by a
"few," "many" are necessary. In true Gospel fellowship "two or three"
can worship together as well as if thousands were present. Mt 18:20.

The true Gospel would have utterly failed had it been presented to
the world for its approval or rejection according to the natural
understanding, judgment and reason of man; but a false gospel may
and does prevail in that manner over the judgment and feelings of
"many;"while the true Gospel in its hidden power embraces only a
"few." 1Co 2:14; 1:23.

I dare not use the word "few"in relation to the people of God, only
with quotation marks, indicating thereby that it is not of my own in
that fearful sense, nor of any man, but of God! How significant the
word is at the present time, how solemnly true! Whither shall the
Christian flee? To the multitudes of nominal professors, or to the
chosen "few?" Where will he find the truths and ordinances of the
Gospel? Among the "many"or among the "few." To which do the
promises pertain?

The "few" are a people saved by the Lord; the "many" strive to
save themselves by means of their own devising. The former, in the
light of grace, find the narrow way, and enter in at the strait gate-a
way which lies too profoundly deep in God for mortal vision. Christ is
that way, and the Holy Spirit is the light thereof. Many enter in at the
wide gate, and go along the broad way guided and sustained by
"another gospel" with all of its natural lights and human availabilities.
The vaunted history of these we repudiate, and appeal to the broken
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and imperfect account we have of the Lord's hidden "few." But, alas!
the mysterious and spiritual things pertaining to them have never
been recognized and appreciated by any except those who had eyes
to see them, and hearts to understand them, in the light of life. So
that we can be heard and understood only by the "few;" while the
"many" contend for the things which pertain to the broad way,
referring occasionally to the word of God, and by means of cunning
craftiness and deceitful handling of it they make out some show of
proof. And when plainly refuted by a quotation of revealed truths too
strongly in point to be denied, they erroneously contend that the
Gospel should have "an expansion of sense and meaning," or "a
prudent and accommodating elasticity," according, I suppose, to
times and circumstances. So thought "certain men" who came down
from Judea, and taught some of these accommodating elasticities,
saying that men could not be saved, except they were circumcised
and kept the law of Moses. In the instance of the Galatians, this
principle of expansion of sense and meaning, so much contended for,
converted the true into another gospel. The Gospel was revealed and
expounded under a pressure of times and circumstances as great as
any which have since occurred. And had there been any
accommodating elasticity in its truths, the times could certainly have
developed i; but on the contrary it was the same Gospel to the Jews,
that it was to the Gentiles. Nor did it accommodate itself any more to
the times of the second, than it did to the first century, or in any
other. Heresies and innovations have their expansions and
contractions, but divine truths have not. But men in high places
further say that Gospel truths should have only a prudent expansion
of sense and meaning. I ask under whose prudence? Under
Presbyterian prudence we have an expansion of baptism and
ecclesiastical government, which required a good deal of this
"accommodating elasticity" contended for; under Methodist prudence
we had a wonderful expansion in many forms of Arminianism, which
required still greater "accommodating elasticity;" under Campbellite
prudence we had some remarkable expansions and contractions,
about which I need not now treat. These have made the way broader,
and the gate wider, and have become very numerous. Their history
has been pretty fully written, and they boast of their numbers as
recorded by them. But after all there is a divine depth in the history
of the chosen "few," which no human research can reach. Their
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history begins most mysteriously profound in Christ before the world
began; hence their number is known only to God; not the number
which would be made Presbyterians, Methodists, or Campbellites, in
time, but the number given to Christ by the Father before time; the
number chosen in Him before the foundation of the world. But charity
constrains us to admit that there. may be some of the Lord's "few"
among all these denominations, who are Christians inwardly, but
wrong externally.

As the way that leadeth unto life is narrow in the true Gospel, and
"few" only find it, another gospel with a broad way must be institued
for the "many." This with many modifications has existed ever since
the days of the Galatians. False teachers then brought in "another
gospel," which has had, in all its changes, all the accommodating
elasticity contended for by modern innovators.

This is a very religious world, and the ruler of darkness adapts his
religion to all tastes from spiritual wickedness in high places, down to
the grossest idolatries.

In the light of Scripture, we shall find Satan at the head of "another
gospel"displaying his powers. 2Th 2:9. We shall see that through his
wonderfully devised religious machinery, he can play the part of a
Protestant as well as that of a Catholic. If all his little popes in America
were put together (which he sometimes essays to do) they would
make as great a pope as he has in Italy. His name is and must be
legion in a religious sense. His way is broad, his gate is wide, and his
dupes are "many." The rise of "another gospel"began in the heretical
declaration: "Except ye be circumcised after the manner of Moses, ye
cannot be saved."

A wrong apprehension of Gospel works and ordinances has from
that time to the present kept up "another gospel," in all ages, with its
numerous institutions and corresponding works. Only a few have
rightly distinguished between the works of the law and those of the
Gospel. The "many" have not discerned the great principle in doing
them: the works of the law, good as they are, in our imperfect
performance of them, can be accepted only on Gospel principles. The
Pharisees and Sadducees thought that the baptism of John was a
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legal ceremony, and therefore demanded baptism of John, not
knowing that it would be unprofitable to them, without faith in Christ
and repentance towards God. Besides, they claimed a right to this
ordinance as children of Abraham, not discerning any difference
between the children of the flesh, and the children of promise, the
chosen'few."

The notion of the many is, that the Gospel must be strengthened
by other institutions besides those which God has ordained; that a
collateral power may be inaugurated in that manner. Being ignorant
of the spiritual powers of the true Gospel, and its ordinances, they
with great zeal and a fair show in the flesh, devote themselves to
another gospel; and are very careful to maintain its interests and
crafts, however greatly they may conflict with divine truth. All of
which is indispensably necessary for the propagation and
maintenance of "another gospel.”

Human institutions, either from Jews or Gentiles, convert the true
Gospel into "another gospel." Paul said they were removed to
"another gospel," because they practised circumcision, and tried to
justify themselves by the works of the law. Hence I ask with much
meaning, what shall we say of those who maintain modern
institutions, and do the works thereof for justification? Do not all
these belong undeniably to "another gospel?" Assuredly. But they
retort by saying that they have "many" wise men, "many" rich ones,
"many" influential leaders, and "many" of the most respectable
persons on their side, while we have only a "few" such; and that
altogether we are of but little note or consideration in the world. Re
3:17; 1Co 1:27, etc.

Every institution of this kind, involves for its establishment, the
"higher law" mania, a most impious, anti-Christian principle, which
Satan has infused into many minds. Let others speak and write about
Protestant institutions as they may, they have been brought into
existence by their founders according to an assumed prerogative
based on the wicked and absurd notion of a "higher law." If Papists
instituted things according to this principle, how can Protestants
institute theirs on any other? Where is the difference in principle, 1
ask, strongly in point, between saying mass for the religious benefit
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of the unconsious dead, and the Protestant sprinkling of the infant
unconscious of the religious ceremony? As there is no warrant for
either in the word of God, they both have been instituted on human
authority. What does the Romish mass affect to do for the dead? That
which the Bible no where suggests. What does infant sprinkling essay
to do? That about which the Bible is certainly silent. What do the
Romish levies aim at? The raising of a larger revenue than the Bible
sanctions. What is the design of missionary societies? To inaugurate
a more convenient system of preaching, and a more certain method
of getting pay for it, than the New Testament method affords. What
do Pedo-baptists aim at? To incorporate more members than the
baptism of the Bible will admit of.

The missionary Baptist may say, that infant baptism is a part of
the Catholic system, but the Pedo-baptist may with as much propriety
say that a missionary system based on human authority, is also a
part of the ecclesiastical policy of Catholics.

All these manifest the spirit of the "higher law" infatuation and
assumed prerogatives based upon it. Why forsooth should the
Protestants deny the right of exercising these prerogatives to the
Catholic, and then assume them himself? This is truly a dangerous
spirit: it exalted itself "above all that is called God" among the papists,
and it remains in part to be seen what it will do among Protestants.
2Th 2:4.

Satan seems to have played out among the Catholics: like some
old gambler who was want to cheat by cunningly devised methods,
which he had long kept concealed, but which have been seen and
exposed, so that he cannot play off his tricks any longer to advantage,
then institutes new ones, and tries his hand with a different people.
He had according to the spirit of the "higher law" instituted many
things among the papists, by means of which he succeeded
wonderfully in perverting everything pertaining to the true Gospel.
Hence we may infer that his course will be the same in principle
among Protestants, although the institutions may be different. We
know that he has already operated among Protestants as he did
among Catholics, by multiplying human devices and institutions, with
their attendant carnalities.
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It is true he will not require the Protestant preacher to say mass
for the dead; but he often tempts him by a good fee to pronounce
eloquent and undeserved eulogies over the dead, and to ascirbe
virtues to them which they never practiced, and represent them as
being saints in heaven in despite of their unbelief and immoral lives!
He will not have, like the papist, their priests to forgive sins? but he
will have them preach for hire! He will not have them attain to the
pre-eminence of a cardinal or pope; but he will allow them to take
the title of D. D., Right Reverend Bishop, etc. He will not have them
levy a tax for their pecuniary advantage, but he will permit them to
raise funds in divers unscriptural ways for their costly maintenance.
He does not require them to open a door worldwide for the reception
of members, but he institutes many little entrances by means of
which many may c/imb up without going in at the Gospel door. Joh
10:1 He does not tempt them to preach works of supererogation, but
to preach Arminian works and "perfection" in this life!l Nor does he
require them like the papists, to withhold the holy scripture from the
people, but he will have them to assert that the present translation
is faulty, and that it should be revised, and its errors corrected! And
that some of its doctrinal truths should not be preached to the people?

These modifications, small as they are in some respects, still
partake of the "higher law" prerogatives, that of altering the things
of the Gospel. Some of these alterations resemble the things of the
true Gospel so closely, that were it possible, by means of them, he
would "deceive the very elect.”

Many, I fear, are unlike the Apostle Paul: he said he was not
ignorant of the devices of Satan. Some seem to have an eye to see
them among Papists, but not among Protestants; for, they are so well
modified and adapted to the tastes of the latter, that "many"approve
of them, while there are only a "few" who reject them! There is only
one denomination among which the minister can go and declare "all
the counsel of God," and the ordinances of the Gospel as revealed,
and repudiate all religious institutions founded on human
prerogatives, without incurring loss of character, the charge of folly,
and of being behind the times. This is a sad but true commentary on
the practical religion of our day.
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As a denomination, we have suffered much in the estimation of
others by our constant and uncompromising opposition to these
unauthorized religious expedients. This opposition however is ancient
and venerable, and began with the primitive Christians, and we
rejoice to know that it has reached our day, even if it be only on the
part of a "few," as a "few" have all the while maintained it. And as
their numerous devotees vainly suppose that they constitute the chief
means of practical godliness, they know not how any can maintain
good works who oppose them! The papist himself, doubtless, thinks
that there is no practical Christianity apart from Romish devices!

We do not go about trying to establish our own righteousness, but
prefer that which is of faith. Ro 10:3. We do not try to blend grace
and works, but regard the latter as a fruit of the former. Ro 11:6.
Nor do we try to make even a fair show in the flesh. Ga 6:12. Nor do
we teach for doctrines the commandments of men. Mt 15:9. Nor do
we strive unlawfully. 2Ti 2:5. Besides when we give alms, we do not
sound a trumpet. Mt 6:2. Nor do we seek to please men. Ga 1:10.
Neither do we aid in building up religious establishments, nor deduce
the doctrine of good works from any source, except from the holy
scriptures. 2Ti 3:16. We aim at no higher temperance than that of
the Bible, at no better plan of preaching and being supported than
that revealed in the word of God. We cannot fellowship infant baptism
nor Church polity founded on human authority. Col 2:22. We do not
try to gratify "itching ears." 2Ti 4:3. We do not suppress any part of
the counsel of God. Ac 20:27. Neither do we try to proselyte, nor
popularize our tenets. Mt 23:15. Nor do we hire ministers to preach
for us. Joh 10:12.

Nor do we falter under reproaches for the truth's sake, but prefer
them to the consideration of the many. 1Co 4:3.

Now, were we to do these things, though forbidden in the word of
God, and others which I might mention, our denomination would be
about as popular as any other; but our non-performances, as just
stated, have brought down on us the reproaches of all other
denominations. And the most unreasonable one of all is that we are
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not practical Christians, because we do not perform duties which the
word of God does not enjoin, but on the contrary forbids.

Of what does practical godliness consist? Surely not in doing the
things which the Lord has forbidden, but in doing the things which He
has commanded; and in not doing those which He has prohibited in
his word. So that we have, of all others, the best claim to practical
godliness, which must ever be "the acknowledging of the truth which
is after godliness." Tit 1:1. Thus practical religion consists in
performing the duties which Christ has commanded, and at the same
time in not doing the things He has prohibited. Christian duties, when
properly performed, have no great outward show or pomp, but are
rather hidden in one sense from the unregenerate. Their
performance, it is true, may be seen by the natural eye, but their
spiritual import is neither understood nor felt. Even the plainly
revealed ordinances, in this sense, are hidden in their spirituality from
the unborn "again." Joh 3:3; Col 2:12; 1Co 11:29; Mt 6:6. Here,
also, in the great affair of practical Christianity, the "few" are
contradistinguished from the "many."

There are "few,"indeed, but what have been entangled in the
institutions which have been so agreeable to the "many." The evil
tendencies of these religious societies established on human authority
were clearly seen by a "few," and the results of their operations most
faithfully and truthfully foretold. It has been a constant prediction
among the Old Order of Baptists for more than thirty years past, that
these institutions would eventually do great injury, by breaking and
perverting Gospel truths.

The writer can most truthfully say, that he tried again and again
to have fellowship for these things, seemingly so expedient, and for
those who were so zealously engaged in them, but he could not, and
was often tempted to fear that the fault was with himself. But a sure
word of prophecy has taught him that the fellowship of the saints is
in the Gospel, and in the things therein revealed. Php 1:5. And that
it is dangerous, both to the Church and nation, to pervert the
testimony of the Lord. Re 22:18-19. Reader, are you willing to go
along with us, with a "few," in the "narrow way?" Or had I not better
ask you another question: Have you received "an abundance of grace,
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and of the gift of righteousness?" If not, I know you will be unwilling
to go with us. We have no pleasing flatteries for the hypocrite, no
agreeable religious externals for the Pharisee, no perversions of grace
for the Arminian, no religious means of climbing up some other way,
no fellowship for men's religious devices, no broad way for the
"many," no religious carnalities for securing the world's esteem and
co-operation.

We can only offer the things which Christ and the Apostles have
set forth: Cruel persecutions, fiery trials, unavoidable tribulations,
carnal mockings, unmerited dishonor, evil report, imprisonments,
scourgings, and death. To be hated by the world, despised by the
"worldly wise," to be counted nothing in a religious sense, to be set
at nought as a teacher, to be ridiculed as a lay member, are things
which the religious carnalite cannot endure. He is all the while looking
to this world for his reward; and when his religion conflicts with his
temporal interests, he modifies it so, that it may not impair his
respectability, his popularity, his character nor fortune;-these, with
him, are paramount to all religious principles. He needs must conform
in his religion to this world. 1Jo 4:5.

Truly may we say, as daily we feel, that Christ's kingdom is not of
this world. The religion of Christ is not at all adapted to it; but is in
direct antagonism to it, just as much as natural things can be in
opposition to spiritual things. Nor do we expect the natural man to
love the things of Christ.

The spirit that was in Christ exalted Him and His religion above all
that is called good and great in this world; and the same Blessed
Spirit must operate effectually in the hearts of his followers, before
they can be raised to a state wherein persecutions, worldly hate,
trials, sacrifices of worldly interests, and deprivation of carnal
enjoyments will be far preferable to honors, riches, and pleasures of
this world.

The Christian may be rich in Christ, though he have no where to
lay his head to rest; honorable in Him in despite of the detractions of
the "accuser;" happy in Him amidst all the disturbances of this life;
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and may enjoy the company of a "few," though he be deprived of the
society of the "many."

Were Christ to descend personally from heaven to earth, and to
declare the same truths, and reveal the same Gospel ordinances,
natural men would, notwithstanding all this, continue to hate his
truths, and oppose his ways. Their state requires something beyond
this-the birth of the spirit, the very blessing which He has secured to
them, given to Him in the election of the Father.

How forcibly the exhortation comes up: "Be not conformed to this
world." Its ways are the ways of death, and its religion, seem it as it
may, is of anti-Christ. Let us set our affections on things above, not
on things on earth. The things which are above! How shall I speak of
them? They constitute the inheritance of the saints, which is pure and
undefiled and fadeth not away. In these are the riches of faith. By
faith we enjoy them here, and though we have but a foretaste, it is
an unfailing earnest of the fulness which is to come. Reader, if you
have faith, come and go along with us; if not seek it, and may God
of his infinite mercy grant it. The way, it is true, is narrow, but Christ
is that way, the company is small, but they are a chosen "few."Their
full inheritance is not here, but it is reserved for them in heaven. Here
we may moan, but there we shall rejoice; here we may be poor, but
there we shall be rich; here we may be hated by men, but there we
shall be loved by God and angels; here we may have no titles, but
there we shall be kings and priests unto God; here we may appear in
vile raiment, but there we shall walk in white robes, the garments of
Salvation, with a crown of glory on our heads; palms of victory in our
hands, and the eternal hallelujah on our tongues. And may we not
begin our praise on earth, and with David say: Praise ye the Lord!
And with the Levites of old: "Stand up and bless the Lord your God
forever and ever: and blessed be thy glorious name, which is exalted
above all blessings and praise." Praise Him for His mighty acts: For
having chosen us to salvation from the beginning; for having given
us grace in Christ before the world began; for having blessed us with
all spiritual blessings in Him according to to that choice; {Eph 1:3-
4} for having predestinated us to be conformed to the image of his
Son; for having called us, for having justified us, and for the hope
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that he will glorify us, and for having said to the little flock: "Fear not
it is your Father's good pleasure to give you the kingdom!"

THE DOCTRINE TAUGHT BY PAUL AGREES WITH THAT OF THE OLD ORDER
OF BAPTISTS

"Other Sheep I have which are not of this fold, them also I must
bring; and they shall hear my voice; and there shall be one fold and
one Shepherd." Joh 10:15.

SECTION I

The practical illustration of this text as recorded in the New
Testament, proves undeniably the present tenets of the Old Order of
Baptists; not only as it confirms their peculiar views of the ingathering
of the Lord's people, but also as it includes, in its practical
demonstration, every thing for which they contend. Follow me,
inquiring reader, and I pledge myself, by all that is truthful, to prove
each proposition, and not leave the shadow of a doubt on your mind
about the weighty subjects of which I shall treat; provided, that you
are prepared to acknowledge the authority of the holy scripture; if
not, by what authority, I ask you; shall I write? To that, and to that
only, I now confidentially appeal!

Were I to select only one text from the New Testament, by which,
to prove our views, this should be the one, because it has been
practically expounded, and the exposition written out by inspired
writers. Hence, we have not only the text from the New Testament,
but also its practical exposition, a fact which must be particularly
regarded by the reader. The light of the practical exposition of this
text, as it shines on the pages of inspiration has been more heeded
by the Old Order of Baptists than by any other sort of Baptists or
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other denominations. From some pulpits, it has been nearly excluded,
and the system of modern missions comprehends it not!

The design is to manage the subject in such a way, that if the
reader object to our views, he shall first make issue with the word of
God itself; then take care reader, that your opposition - if entertained
- do sic not arise from an opposition of heart to revealed truth. The
heart must, therefore, be guarded, examined, and its qualities tested,
as well as the understanding; for we may see things plainly
expounded and yet not approve them.

With this introduction, I shall proceed:

The words of the text prove undeniably that Christ had a people,
given to him by the Father; not only among the Jews, but also among
the Gentiles, of whom He spoke in the words of the text. To deny this
would be to deny a truth as plainly revealed as any other in the Bible.
Those among the Jews were "a remnant according to the election of
grace." And those among the Gentiles are called "other sheep." About
these, I shall now write out some things which our Missionary friends
have not duly regarded; and to which many professing Christians
seem to give scarcely any attention.

How did Christ become possessed of these "other sheep?" Let him
answer: "My Father who gave them to me is greater than all, and
none is able to pluck them out of my Father's hands." They are given
to Christ, but are still in the Father's hands - what a safe place. And
yet they are equally as safe in the hands of the blessed Saviour, for
he says: "I and my Father are one." As these truths will acquire
additional proof from the Holy Scriptures constantly as I proceed, I
shall not stop here to quote, in a formal manner, the numerous texts
of corresponding import, but proceed to the consideration of other
things.

Were any of these "other sheep" brought in, in the day of the
Apostles? What saith the scripture? "Then hath God also to the
Gentiles granted repentance unto life." This proves that some of them
were brought; and now for the question, how were they brought? The
answer to this question, which is a very interesting one in the present
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day, must be deduced with great care and circumspection from the
Bible. I shall first treat of those who were brought, in the times of the
Apostles; the difficulties which were in the way: and the manner in
which these difficulties were overcome, great as they were; and
lastly, the consequences thereof.

In making out my examples, I will not stop to mention particular
individuals; but proceed at once to the consideration of entire
Churches of the Gentiles: and will begin in the order of the New
Testament, with the Romans, who were Gentiles. How did Christ
stand related to these "other sheep" among the Romans? Did God
foreknow them or not? Answer. Is Christ equal with the Father in
knowledge, or not? The Father and the Son are ONE in this
knowledge. Then, I may proceed. Did the Father predestinate them
to be conformed to the image of his Son, or not? Answer again. And
whom He predestinated to be conformed to the image of his son, did
He call them or not? Who dare say He did not? Whom He called, did
He, or did He not, justify? Arminianism, with all its cunning craftiness
must be silent here - as mute as though it had never spoken a word
against the effectual call of God! Lastly, whom He justified among
these Roman Gentiles, will he glorify or not? Thus we see clearly their
doctrinal relation to Christ, and well might He say: "Them also must
I bring." Observe, I have quoted the Apostle's own words of doctrine,
written to these very Gentile Christians. Having shown their doctrinal
connection with Christ, I may now mention some of the great
obstacles In the way of their being brought by Christ. First, their
state: They were mostly Gentile, heathens, gross idolaters, without a
knowledge of the One True God. They had "changed the glory of the
incorruptible God into an image made like to corruptible man, and to
birds and four-footed beasts, and creeping things." What worse
things could have been written about them in a religious sense? It is
true, things more degrading to human nature are said of them, but
they relate to their physical as well as moral degeneracy. How vile
their state. The very term Gentile in the Holy Scriptures conveys the
idea constantly of alienation from God; not only in knowledge, but
also, in state, in way and practice. They were by nature no better
than "vessels of wrath fitted to destruction." How deplorable was their
condition, and how awfully far from God in themselves! Who can
predicate hope for them, In that state, In any other way, than in that
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which the Apostle revealed according to God's purpose in regard to
them? Even if there were Jews among them, their outward
advantages as Jews were of no avail for they were ignorant of God's
righteousness - of his justifying right - and were trying, by the deeds
of the law, to establish their own righteousness - just as many, with
all of their present outward advantages, are laboring to do at this
time. The Jews in religious externals were constantly receding from
God, and His spiritual worship, even to such an extent that the
Apostle wrote that he was not a Jew who was one outwardly. The
delusions among the Jews were very great, hence, the Gospel, as it
embraced Christ, was to them, in their outward Jewish state, a
stumbling block! And no more hope could have been entertained of
their embracing the Gospel in that condition, than of the Gentiles
themselves. In short, they could only have been brought according
to the doctrine just quoted in regard to the Gentiles. I should here
state that I shall not quote any portion of scripture, which has been
written to any of the Churches, scarcely except the one which may
be under individual consideration; but in conclusion will show most
triumphantly and conclusively, that all these different portions of
scripture, which I shall cite from the Apostle's writings, to the
different Churches, harmonize and concenter sic in the great tenets
for which we earnestly contend in the present day. This is no vain
boast; if the reader will follow me, and can be bound by holy writ, he
shall admit that I have established our tenets by full scriptural proof.

The state of these Romans, in their idolatries and ignorance of God
and Christ, with their great fondness for Pagan institutions, show
most conclusively that nothing short of Divine Power could have
brought in these "other sheep." And I ask here, did this "Mighty
Power" and "abundance of grace" take in, in its practical operations,
those whom God foreknew or not? Let Paul's letter to them answer.
They were evidently "comformed" to the image of Christ in direct
personal relation both to God's foreknowledge and predestination, as
the reading plainly imports. God's power and abundance of grace did
not go beyond his predestination, nor fall short of it in this affair. Thus
the doctrine of election is sustained by the practical operation of
grace. "Whom He predestinated, them He also called.”" These Gentiles
were under all these great disadvantages when Christ said "them also
I must bring." More directly to the point: they were in a state of sin
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and moral death; they were under the curse of God's holy law; and
were under the dominion of Satan, pursuing the sinful way of fallen,
depraved humanity! All these difficulties must be removed: He must
lay down his life for these "other sheep;" He must bear their sins in
His own body; He must suffer the just for the unjust; He must save
them from their sins. Besides, He must be delivered for their offenses,
and raised again for their justification. He must ascend on high, and
intercede for them. He must go away, that the Comforter might come,
to give efficacy, unfailing efficacy to all the means which He ordained
for the ingathering of these "other sheep." Means which, when
instituted and employed by the Divine Spirit, will take the way of
God's predestination, in all their efficiency; hence, they derive both
WAY and POWER from God.

When we look at the state of these Pagans, we see that there was
nothing on which Arminianism could act. There was no religious
vitality in it, nothing that would respond spiritually to any of its
boasted powers. Arminianism is powerless here. The curse and death
of sin must be removed, and Arminian works cannot do it; life, divine
life, eternal life, must be given, and Arminianism has none to give,
for it cannot even operate in the way of justification when there is
life. This the Romans obtained by faith.

Christ in his great love ordained higher and better powers, than
any pertaining to any of the different forms of Arminianism. Christ's
practical way of bringing these in, excludes all Arminianism. Grace,
for instance, puts away all their sins through Christ; gives them
eternal life; creates its own help in the soul-repentance towards God;
forms its own will in the heart of the creature; and gives its own faith
through the mighty power of God! And then gives assurance of
perseverance through the same Power. Reader, what effect has grace
on your heart? Does it engender Arminian powers, or does it
repudiate them? If so, then he that enjoys the most grace, has the
least Arminianism! May not grace exclude it entirely from the soul,
and bring the new creature to trust in Christ by faith only for
salvation? It surely acted in this way in the case of the Romans. "It
was of faith that it might be by grace; to the end the promise might
be sure to all the seed" of which these "other sheep" were a part. Ro
4:16. The promise is sure; we see through grace and faith. And the
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Apostle plainly intimates that it could not have been sure in any other
way. So, those who were predestinated to be conformed to the image
of Christ were called. This then brings me to the subject of their
calling. This was of God, and gave efficacy and certainty to all other
callings-by the preacher-by the written word, or by any means
whatever. Grace creates its own helps-its own works, and its own
plans-all of which will be fully discussed.

Grace creates its own ministry, and its own preaching; it also
directs and seals its own blessed truths on the hearts of its own
subjects. Hence, Paul in his letter to the Romans defines the Gospel
to be the "Power of God unto every one that believes." The power of
God unto whom? In this instance they are termed the predestinated
of God-wherein we learn that the Gospel was ordained unto them as
the Power of God: a very sure and effectual power, verily! sure unto
them as some of the seed, called in his letter, the predestinated ones,
a term synonimous in a Gospel sense with that of seed. Thus, the
Gospel as the power of God could not fail to reach them with its
blessings bad as their natural state was. Any inferior power would
have failed. The Gospel as the Power of God must accord, in its
practical course, with the foreknowledge and predestination of God.
It is absurd to entertain a thought to the contrary.

How did the Gospel become the Power of God to these "other
sheep" which Christ brought in from among the Romans? Not by Paul,
nor by those who had previously preached to them; for Paul admits
that his preaching, and that of others also, was, unto them who were
not called of God, foolishness to some, and a stumbling-block to
others! We may therefore learn that the preaching of Paul, and of
others was included in the calling of God. Hence, the Apostle asks the
guestions, how can they hear without a preacher? And how can they
preach except they be sent? And may I not ask most significantly
here by whom are they sent? Will our missionary Baptists allow Christ
to answer? "Pray ye therefore the Lord of harvest, that He will send
forth laborers into His harvest." Herein we are taught they are sent
by the Lord; and we ask, no less significantly than in the former
question, where? To a theological school? Nay, to the harvest, to the
field of active labor. Not one of these "other sheep" was brought in,
by any means connected with a theological school, missionary society
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or missionary pay per job of any kind. But their preachers were the
servants of the Church for Christ's sake, for the sake of the Gospel
and for the sake of souls-doing their work all the while under the
power of inward grace, and not from outward constraints; hence, Paul
says, "not I, but the grace of God which was with me;" while we fear
some, in our times, might with equal propriety say, not by the
constraint of grace, but by those outward considerations which are
offered. The ministry of Christ has a Bible feature in this respect,
which has distinguished it from every other, in all ages; one which it
has not yet lost, nor ever will, as long as He, in answer to the prayers
of his people, sends laborers into his harvest.

For the bringing in of these "other sheep" Christ sent preachers to
them; they spoke, the Lord opened the heart, and the hearer
attended to the things spoken. If this threefold cord will not bind
modern Missionaries, and constrain them to pursue the Lord's way of
bringing in his "other sheep" of the present day, we ask what will?
Our only resource is in the prayer, that God of his great power and
mercy will grant them repentance unto an acknowledgment of his
own Divine Plan. They seem indeed to have forgotten that Christ is
still in agreement with his word, and that some of these "other sheep”
are now being brought, and if so, on the same divine plan; for they
are in the same relation to Himself both doctrinally and ministerially
that the Romans were, as far as regards the promises of the Gospel.
For they are made sure to all of them. Ro 4:16.

But to proceed with the Romans: A failure of the Gospel to these
Gentiles, Whom Christ said, He must also bring, would have been, as
we have seen, through the power of God! Just as if those "other
sheep" unto whom Paul and Barnabas preached at Antioch in Pisidia
had not believed, the failure would have been through the ordination
of God! Ac 13:48. A thought too wicked, and too absurd to be
entertained for a moment! As far as preaching the Gospel was
concerned they were brought in under the last general commission.
"Go ye into all the world and preach the Gospel to every creature,
and he that believeth and is baptised shall be saved, but he that
believeth not shall be damned." Every creature, bond and free, male
and female, all sorts, all grades, from the king to the peasant, in all
countries and in all times and ages are included in this broad and
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general commission. But, observe, preaching the Gospel according to
this commission, latitudinous as it is, never did, nor ever will add to
the number of God's chosen ones. Christ still says in his word, "many
are called, but few are chosen." Further, that this commission does
not extend to any who are incapable of believing, under the operation
of the blessings of the Gospel. Hence, infants and idiots are not
subjects of Gospel address; but we know they may become subjects
of its grace when the Gospel becomes the Power of God unto them in
the bestowal of grace. And, inasmuch as christian baptism can be
received only through the faith of the operation of God, they cannot
become visible subjects of the Church. Therefore, we see no account
of infants having been brought into Christ's fold from among the
Romans. Had there been as much ceremonious sprinkling of them in
those days as in ours, he, who did not shun to declare all the counsel
of God, surely would have given full instructions on the subject. Nay,
when "the Lord added daily to the Church such as should be saved,"
not a single instance is recorded! Therefore we with confidence assert
there were no infants in the Church at Rome.

Although the holy scriptures are thus explicit on the subject of
preaching as ordained in subordinate agreement with the inward
calling of God, they are no less plain in regard to the general call of
the gospel as proclaimed under the last commission which embraces
every creature. As it is very necessary for us to entertain correct
views of this part of our subject also, I will offer a few remarks just
here for the consideration of some of our ultra brethren, who, I fear,
have imbibed erroneous views on this important, and just at this time
very interesting subject. And I further fear that all such will object to
my exposition of it; but see, brethren, that you do not, by so doing,
refuse the testimony of the Bible!

There is, strange to say, an error entertained by some brethren,
that the minister of the Lord should not call on "all men every where
to repent;" on sinners to look to Christ and be saved; nor on
unbelievers to believe. They are constantly saying, to preach in this
way betrays Arminianism on the part of the ministry which thus
exhorts its hearers, and also on the part of the Church which tolerates
such preaching! Observe, shall we become Arminians by faithfully
preaching according to the commission given by the Saviour? Some,
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indeed seem to think so! For when the minister discharges his duty
zealously, faithfully and in a gospel manner, there are certain ones
who cry out, he is an Arminian! The great error, that this is one of
the varieties of Arminianism, is affecting both our pulpits and
Churches; for instead of requiring this kind of preaching, and
sustaining it as a Church, we fear some are opposed to it, and use
their influence to suppress it? I ask now, in the name of this world-
wide commission, including as it does every creature capable of
hearing, and which authorizes and commands the ministerial servants
of the Lord to preach the gospel to every creature, who does so? with
that love, zeal and regard for the sinner, I subjoin to the question,
which the Lord enjoins. Further, is it not to be feared that we have in
this way grieved and silenced to some extent the spirit of exhortation
in our pulpits? The spirit of exhortation which spoke out plainly and
fully, through primitive ministers in the great affair of bringing in
these "other sheep" we fear is now with us only in a grieved and
vexed state! Primitive preachers did not suppress it, nor attempt to
confine its word of exhortation to believers only, as some affect to do
among us! The following scriptural truths may be read with profit by
all. Yes, reader, I am willing for you to lay down this production until
you search the Scriptures and examine the subject according to the
following references: Lu 3:18; Ac 2:40; 13:15; Ro 12:8; 1Ti 4:13.
Others of equal force might be added. It is high time that our
Churches were looking after their preachers in this respect, and
calling on them for those pointed warm gospel exhortations which
accompanied Christ's primitive ministry. Brethren, have we not
deviated somewhat in this particular from the Apostolic mode of
preaching? If so, let us correct our errors by the word of God. Who is
willing to attempt it? Who is ready to lead off in this great but
neglected work as "examples" to more timid and fearful ones? Let
those undertake it who are able to convince the gainsayers from the
word of God, that such preaching was commanded by the Lord; and
that the preaching of his servants as long as we have a Scriptural
history of it furnishes a practical example of this mode of preaching
the gospel.

A gospel without exhortation; without a call on the sinner to repent
and believe; a gospel which does not in word address itself to all; is
not the gospel which Christ ordained subordinately for the bringing in
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of His "other sheep." And for the benefit of the Arminian I will also
add, nor is a gospel without the power of God, without predestination,
without election, without spiritual blessings, the gospel ordained of
God for the bringing in of those "other sheep." So that we are bold to
affirm that the gospel embraces all these things.

Let us take a practical example. We have it on record in Ac 13:1-
52. When Paul and Barnabas preached at Antioch of Pisidia, had any
of our ultra brethren been there and heard their zealous appeal to all
those present, they would have called them Arminians, And
Arminians in their objection to the revealed history, that "as many as
were ordained to eternal life believed," contradict it by saying that all
might have believed, one as well as another. Thus we perceive that
the notions of each are wrong.

While we combat this ministerial deviation of ours on the part of
some, which affects to find Arminianism where there is none, let us
carefully guard against those tenets which do really involve it. For
instance, when we in our doctrine maintain that by means of our own
devising, we can extend the spititual blessings of the gospel beyond
the ordination or election of God, and employ such means for such a
purpose, we then deviate both from the principles and practical
course of the gospel, and thereby plainly indicate that we are
Arminians in the proper sense of that term, so justly opprobrious to
the Old Order of Baptists. But as long as we call on all men to repent
every where, believing that God only can give repentance, and that
He will give it to as many as are ordained unto eternal life, even if He
does not to as many as we may address, we may escape all
Arminianism, and more especially if our practical course in preaching
does not involve any unscriptural methods.

Let us see: The zealous preacher calls on all to repent, earnestly,
faithfully and I may add, gospelly, but alas! the old brother whose
head has got wrong, whose heart has grown cold, says all cannot
repent, some have not the power to do so. How does he know?
Peradventure the Lord has given the power to repent to the very ones
whom he has in his feelings excluded. The secret power, and merciful
grace of repentance may have pervaded their souls hidden and
unseen by him, and be moving their hearts in the sure way of
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repentance towards dod and faith in the Lord Jesus Christ. Forgetting
thast He who gives repentance and faith, also gave the word; and
that He who is exalted a Prince and Saviour to give repentance unto
the elect, also commanded that His gospel should be preached in the
letter to all - to every creature. But the objector here repeats that all
men will not receive its blessings, and why call on all to receive them!
But how dare any to say when the faithful preacher is calling on a
congregation to receive these blessings, that some of them may not
be at that time receiving them. The gospel may be going forth to
them not in word only as they suppose, but "in power, in much
assurance and in the Holy Ghost."

The gospel must be preached in all of its fullness in the word, for
that which goes forth in word only is the same gospel in the letter,
which goes forth in power through the Spirit. Then it is God who
makes one hearer differ from another, and not the preacher. While it
is foolishness and a stumbling block to some after the best efforts of
the preacher; through a demonstration of the Spirit it becomes to
others the wisdom and power of God. So, it is the same gospel all the
while, which Christ has commanded His ministerial servants to
preach, with all its merciful promises, and exhortations, warnings,
doctrinal teachings, glad tidings, ordained ordinances, etc., to every
creature, not allowing them to make any kind of exceptions in that
respect.

How mortifying to the feelings of a faithful preacher to be called
an Arminian on account of preaching according to the very
commission which Christ gave for the rule and government of His
ministry. Brethren preachers, it is high time that we strive to please
God in this affair rather than men. It is high time indeed that some
of us were waking up on this subject; let us rather exhort our
opposing brethren to pray the Lord that He would open the hearts of
our hearers to attend to the truths which we may preach, knowing
that none will heed to profit without this blessing, to the great end
that the "other sheep"” of our day may be brought in. Here again the
objector says, why pray for that which is sure? This, verily is the very
reason why we should pray for it; for we can only have hope in prayer
which seeks the things which God has ordained for us, and which may
accord with His will to grant. Christ said in His day, that He must bring
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them; and did that declaration hinder the prayers of His primitive
ministers?

Before closing the subject of preaching I will state that the word
of God must also be rightly divided. Both the sheep and the lambs
must be fed; they must be directed to the "Plant of Renown." The
man of full stature in Christ, and the babe of his bosom, must be fed.
Strong meats must be dealt out for one, and the sincere milk of the
word for the other. These specialties were plainly commanded by
Christ, for He said to His servant, Feed my sheep, Feed my lambs;
and after the general commission had been given by Him, it was again
enjoined by His apostle: "Take heed therefore unto yourselves, and
to all the flock, over which the Holy Ghost hath made you overseers,
to feed the Church of God, which He hath purchased with His own
blood." The Old Order of Baptists have been more mindful of these
specialties than any other people, and although some have deviated
in their preaching from the general commission, all have not. There
are yet a few who contend for the general outward call of the Gospel,
but we doctrinize it too much, lest some ultra brother should conclude
that we are Arminians.

Having given an exposition of the state of the Roman Christians
before their conversion to Christianity, and of the Lord's practical way
of bringing them in; it remains to treat of them in their renewed state.
They were, according; to a plain scriptural exposition, justifed. By
whom? By Him who called them, for whom He called, them He also
justified. Then it is God who justifies. By whom does He justify? By
Christ; for, it is Christ who died, yea rather, that is risen again, who
was raised for our justification. Hence, they were in a justified state;
a state which did not admit of condemnation, for there is no
condemnation to them who are justified by Christ according to
Apostolic teaching.

Reader, were they justified, I ask most significantly, by their own
works of righteousness or by the imputed righteousness of Christ,
which is by faith, "unto all and m all them that believe, for there is
no difference?" Thus we are plainly taught that the Romans were
justified by Christ's righteousness, and not by their own. The
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righteousness which justified them was by faith, and not by their
works.

In this renewed state they were sensible of their union with Christ,
and were led by the Spirit, and were held in this love by a tenure that
nothing on earth could break. Ro 8:35-36. Their justification was
indissolubly linked with their glorification in heaven, and not their
apostacy on earth through any of the opposing powers thereof. Then,
reader, why blame the Old Order of Baptists for preaching the final
perseverance of those called of God? Of those "other sheep" brought
by the Lord?

I ask, were all things working together for their good? Or were any
of these things working together for their ruin? Now if all things good
and bad, agreeable and disagreeable, grievious and pleasant were all
under the care, of the Great Shepherd working together for their
good, by what means could they apostatize? Just, Christian reader,
as all things are strangely working together for your good, in the
same mysterious manner, in which they did for the Romans! And yet
this state did not exempt them from sufferings, from trials, from
chastisements, from inward fears and outward conflicts, nor from the
counter influences of the outer man, of the world And Satan. These
were actually felt by the Apostle himself, when he cried out: "0
wretched man that I am!" Nor did their Christian state exempt them
from preaching, the employment of ordinances, and the assembling
of themselves together. Nor from exhortations, admonitions, and
warnings. He who taught them that they were called according to the
election of God, also exhorted them to make their calling and election
sure to their own consciences, by giving diligence to add to their faith
knowledge, temperance, patience, godliness, brotherly kindness, and
charity. And He that taught them that they were led by the Spirit,
also exhorted them not to grieve the Holy Spirit. And he who said
they were called to be saints, also admonished them to live as saints.
From all of which, brethren, we learn, not from inference, but from
plain teaching, that the Romans were PRACTICAL CHRISTIANS; a
confirmation of the doctrine which Christ had taught, "Make the tree
good and the fruit will be good." Have we also confirmed this doctrine
in our lives? Their faith was not only the faith of God's elect, but was
also "after godliness." Their faith showed itself by good works, and
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was spoken of throughout the whole world. But, observe, the doctrine
of their good works excludes boasting; for they were "fruits of
righteousness, which were by Jesus Christ, unto the glory and praise
of God." So that their perseverance was not by their works, but in the
way of good works; it was not, in other words, produced by their
works of righteousness, but ordained and maintained according to the
divine plan which has been just indicated. And I may further add, that
the foundation for their perseverance may be seen in the declaration,
"Whom He justified, them He also glorified." Thus it is strongly
expressed in the letter, as strong as words can make it without any
Arminian qualification whatever; and it is correspondingly strong in
the spirit of the case, which merges it in the love of God, which is in
Christ Jesus our Lord; and as sure as that unchanging love is there,
just as sure is the perseverance of the saints. Here I must leave the
Roman christians in their state of perseverance, looking hopefully for
their crown of glory as it relates to their justification, while fighting
the good fight of faith; that faith which wrought righteousness, met
and overcome fearful trials, and obtained the final promise of
glorification, and the joys of the redeemed in heaven.

I would again apprise the reader, in the conclusion of the present
section, that as he proceeds he will find that I have sustained my
promise, to show that the Old Order of Baptists will be found more in
agreement with the things which attended the ingathering of these
"other sheep" according to the teachings of sacred history than any
other people. Further, that the "other sheep" from among the
Corinthians, etc., were in the same state of nature, and were brought
in the same practical way, in which the Romans were. All these are
varied only by name, by circumstances and different modes of
expression, all signifying the same in principle.

PROOF ADDUCED FROM PAUL'S LETTER TO THE CORINTHIANS

SECTION 2

In the order of the New Testament the Corinthians afford the
second example of the bringing in of some of the "other sheep" which
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Christ said He must bring: wherein we have undeniable precedents
of the practical way of predestination, of effectual calling, and of the
subordinate work of the ministry as ordained and directed by the
Lord.

We have full proof of the personal election of these Corinthians.
Ac 18:9-10. These "much people" were on a common level in their
natural state with the other Corinthians. They were not chosen on
account of any superiority of nature, or of works, but were some of
the "other sheep" which Christ said, "I also must bring."

Their state was no better than that of the Romans. Paul says, "such
were some of you." Examine 1Co 6:1-20, and you will see what kind
of characters the word such defines adjectively: fornicators,
adulterers, drunkards, extortioners, and others more degraded still.
They could not have been chosen on account of having merited their
election; for when the Lord assured Paul, that he had "much people"
in Corinth, they were corrupt licentious idolaters! The very swine of a
debased idolatrous city, going, in their depravity, the length of all its
wicked abominations.

One of the weakest tenets, and yet one on which Arminianism
mostly relies is, that the Lord chose His people on account of foreseen
good works which He foreknew they would perform, which tenet
violates both revealed truth, and christian experience; and is one
which the natural condition of these Corinthians, will not admit. The
Apostle teaches plainly that they were made "to differ" from others,
both in heart and practice by the Lord. 1Co 4:1-21. The difference
between them was of God: and none of them had any cause to glory
in themselves. If God foresaw good works wrought by His people in
their times, they were only those which He ordained for them to walk
in, by working in them both to will and to do of His good pleasure. All
these works anterior to their calling were of an opposite character.
Directly in point I ask, if these Corinthians were chosen on account of
foreknown good works before their conversion, in what did their
meritorious works consist? In what way did they differ from other
fornicators, adulterers, drunkards, and extortioners? Their Arminian
glory in that sense would have been only in adultery, fornication and
the like; for in glorying as though they had not received all from God,
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they would have fallen back on their former state and works, of which
there was nothing to boast, and nothing to have determined their
election of God; this they could have referred only to the purpose of
God.

But as no revealed truths, however lucid, and strong in point, can
bind the spirit of Arminianism; nay, nothing short of that power which
met and overcome it on its way to Damascus; we will have to bear
with its perversion; and in meekness and love, instruct its votaries,
praying that God would put forth His merciful power, and rebuke them
in the same way.

Now let us consider the practical manner in which these "other
sheep" were brought in. Paul was assured by the Lord, that He had
“much people' in Corinth, and was commanded to preach and not to
fear "Them I also must bring." How? Paul is the preacher, and though
an Apostle, God will direct his ministry. This is entirely subordinate to
God and not to man, or an association of men. No, not even if it were
composed of Apostles! A ministry which is subordinate to men, to an
association of men, and considerations offered by men is not of God.
Did these Corinthians hear through the preaching of Paul, by his
words, or through the "demonstration of the spirit?" By both. Then
one was of the preacher, and the other of God. Who dare separate
them? Who can unite them? God and God only. How do they become
united? By the things ordained of God, and not by those instituted by
men. This vital union of the word and the spirit is of grace; is not of
the power of this world. "The excellency of the power" is of God and
"not of us," says Paul. But they could not hear without a preacher,
hence the divine plan included preaching, and inasmuch as it was
embraced in the divine arrangement, it must be directed and
maintained by the Lord, as it has always been and ever will be. "God
who commanded the light to shine out of darkness," shined into their
hearts, not only in the light of Paul's preaching, but also in the light
of the demonstration of the 'Holy Ghost. Otherwise Paul's preaching
would not have been heeded. But to these "much people" whom God
claimed for Himself it was the wisdom of God and the power of God.
Hence their faith stood in the power of God, and not in wisdom of
men. God did not call from among the Corinthians many wise men,
many mighty or noble, but mostly opposite characters. Neither did
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the Lord lead them in the ways of worldly wisdom, but in the light of
"Hidden Wisdom" which God ordained for the glory of His people, and
which these Corinthians then received through a demonstration of the
spirit. Thus Christ was of God, made unto them wisdom,
righteousness, sanctification and redemption. Then, truly were they
brought according to the Divine Plan.

When Christ was of God, made Wisdom, Righteousness,
Sanctification and Redemption to these Corinthians, He undeniably
became The Way, The Truth and The Life to them. Thus was Christ
formed in them as the way of holiness, the light of truth, and the life
of all their practical religion. Do we not see here a thorough
preparation of heart for good works, a spiritual qualification for a
belief of the truth, and an endowment of eternal life for the merciful
basis of their final perseverance!

The Hidden Wisdom that God ordained for the glory of His people
prevailed over their former wisdom - the wisdom of the world - by
which none, not even the wisest, could know God. Their
righteousness, which was by faith, was full and complete, and
infinitely above any of their own, having been wrought by Christ, and
imputed to them, without works of that kind on their part. A
sanctification of the spirit took the place of mere moral ability. Who
will compare a sanctification of the spirit, with Arminian moral ability?
or Redemption by Christ to the works of the creature? All this is done
in the light of that Hidden Wisdom, which God ordained to this end.
Thus we see Beauty is given for ashes. Well might the Apostle say to
these Corinthians: "In every thing ye are enriched by HIM." And may
not all such in their religious retrospect ascribe all their good works
to these sublime adaptations of the heart to Christian duties, and
fruits of righteousness of all kinds. In this merciful and sure way,
these"other sheep"brought in from among the Corinthians, became
the worshippers of the True God instead of idols; the followers of
Christ, instead of idol priests; the examplars of Christian piety,
instead of leaders in heathen vices.

Well may grace claim all the praise and glory of the good works of
these once lewd idolatrous Greeks; and in its majesty ask, who hath
made thee to differ from other Corinthians; and what hast thou that
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thou didst not receive? Here we again have a confirmation of the
doctrine of the Saviour. Make the tree good and the fruit will be good;
in this instance bad as it was.

Be assured the doctrine of grace does not exclude good works, but
embraces them, and without them, grace could not prove its
existence in the soul. So the greater degree of grace in the soul, the
greater will be the manifestation of its presence by good
works."Grace for grace' all the while, is the doctrine, and not grace
for works; but the proof of the gift of grace by works. "Unto
whomsoever much is given, of him shall much be required." Does not
this doctrine exempt us from the slanderous charge of preaching a
doctrine which does not include good works? The holy guidance of the
revealed word, the divine leading of the Holy Spirit, acting on the
renewed heart, do not admit of men folding up their arms, and
saying, that nothing is required of them, and that they have no
disposition to work for the Lord; but on the contrary they say, Lord
what wilt thou have us to do? And the reply, Nothing, cannot be found
in the Bible. The soul which has been justified by the Lord is always
zealous of good works; and without this zeal for good works, there
can be no purification; for both the spirit and the word connect them
together in the purified heart. Tit 2:14.

Then, Arminian reader, why say that the Old Order of Baptists
preach a doctrine which is incompatible with Christian works; that we
have no use for them in our system; and that if they believed as we
do they would feel exempted from them: as well as many other
similar sayings so disparaging to grace and the purification of the
heart, by the washing of regeneration and renewing of the Holy
Ghost. When grace saves, it also prepares the heart for obedience
and not for disobedience; not an obedience which saves, but which
accompanies the work of saving. While the real Christian discerns
these important distinctions, we fear there are many pretenders who
have neither eyes to see them nor hearts to understand and
appreciate them. Grace never deceives, but works do. All hypocrisy
is inclined to deceive by means of good works. Satan may transform
himself, in that way, into an angel of light, and so may his followers.
In this instance works are wrought from bad motives; but observe,
the works of grace are always done from good motives. Christ
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presides over the latter, and Satan over the former. So works without
grace in the heart, are dangerous things, let them appear comely as
they may! Not that they are so in themselves, but in the power which
produces them, a power which is always opposed to the way of grace
in the soul, and in the life of the Christian.

We learn in the case of these Corinthians not only the practical
way of the Lord in bringing in His"other sheep,"and the power of His
grace on their souls in this life, but also His prospective way with their
bodies. We have just seen that their souls were vile in all their
affections and exercises; and are taught further on in this sacred
history that the same divine power is pledged to change their vile,
corruptible bodies! 1Co 15:53; Ro 8:11.

As we are indebted to the Apostle's letter to these Corinthians
brought in by the Lord, for the fullest account of the resurrection of
the body, I will treat of that vital subject in connection with them.

This great truth, like all others, has been perverted, denied or
modified according to the particular notions of different expounders;
men of perverse minds, even among our own selves have done this,
greatly to our hurt! History will record to our shame and
disparagement a"spot"of this kind which now marks some who call
themselves Old Baptists; who, although excluded from our union, are
so identified with us in many other respects that we suffer in public
estimation on account of their heresy which they maintain and
propagate. These Manichaeo-Parkerites say, there will be no
resurrection of the body! Hence I will have to treat this vital truth
somewhat in a controversial way, which I greatly deplore. It is verily
like contending with some deluded person as to whether the sun will
rise in the east or set in the west tomorrow, to dispute with a Baptist
about this plainly revealed truth, that"there must also be heresies
among you,"may be confirmed among us as fully as it ever was in
past times. The advance of time does by no means exempt us from
heresies. These must come, and work to the prescribed issue, to
make manifest those who are approved.

I shall in the first place notice some of the metaphorical or
figurative expressions predicated of the resurrection of the body; for
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without the admission of the literal thing itself a metaphor employed
in regard to it, would be without meaning. There can be no
signification by a figure, nor metaphorical teaching without a literal
truth, to which it must refer. Some have doubtless erred by
confounding literal truths with metaphorical or figurative expressions;
these should be carefully contra distinguished, lest like the
Manichaeo-Parkerites, we mistake the literal truth of the resurrection
of the body for a more figurative or metaphorical expression! By a
careful examination of these figurative allusions we may see that they
all refer to the great truth of the resurrection of our bodies. Hence,
such metaphorical allusions strengthen, instead of weaken, the
doctrine of the resurrection.

I will now adduce some of these figurative expressions."But we
had the sentence of death in ourselves, that we should not trust in
ourselves, but in God which raiseth the dead: Who delivered us from
so great a death, and doth deliver: in whom we trust that He will yet
deliver us?" 2Co 1:9-10.

They regarded themselves as dead men according to the dangers
which then were present, with no hope according to human means of
deliverance; but God of His own mercy and power raised them above
these perils, from the grave itself in a figurative sense."Come and let
us return unto the Lord: for he hath torn, and he will heal us; he hath
smitten and he will bind us up. After two days will he revive us, and
the third day he will raise us up, and we shall live in his light." Ho
6:1-2. The wretched condition of the Jews both in a civil and spiritual
sense is here first alluded to, then their restoration, which in a
metaphorical sense, will be a resurrection from their state of sin and
death. See Ro 11:15; Eze 37:12-13,14. This metaphor is very
appropriate and highly significant, being based upon the veritable,
literal resurrection of our bodies, at the Lord's appointed time.
Persons when"born again"are said to be raised from a state of sin and
death to life."Verily, verily, I say unto you, the hour is coming and
now is, when the dead shall hear the voice of the Son of God, and
they that hear shall live." Joh 5:25. "If ye then be raised with Christ
seek those things which are above." Col 3:1. These are also
figurative expressions predicated of an actual resurrection of our
bodies. The morally dead are here spoken of, those who are
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quickened into spiritual life from a state of sin and death; and are in
that sense risen with Christ. To arise from our Adamic state of sin and
death into spiritual life with Christ is highly significant of the
resurrection of our bodies from their state of death to life and glory.
Who dare deny the figurative allusion.

Thus may we safely approach this great subject by the figures,
metaphors and pointed allusions to it, as recorded by the inspired
writers. The shadows which have thus been cast, accord well with the
object which produced them - the resurrection of our bodies. This will
be literal, and without its literal truth, there could not have been any
figurative expressions concerning it, nor metaphors based upon it.
Through these figurative texts, or divine shadows we arrive at the
main subject, corporeal resurrection, plainly revealed and explained
in the Apostle's letter to these Corinthians who were under
consideration as some of the"other sheep"brought in by Christ. Now
if Christ be preached that He rose from the dead, how say some
among you that there is no resurrection of the dead?" Thus we learn
that the heresy of the nonresurrection of our bodies is not a new one;
and the nonresurrectionists, from whom we have withdrawn are in
the same heretical category with those who in the Apostiles' day said,
"there is no resurrection of the dead," for the refutation of which the
Apostle wrote the most of the 15th chapter ( 1Co 15:1-58) of his first
letter to these Corinthians. Paul says: "It is sown a natural body," in
other words, it dies, and takes on corruption, and is afterwards by a
change of state, raised a spiritual body, incorruptible and glorious.
There is a broad distinction between a body changed and a body
created for the occasion. The revealed truth is that we shall be
changed in our bodies, not that bodies will be created for us. The
change will be a great one: from a natural one to a spiritual one; from
a corruptible to an incorruptible one; trom a mortal to an immortal
one; from the vile Adamic body to the glorified body of Christ. In all
of this change not one word do we find about the Parkerite's body
held in reserve in heaven for saints! An undefined something of which
the Bible says nothing, and which they have never explained; it has
only heretical forms and shapes which vary according to the vague
fancies of these deluded Baptists!



79

The Apostolic mode of illustrating this vital doctrine of Christianity
is worthy of our particular consideration: "How are the dead raised
up? and with what body do they come?" are two questions asked and
answered by Paul. The questions are strongly in point; let us attend
to the solutions thereof as given by him. He says, the natural body
must die before it can be changed into a spiritual body. And that after
death in the resurrection God will produce such a change as hath
pleased Him, just as He has given to every seed its own body. Then
it is the will of God to give to our mortal bodies, by changes, which
He will work in them, the likeness of the glorious body of our Lord
Jesus Christ. This will be done by the spirit of Him who raised Christ
from the grave. If God can clothe the grass of the field with an earthly
glory, and impart, by an ordained vegetative process, such floral
beauty to the rose and tulip, which came forth from their diminutive
and unattractive seeds, why may he not raise, by the putting forth of
his power, our bodies into spiritual life and spiritual forms, adapted
to the glory and eternity of heaven?

"Why should it be thought a thing incredible with you that God
should raise the dead?" The philosophical arguments or objections
which have from time to time been urged against the resurrection of
our bodies, lose all their force in the consideration that it is the
revealed will of God to raise the dead, and change the bodies of the
living. This is to be done in a moment, in the twinkling of an eye! And
philosophy, in its blindness here, may as well object to the length of
time assigned for the performance of this stupendous miracle, as to
the mighty act itself! Hence, the caution of the Apostle: "Beware lest
any man spoil you through philosophy and vain deceit, after the
tradition of men, after the rudiments of the world, and not after
Christ." Christ's kingdom is not of this world, and therefore the great
things pertaining to it are not amenable to philosophical reasoning; if
they were, they would after all be found in natural agreement with
the things of this world; and it might then be said that Christ's
kingdom is of this world! He who brought by ordained laws all the
materials which compose our bodies into their atomic relations to
each other, can, notwithstanding their constant changes, amounting
in death to dissolution itself, bring them together, by the fiat of a
mighty synthesis - of which no philosopher ever conceived so as to
constitute the identical bodies; and then in a moment in the twinkling
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of an eye, form them like unto the glorious body of our Lord and
Saviour.

Besides, shall we allow the soul all the advantages of a body here,
and in our doctrine withhold one from it in glory? The body in its
present state would be injurious to the soul in heaven; wherefore, it
will be changed into a spiritual adaptation to the soul. The glorified
body will be adapted to heaven and eternity. The head will be a crown
of glory to the soul. The eye that has become dim in years here, will
never suffer dimness of vision in heaven, that has so often been
suffused with sorrow's tears here, will gather none above, that which
has so often looked out on scenes of horror, wretchedness and death,
will ever gaze on the glories of Deity and Heaven, that which has been
closed in death, will re-open in the morning of the resurrection, never
again to be closed by sleep or death! And then enjoy eternal immunity
from tears; from scenes of sorrow, and from mortal changes! The ear
that has so often heard and felt the sounds of woe and lamentation
will re-open to the melodies of heaven, the songs of the redeemed
and the voice of the heavenly bridegroom. The tongue which may
have uttered blasphemies here will in its changed and glorified state
sing the praises of the Redeemer, and ever declare the wonders of
love, mercy and grace. Thus, will all the soul's radiance be through
the heavenly body, which will adorn the soul, while the soul will also
adorn the body, imparting glory mutually to each other. Without this
re-union of soul and body, the glory of the saints would not be
complete in heaven. The body will attend the soul in all its spiritual
motions of vision, of hearing, of speaking, of feeling, and of acting.
The body being spiritual, will be free from all gravitating hindrances
in its movements which will be as quick as thought, or the lightning
itself, in all of its heavenly relations to space. Thus our belief in
corporeal resurrection accords with that taught by the Apostle in his
letter to the Corinthians; and interesting as the subject is, I must now
pass from it to the consideration of other things.

As there are certain practices maintained by the Old Order of
Baptists, of which the world and other denominations complain, I will
now attend to this part of my subject.
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1st. They will not commune with other denominations. Is there, I
ask in point here, a single instance of a sprinkled communicant
among these Corinthians? Observe, we are proving our Church state
with theirs.

2d. That we will not engage in modern religious institutions. Again
I ask with no less confidence, is there an instance among these "other
sheep" brought in from among the Corinthians by the Lord and
constituted info a Church by His servant, of any of them having gone
out into an institution for the purpose of educating preachers in a
theological school, of hiring and sending any out to preach,
subordinately to the begging or collecting of funds for the
maintenance of any institution whatever? Is there the record of a
single case, of any person having been on specified pay for any work
of this kind?

3d. That we do not take infants into the Church. Were there any
among these Corinthians? No, not one. Thus we see that we have
fellowship with the Corinthians in all these acts; though we have not
with other denominations. And we might adduce other things equally
in point, but we will ask at once the general question, with which
should we desire to be found in Church agreement, with the Primitive
Churches, or with those who have departed from the ancient land-
marks? Who brought these Corinthians in? Christ. By what kind of
ministry were they brought? By one, according to God's calling. By
whom were they constituted into a Church? By an Apostle. Of whom
did they receive laws and church rules? Of the Great Head of the
Church. Who has a right to change or add to these? No one on earth.

These very things, so much complained of, and spoken of in
opposition to, and in ridicule of the Old Order of Baptists, cause their
great resemblance to these Corinthians, in their church state. And
were they to revive in our midst, we are the only people with whom
they could have church fellowship! How could they commune with the
sprinkled among others? How could they tolerate the various
modifications of Arminianism everywhere to be found except among
us? How could they listen to a hired preacher, or contribute to a salary
of one or two thousand dollars? How could they deny the Lord's way
of calling preachers, and sending them out according to the prayers
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of His people? How could they bear modern railings at the doctrine of
election? How could they bear to hear preachers trying to establish
the righteousness of the creature and denying the doctrine of the
imputed righteousness of Christ?

Finally, well might they ask, has the Lord changed His plan of
bringing in His "other sheep" since we were brought? Who but the
Old Order of Baptist could answer negatively by their conduct? They
verily might say ai you were brought so were we; as you abided in
the ways of the Lord so do we.

Reader, these striking and undeniable characteristics on our part
found in such perfect agreement with these primitive churches, must
be gathered from the Bible, in the light of that "Hidden Wisdom" which
God ordained for His people. The world has no eye, no ear, no heart
for them; and in its presumptive blindness overlooks them.

Our denominational views of personal and unconditional election
were plainly taught to them by Paul. Their state of utter depravity
before conversion is what we now contend for. Their calling was of
God, as we say ours was. Their ministry was of God, without the
intervention of missionary societies, as ours is.

Nor alas! do we lose Church identity with them in their conflicts
with each other, in their trials, and deviations from Gospel order.
Money, the bane of all other denominations, had its scriptural place
among them as it has among us. There are, at least, no positive evils
produced by it among us though there may be a few incidental ones.

Who ever saw a Baptist of the Old Order, in fellowship with his
brethren, in a "Poor House?" Who ever saw one begging bread? Who
ever saw one hiring himself to preach for a modern institution? Who
ever met one on a mission of proselyting? Answer.

Differing as we do from all other denominations, and being out of
communion with them in the externals of Christianity, it certainly
behooves us with great concern to make out our identification with
primitive Christians from the word of God, especially from their
history as therein revealed. With these we much prefer to be found
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in scriptural agreement, than with any modern ones who may differ
with us.

Charity, however, constrains us to state, that we make a
distinction between outward and inward Christianity. Although we
cannot have fellowship for many in their external ways, being in many
instances modern and unauthorized by the word of God, yet when
they tell us of a blessed work of grace in their souls, we have an
inward fellowship for them as brethren in the Lord. But how can we
walk together in those things which our very souls loathe and detest!
Impossible, without hypocricy, and a violation of a principle which has
ever existed among the Old Order of Baptists. Hence, among the
many false charges brought against these people, one is, that they
do not believe there are any real Christians among the other
denominations. But we believe there are many inward Christians who
are in disorder unbaptised, bewitched, sickly and weak. With these
we sympathize, and at all times labor, when opportunities offer, to
teach them the ways of the Lord, and exhort them to walk therein,
that we may also have outward Christian fellowship for them.

How can we reform others while we fellowship the very things
which we condemn? Let us then continue to lift up our voice, however
feeble it may be, and to utter the words of truth, however unheeded
they may be, against the religious errors of our day. Oh! for the
constant speaker and doer of Bible truths.

The hand of fellowship is on the paper, for the man who in the
spiritual strength of, and love; for, Gospel Truth, shuns not to declare
all the counsel of God, however greatly it may affect his secular
interests, and who will not, for any considerations, teach religious
things on human authority. Shall we, recreant to our trust, teach for
doctrine the sayings of men? No, let us as faithful ambassadors
declare the message of our King, and that only.

Are we unwilling to suffer the frowns of men, the sayings of a blind
world, or the loss of any thing for the TRUTH'S sake? May not TRUTH
yet clothe herself in a vesture dipped in blood! Shall we, or shall we
not, identify ourselves with those who have died, rather than
acknowledge human authority in religious things? This was the final
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test with many primitive Christians; and how great and fearful is it
when compared to a few reproachful sayings and the loss of a little
popular favor. What are our worldly interests? Are they greater than
those of primitive Christians? Are our names greater than those which
were in early christian times cast out as evil? Are our characters purer
than those which were then traduced? Are our homes dearer to us
than were theirs? Are our lives holier than those which were then
destroyed? Shall we then for a moment hesitate to decide between
the cause of Gospel truth and our interests of this kind?

Does it not seem that our very calling - Paul called upon the
Corinthians to look at their calling - is well calculated to exclude these
worldly interests from the Church and ministry. And he that hath an
eye to see it, may see it in the Apostolic declaration, not many wise
men, not many mighty nor noble are called. So that there is not much
of the world's might, power or influence to lose, or to rise up in the
heart in opposition to faithful preaching; not much of its nobility
brought into the Church in the way of temptation, nor much of its
wisdom, which the scriptures call ignorance of God, to get in the way
of the Hidden Wisdom which God ordained for the guidance and glory
of His spriritual Israel.

There are some who would have outward fellowship for Gospel
truths, were they popular among the multitude or spoken in high
places, but cannot endure them when faithfully declared by the
"foolish," the "weak," the "base" and those who "are not." They then
persecute and flee from it, forgetting verily, that Christ is of God
made unto such teachers, wisdom, righteousness, sanctification and
redemption. Thus endowed with spiritual qualifications for preaching
the Gospel, they go forth, and are rejected by the worldly wise, but
approved by all those, unto whom Christ has in like manner been
made of God wisdom, righteousness, sanctification and redemption.
Hence, the fellowship of real Christians for the truths of the Gospel
let them be spoken by whomsoever.

Brethren, while we thus, in degree, compare ourselves with the
Corinthians, and claim Church fellowship with them in our doctrine,
and experimental knowledge of Christ, let us earnestly strive to
imitate them in practical christianity, being ever mindful that practical
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godliness is the best earthly test, without which, none of us dare
compare our Church state or ourselves with primitive Christians.

Finally, while there is much to discourage us, both in our Churches
and in the world, there is much to encourage us in the Bible. Are not
our discouragements like those of which primitive Christians com-
plained? Can any be exempt from them in this world? Every
Christian's heart must answer,"No!" Brother Albert Moore has written
out some comfortable things on this subject, which I hope he will
gather up, enlarge, and publish in pamphlet form. Just such a
pamphlet is much needed at this time; for we fear many are almost
ready to faint by the way, not fully knowing their kindred relation to
primitive Chris- tians in all these discouraging particulars. So that, if
our very discouragements strengthen our bond of union with early
Christians, they should be brought to view for the comfort and relief
of present ones. Therefore, we hope Brother Moore will do his duty in
this affair.

In taking leave of these "other sheep," the Corinthians, and
passing from them to the Galatians, I feel assured that I have made
out an OIld Baptist identification with them, in their doctrine,
experimental knowledge of truth, and their practical duties, in
degree, at least; the differences between us are in degree, and not
in the things themselves. Reader, compare our doctrine with theirs,
the experimen-tal truths for which we contend, with theirs; the duties
which we enjoin with theirs; our baptism with theirs; our ministry
with theirs - in principle; the source of our faith with that of theirs;
and our lack of perfection with that of theirs; and then decide,
recollecting all the while that this claim of ours is not to be decided in
the light of that wisdom which knows not God; nor in the strength of
that human judgment which does not conceive of these spiritual
things; but the decision must be made according to the revealed
things which the Apostle wrote concerning these Corinthians.

PAUL'S LETTER TO THE GALATIANS AFFORDS ADDITIONAL PROOF

SECTION 3
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I now turn from the Corinthians to the Galatians, not for the want
of fellowship for them, but because I have proven our agreement with
them and now propose to show our hearty acknowledgement of the
truths written by the Apostle to the Galatians. The sacred history of
those early Christians, contained in Paul's letter to them, teaches us
that their state, after having been brought in as some of the "other
sheep," from among, the heathen Galatians, did not exempt them
from the pernicious influence of false teachers; that their perversions
of the Gospel had had a bewitching and stultifying power over them;
and that they thereby removed from Him that called them, unto
"another Gospel."

How needful for the well being of Christians that the Gospel should
be preached in all its doctrinal purity! Lest we, like these false
teachers, hurt and mislead our hearers.

"Yes. 'tis better to die
Than to strangle in the birth
The free thoughts which cry
For deliverance on earth.
Far better the prison, the iron, the sword,
Than to quench but one spark of the God-given word."

Have we not, brethren, often felt the effects of false teaching
among us, as did these Galatians, whereby many were bewitched and
stultified, and thereby became weak and sickly among us? These
have occasionally given us much trouble; and we probably have not
cared for them as did the Apostle. We have been generally too much
inclined to withdraw from them, without taking the proper measures
to reclaim them. It is true that we pursue one of the Apostolic modes
in dealing with such; we make no attempt to gloss over the plain
truths of the Gospel in order to retain them; but speak them out as
plainly as if they had not been denied, knowing that they, and not the
Gospel truths, to which they may object, are wrong. We say with
Paul: "Though we or an angel from heaven, preach any other Gospel
unto you than that which we have preached unto you, let him be
accursed."”
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And does not every minister of the ancient order feel and know
within himself that if he pleases men - men of the world - and often
men of Christian denominations - he cannot please God - cannot be
the servant of Christ? How acutely painful does the truth arise in the
soul of the honest preacher, that most men have more fellowship and
concern for "another Gospel" than for the true one! which, however,
is not another Gospel, but a perversion of the true one; - endless are
such perversions!

Do we not, according to the example here, call our ministers to an
account; if they pervert Gospel truths, let them stand however high
they may among us. We know no man after the flesh in instances of
this kind. Paul not only censured, condemned and abjured the false
teachers who had misled the Galatians, but withstood both Peter and
Barnabas when they dissembled before the Jews. We rejoice to know
that there is no human authority tolerated in our churches by means
of which Gospel perversions may be maintained in them, either as
regards our Church, or ministry. Neither can any be discerned in the
light of that "hidden wisdom" which God gave for the guidance of His
"hidden ones."

I repeat, we have no human authority in our Churches for the
maintenance of errors. Neither a Fuller, a Campbell, nor a Carey could
set up and maintain such a power among us. These men of great
learning, of great influence, and of great names, shared the same
fate of other common perverters of the Gospel. We, like Paul, see all
the Gospel in Christ, with its own inherent, unchangeable truths, and
none in the creature before he receives its blessings, though
Arminianism has all the while been trying to establish something of
the kind in the creature's heart.

The blessings of Abraham - of the Gospel - came upon these
Gentiles, by Jesus Christ, and not by works of righteousness, which
they did, just verily as we say, they came to us. Their state, being
under sin before conversion, is the state which we know we were in.
To be under sin, is to be under the curse of sin, and to be under the
curse of sin, is to be under the death of sin. Nothing, then, but the
Gospel, as the power of God, can deliver from this actual state of
things. The soul must have life, it must repent, it must believe, it
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must persevere. Gospel blessings only, through Jesus Christ, not
works of merit on our part - can produce these spiritual - not fleshy
results.

Reader, they "were in bondage, under the elements of the world"
whence we also came. They were redeemed from under the law, and
of course, also from under its curse, and its death, so that, neither
the law, its curse, nor death could prevail over them. All this, we are
plainly taught, was done by Christ, that they might receive the
adoption of sons. Being sons - adopted sons - God sent forth the spirit
of His Son into their hearts, where by they cried unto God, Abba
Father! Thus their personal election of God is plainly taught by the
Apostle. For this adoption of sons is according to God's predestination
and election. Eph 1:4-6.

Equally evident was their calling of God. For while they were under
sin, in bondage, under the elements of the world; in a state of
metaphorical minority, God sent forth the spirit of His Son into their
hearts, and thereby made them open manifest heirs of the blessings
of the Gospel. This gracious adoption embraced them according to
their election of God, even in their state of sin and death, or as the
Apostle has it in this instance, in their state of minority, or minor -
heirship, the relation of their election to them while in a state of
unregeneracy, uncalled, unsanctified, unbrought.

There are two great subjects which remain to be discussed, of
which the Apostle has given us an exposition in his letter to these
Christians: the Law and the Gospel contradistinguished from each
other, and the two Covenants as expounded by him.

Much has been written on the subject of the two covenants. What
are they? How shall they be defined? The definitions are just as
different as are the doctrinal views of sects. The holy scriptures are
much perverted on this vital subject and their perversions constitute
"another Gospel." They teach us that one covenant is predicated of
works, and the other of grace. Which will you accept? The Arminian
says a little of both! He blends them together as did the false teachers
among the Galatians. The Baptists of the old order say give me an
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"abundance of grace," and the gift of righteousness." Ro 5:17. Add
not grace for works, but works by grace.

The condition of the first covenant was violated by man; the
conditions of the second are maintained by the Lord Himself. What a
difference! The Gospel takes the way of the latter, and the law of the
former. How they diverge! Just as widely as justice and mercy, works
and grace, pardon and condemnation, life and death, salvation and
destruction, heaven and hell! Could the divergence be greater? Thus
we see a broad, clear, and fearful difference between the Law and the
Gospel. There would be no great er impropiety in the attempt to
confound pardon and condemnation, life and death, salvation and
destruction, heaven and hell, and the law and the Gospel. No one but
the consistent Predestinarian can, in his doctrine, show and maintain
the distinct character of each of them. For the law was given by
Moses, but grace and truth came by Jesus Christ. Joh 1:17. The law
reveals divine wrath against sin, the Gospel, the pardon of it.

Nor does the Gospel make void the law; nor conflict with it in the
least; for we are taught that it establishes the law, not by requiring
its fulfillment by the creature, by his works, but by the believer's faith,
which recognizes in Christ a perfect fulfillment, a full satisfaction of
its demands, and an end of its curse and condemnation to all
believers.

In this letter of the Apostle to the Galatians, he says: "The law is
not of faith." Faith does not deal, so to speak, with the law, only as it
apprehends its end through Christ for righteousness. Nor does it
make void the law, but in that way establishes it, in divine agreement
with the grace and truth of the Gospel. Ro 3:31. He who may
attempt to attain unto righteousness by the law will be like these
foolish Galatians - will be found working according to the flesh - and
will be removed to another gospel. Have not many already taken up
these plans, being so much taken up with them in the present day,
that we fear they cannot, as were the Galatians, be reclaimed. This
heretical compound of Law and Gospel, in its various degrees of
admixture, constitutes the other Gospel of our time. There are three
popular ones of this kind: One adapted to the flesh for its glory; it
can win none in the true Gospel. 1Co 1:29. One for the world,
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through which it may put forth its power, for it has none in the true
Gospel. Joh 18:36. And one which Satan can manage, change, and
adapt to all sorts of religious notions, for he can do nothing with the
true one. 1Jo 5:18. But these three may be resolved into one,
through which the devil can act, in the three different ways indicated,
by his own power, by the flesh and by the world; hence it may be
called the devil's gospel - not a gospel, but a Satanic imitation! When
the true Gospel is shorn of its divine doctrine of election - of personal
election - sovereign grace, special blessing, effectual calling, final
perseverance, its ordinances and Church government, Satan himself
will not object to it. Do we not hear just such a Gospel preached in
our midst, and in one sense, well maintained by the world, the flesh,
and the devil? It gives free religious scope to the powers of the world,
to the efforts of the flesh, and the cunning of the devil. The wisdom
of the world may be exalted in it, the flesh may glory in it, and the
devil find an abundance of work in it!

Many complain of us, saying that we condemn things which are in
themselves good. In reply, we ask are there better things than those
prescribed by the Lord? And yet the Apostle, like the Old Order of
Baptists of the present day, shows that works of this kind will be of
no avail in our justification. Who dare complain of Paul because he
reproved the Galatians for trying to justify themselves by the law of
Moses? which I think was much better than trying, as many are now
doing, to keep the Arminian law of Whitby, of Wesley, of Campbell
and others, in order to justify themselves. And if they do not blend
Law and Gospel, as did the Galatians, under their false teachers, they
blend Arminian duties and the Gospel, as the basis of their
justification.

The teachings of the Apostle in this letter to these "other sheep,"
brought in by the Lord, do not allow us to look for justification from
any other source than by faith in Christ's justifying righteousness.
The Apostle does not condemn the moral requisitions of the law, only
as they are relied on for justification; nor do we condemn Arminian
works when they accord with the holy precepts of the New Testament,
only as they are relied on for salvation. Though there are many
Arminian works for which there is no authority in God's word; these
rest on human authority, and are not binding on us. We teach
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Christian works, good works, obedience, and holy living, just as the
Apostle has done in this letter, which subject now demands particular
regard.

I will again remind the reader that I am not writing a regular
commentary on Paul's letter to the Galatians, but merely adducing
proof of our agreement with the things which he wrote. Do we not
constantly contend for the plain distinction which the Apostle makes
between the works of the flesh and fruits of the spirit. The warfare
between the flesh and the spirit, is also plainly declared by the
Apostle, for which we profess not only to have a doctrinal, but an
experimental knowledge of, and say more about it in our pulpits than
all others.

The doctrine of the Saviour is most fully maintained and written
out by the Apostle, that good works must come from a good source,
and bad works from a corrupt one. The fruits of the flesh are
enumerated by him. How bad, how humiliating, to recount them! The
tree is corrupt, and it must be made good before it can bear good
fruit. The FATHER is the HUSBANDMAN, and HE will change it. But
the garden for its perfection is above. Here its fruits must grow in the
shade of the flesh, in an uncongenial clime, and exposed all the while
to the disturbances of Satan.

Whence comes the love of God? From the Holy Spirit. How? It is
shed abroad in the soul by the Holy Spirit. In this divine work we have
a confirmation of the Apostolic teaching, that we love God because
He first loved us. He loved us with an everlasting love, and in the
person of Christ, gave Himself for us. With God, the divine love is in
agreement with grace, mercy, and salvation, when shed abroad in
our hearts, it is always associated with joy, peace and goodness. If
we love God, we must rejoice in Him, and if we rejoice in Him, we
must have peace in Him, and if peace, long suffering, gentleness,
goodness, faith, meekness, temperance. What blessed fruits! Where
are the people who ascribe, in their doctrine, all these so fully and
particularly to God, as do the Old Order of Baptists?

If we love God, we must love the brethren, the Church, its
government, and ordinances. This is the practical way of divine love.
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Do we not contend all the while, even to the great annoyance of those
who are fond of human institutions, that the love of God has
fellowship for the commandments of the Lord, and strives to maintain
them regardless of the "commandments of men;" none of which do
we teach, or feel bound to practice. The Saviour says, "He that hath
my commandments and keepeth them, he it is that loveth me." "And
this is love, that he walk after His commandments. None in their
preaching make as plain a scriptural distinction between "the
commandments and doctrines of men," and the commandments and
doctrine of Christ, as do the Old Order of Baptists. Many seem to think
and act as if one would do about as well as the other. To all such let
the Apostle speak, "Whosoever transgresseth, and abideth not in the
doctrine of Christ, hath not God." Transgresseth what? Not the
commandments of men, for they have no authority. Therefore, the
Apostle's meaning is, a transgression of the commandments of the
Saviour.

Divine love has a holy, constraining, efficient power in the soul; a
power which manifested itself in the lives of primitive Christians.

"The lamp that was lit at the altars of love
Burning brightly they kept, fed with oil from above."

These exercises of the soul, by the holy spirit, are the sources of
all our practical religion, which constitute the memorials which are
regarded in heaven. Ac 10:4.

Under the power of this love, not only a new heart is formed, but
a new will; a will to serve the Lord most lovingly, joyfully, and
peaceably, with all long suffering, gentleness, charity, faith, and
goodness. Can such a will be found among the fruits of the flesh?

The blessed spirit not only, in this way, begets a new will, but a
new power; a power to love and keep the doctrine and
commandments of Christ. Hence, we constantly affirm that it is God
who worketh in us, both to will and to do; and that all our fruits of
righteousness are by Jesus Christ, to the praise of the Father, which
they must ever be, according to the doctrine just indicated.
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This we preach in all its plainness, to the great astonishment and
dislike of Arminians. Who, except the Old Order of Baptists, in the
present day, maintain this plain Bible doctrine of good works? And
are they not reproached for so doing? Some ascribe it to our
ignorance, others to our indifference about good works, while others
suppose that our doctrine excludes good works!

The very distinction which the natural man makes between will,
motive, and power, in a metaphysical sense, we make in a spiritual
one. The Holy Spirit creates a motive, and the will acts in the power
of the Divine Spirit, according to that motive. Just as if the world, the
flesh, or the devil were to develop a motive, the will would act
according to such a motive through any of these powers. The natural
man knows, feels, and understands these movements of the will; but
he does not know, feel, and understand those of the spirit. Alas! they
are foolishness unto him, because he can neither discern nor
understand them, for they are spiritually, and not naturally,
discerned. Hence, brethren, think none the less of the "doctrine of
Christ," on that account. Were a blind man to tell you that he did not
like the colors which you held up before him, would you think the less
of them? Were a deaf man to express dislike of your music, would
you like it any the less? And more in point, when a spiritually ignorant
man-his knowledge, otherwise, however great-tells you he does not
believe your doctrine, will you relenquish one grain of it for that
cause?

Thus we get, through the Spirit of God, a new will, acting according
to strong motives, and the heart is right willing to turn to God in the
way of good works. This new will diifers just as much from the old
one, as do the works of the flesh from the fruits of the spirit. It is no
less a new love than a new will, nor less a new will than a new joy
and a new peace; in fact- if any man be in Christ Jesus, he is a new
creature-with a new will, of course.

After all our old Baptist preaching and writing on this subject, some
will say that man's will is free, and his acts equally so, thus claiming
for him free will and free agency, the carnal heart's vain boast! The
flesh being enslaved by Satan and the world, cannot boast of any
freedom or power beyond these. So that, if our religion be of what is
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usually termed free will and free agency, it must have come from
these sources!

I will relate an anecdote strongly in point here: A young dissolute,
eccentric, though sprightly, young man, wishing to create a laugh at
my expense, in a mixed company, accosted me a little
unceremoniously, as follows: "Doctor," said he, "you believe in free
will and free agency, do you not? I know you do, you can't help it." I
very good naturedly asked him if he believed a man could be free, a
free agent, who was in the hands of the devil? Being such a good
illustration himself of the force of my remark, the laugh fell on him,
to his great mortification and confusion. In this instance, and in every
other of the carnal heart, both will and agency are subordinate to
earthly powers. I feel confident that we are not understood by those
who misrepresent our views, ridicule, and denounce them; nor do we
believe that they understand Apostolic teaching on this subject. But,
brethren, go on in the rigid maintenance of this doctrine, in your
pulpits, in your Churches, and above all, in your lives. Remember that
Paul's preaching and teaching were evil spoken of: They said that he
taught that men should sin, that grace might abound-that, according
to what he said, God could find no fault with the sinner-that His will
had not been resisted by the transgressor! Christ Himself was
despised and rejected, and was regarded as a root out of a dry
ground; and with how few did He have form and comeliness. Do not
many in the present day cause the way of truth to be evil spoken of?
Christ is yet without form and comeliness to the carnal professor of
His religion. Neither the prophet, apostle, nor preacher, in all their
teachings, can give Him form and comeliness to such.

Do your duty, brethren; let your chief answer be to all such
slanders, a "blameless life." We want "brave hearts" for this work,
and "true as brave."

I now take leave of the Galatians, believing that the Old Order of
Baptists have full fellowship for the Apostolic doctrine taught them,
and christian sympathy for all who suffer from false teachers as they
did.
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ADDITIONAL PROOF FROM PAUL'S LETTER TO THE EPHESIANS

SECTION 4.

With great delight and confidence, I now take in hand Paul's letter
to the Ephesians. In this he has given us a clear, full, and strong
exposition of the blessed truths which constitute the broad, deep,
immovable basis of our creed; and for which we earnestly contend,
even under the world's religious frownings, its Arminian clamors, and
constant opposition. These, indeed, are plain and strong enough,
were it possible, to silence forever everything of the kind; but alas!
this cannot be done while a devil dwells here, capable of transforming
himself into an angel of light, and communicating the same power to
his ministers. 2Co 11:13-15. He is not only able to raise up "false
apostles" and "deceitful workers," but also to bewitch the Lord's
servants themselves. Ga 3:1.

He tempts the tender-eyed to the shades of Arminianism, strives
to beget an jtching in circumcised ears for popular preaching, and
labors, often not in vain, to get up a spirit of compromise, under the
spacious name of Christian charity. Were his power not limited in
these devices, he would decieve the very elect.

Who, I ask, besides the Old Order of Baptists admit without
Arminian qualifications or Predestinarian glosses, the plain and strong
doctrine of this letter? Few, very few.

Suppose this letter had not been written, and were to appear
anonymously in the present day, need I ask to what denomination it
would be ascribed! After a careful perusal of it, finding no allusion to
infantile members of the Church; not a word about sprinkling them,
nor adults; nothing about Church titles; no, not from the Pope down
to a class-leader; nor from the right honorable Bishop down to a
sexton; nor titles indicated by D. D.; nor the signs of life membership;
nor accounts of salaries, high or low; nor of fairs for building
Churches; nor abuse of the doctrine of election; nor ridicule of the
Old Order of Baptists, these omissions would be quite satisfactory to
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many that this letter had been written by one of the Old Order-as it
really was!

Who, besides them, amidst the strong opposition to their doctrine,
has a pen brave and true enough to write that God has blessed. His
chosen with all spiritual blessings in Christ, according as He chose
them in Him before the foundation of the world, without trying
afterwards to raise around them the fog of modern interpretations;
or that such a doctrine cannot be true, because it is calculated to
produce carelessness and disregard of christian duties, obligations,
and the like? But the Old Order, in their defense of this doctrine, prove
from the text itself that all this was done to the very end that all such
should become "holy and without blame before Him in love."

Here we have not only proof of personal and unconditional election
of the Ephesians for which we contend, but also of their having been
prospectively blessed, personally and unconditionally with all spiritual
blessings in Christ, which we also maintain. All this was done
"according to the good pleasure of His will." The Father gave them to
Christ, chose them in Him, gave them all spiritual blessings in
Him."Them also I must bring,"says Christ. How appropriate is this
declaration in regard to such, and dare any say that He brings in any
other kind in the present day? We read of no other kind having been
brought in, in this or any other letter of the Apostles; and it is this
very doctrine which gives so much offense when preached by the Old
Order of Baptists. Thus it would seem to Arminians generally, from
Whitby to Campbell, that this letter had been written almost for the
exclusive benefit of the Old Order. Many, under that belief, would be
forward to condemn it most unceremoniously, and cry out, that we
had, in the nineteenth century, became ultra in our creed. That we
were getting further and further from the religious availabilities of this
century; and that the doctrine of this letter would do great injury in
the religious world, were it accredited and received. Thus according
to the supposition, would this rich, clear, and strong letter of the
Apostle be treated! No one would charge a Methodist with writing it;
true Methodism has ever been at war with this letter; nor is its
warfare over, it will have to fight it to the last, if it maintain its tenets!
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Nor would the pedo-Calvinist be chargable with it, as it does not
contain a word about sprinkling, nor any bitter strictures on the
subject of the true mode of baptism. The Campbellite would of course
be excused, as the great work of the Holy Spirit in quickening and
creating anew in Christ Jesus is so plainly taught. And the
Missionaries would be exempted, as it makes no express or extra
provisions for preaching the Gospel in the nineteenth century,
according to the modern machinery, embracing as it does, principles
and practices, about which not a word is to be found in this letter.
Hence, it would be condemned and rejected as an old Baptist
document! But, as it is of divine authority, the plan is to raise heretical
mists around these lucid truths, so that personal election may appear
to be of the creature, according to works of righteousness which he
has done, and not of God, according to His predestination, purpose,
will, and grace. That the blessings wherewith they were blessed in
Christ were not given unconditionally in Him, according to what He
would perform for them; but conditionally in Him, according to what
they would do for themselves! Hence, their calling is not in strict
agreement with the declaration. "Them also I must bring," but them
I may probably bring, if, and if-what? One raises a contingency here,
and another there!

This letter not only levels, but nullifies them all. It teaches us as
plainly as one of the Old Order ever taught, that Christ found these
"other sheep," which He said He would bring, "dead in tresspasses
and sins," walking according to the course of this world, according to
the prince of the power of the air, worshipping the heathen goddess
Diana; and were, by nature, the children of wrath, even as others.
And observe most particularly, that God, for His great love wherewith
He loved them, and not for their good characters or works, quickened
them into spiritual life. Thus by grace were they saved, just as we
say sinners are saved in the present day; not by works, but by grace,
through faith, and that not of themselves, for it is the gift of God.
Thus do we approach in our doctrine the subject of good works. This
quickening or creating in Christ Jesus is unto good works; but
remember good works are those which God, and not man, has
ordained that christians should walk in. These are binding on us, and
are plainly taught, with many exhortations, admonitions and
warnings. These we teach constantly, but because we do not preach
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the commandments of men along with them, we are falsely charged
with the odious omission of preaching christian duties!

We teach no duty which is not enjoined by the Lord; and in this
we have full fellowship with the Ephesians, who were brought in
agreement with the way which God ordained that they should walk
in.

This blessed doctrine has a self-sustaining power in the soul, when
received in much assurance, and in the Holy Ghost; but for which, it
would in early times, have fallen into utter disrepute, never again
revived in this world, hating truth. By the Holy Spirit, love for it is
begotten in the heart, the way of life is disclosed in it, and the soul's
eternal interests in it, past, present, and to come, are revealed in it.
The believer reads and learns that these spiritual blessings were given
to him before the foundation of the world, feels their gracious
influence on his soul, and looks confidently to heaven for their
ultimate fruits. The soul that is saved by grace, must admit that it is
by the grace, the very grace given for its salvation personally in Christ
before the world began, and that through Christ it never fails-a failure
of grace would be equal to a failure of Christ! A remark to be tolerated
only by which to illustrate the power and specialty of sovereign grace.
Grace came in toto by Jesus Christ, and not as Arminians contend, in
some degree by our works.

No wonder, then, brother, as the elect Gentiles were blessed with
all the spiritual blessings in Christ, according as they were chosen in
Him before the foundation of the world, that He should have said:
"Them also I must bring." He thus had great things to give them, and
"of His fulness" did these Ephesians receive; and the way of it was
grace for grace, and not, as Whitby and others say; "grace for works."
But there is "another Gospel" precisely of this kind, grace for works.
Who has not heard it? Who does not hear it almost every Sabbath?
Are not men hired to preach it? The religious Carnalite much prefers
the offer of grace by Arminian works than by the blood of Christ!

"Of His fulness," we must all receive. Receive what? These spiritual
blessings which will make us holy and without blame before Him in
love. These will constrain and move the heart in the way of holiness,
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of duty, and of good works. Grace has Christ for its centre, and when
imparted to the soul by Him, it leads the heart to Him in love, in
submission to His commandments, and in the keeping of the same.
Here is the origin of good works.

Taking the scripture account of these "other sheep” among the
Ephesians, which expressly states that they "were dead in trespasses
and sins," walking "according to the course of this world, according
to the prince of the power of the air, the spirit that now worketh in
the children of disobedience; and were by nature the children of
wrath, even as others." I say, taking their condition of sin, of death,
of practice, and relation to the devil, what doctrine can reach them
savingly? The doctrine of "another Gospel," so very popular in our
day, could not. They are dead, and must have life; they are under
the power of the devil, and the strong man armed must be cast out;
they are by nature no better than others, and the election must direct
the blessings to the chosen; their practices are sinful, and they must
be created in Christ Jesus unto good works--those God ordained for
them to walk in.

Observe, can any other doctrine except that which is preached
constantly by the Old Order of Baptists, reach such as were these
Ephesians before they were brought in by the Lord by the subordinate
preaching of Paul and others? Surely not. Hence, we have fellowship
for them, and the Apostle's doctrine, most heartily; nor can this be a
vain boast in the estimation of the candid christian reader.

The doctrine preached by us would have been received by these
Ephesian brethren. Yes, we may call them brethren, through the
Apostle's doctrine. It is pleasing to do so. They would not have
reproached nor ridiculed us for our acknowledgment of God's
predestination and election, as taught in His word, and His grace and
mercy as experienced in our hearts; but I ask most significantly, are
there not many who would? Are we not constantly reproached in that
way? Do not many say that our doctrine will die out, not seeming to
know that such a saying is utterly inconsistent with the doctrine of
election? Election, keeps its own doctrine alive in this world. The
teaching of the Apostle is that the elect were chosen unto salvation
from the beginning, through a sanctification of the spirit unto a belief



100

of the truth. Hence, as long as these "other sheep" are brought in,
there will be a belief of the truth, through a sanctification of the spirit.
It cannot, therefore, die out until all the elect are brought in. Then
there will be no divine power on earth to maintain it, and if the world
continues after that, Arminianism may then realize its prediction. I
doubt not but what the enemies and opposers of these Ephesians
thought, as did ours, that this doctrine would soon come to an end.
Strange indeed to the worldly wise, that a doctrine for which the world
and so many professors have no fellowship, but on the contrary,
hatred and disgust, should, notwithstanding, continue to prevail.
They know not its hidden power, its hidden wisdom, nor its hidden
ones! "The darkness" of this world comprehends them not, and in its
mad opposition and Arminian boast, says they will soon come to an
end. I will pursue this false prediction no further.

Some interesting incidents in regard to the baptism of some early
christians occurred with Paul while he was at Ephesus.

There are some obscure texts in the nineteenth chapter of the Acts
of the Apostles relative to John's baptism. And as there is a great
contrariety of opinion about them, I will offer a few remarks on the
su ject. Some suppose that the twelve disciples with who the Apostle
met at Ephesus, saying that they had been baptized unto John's
baptism, were re-baptized, while others maintain they were not. Dr.
Gill's exposition is that the plural pronoun they, in the text: Ac 19:5,
relates to John's hearers, and not to the twelve disciples. That when
they, the people, heard John say that they (the people) should believe
on Him who should come after him, that is on Christ Jesus. When
they (his hearers) heard this, they were baptized in the name of the
Lord Jesus. But if the pronoun they refers to the twelve disciples, and
not to John's hearers, Dr. Gill is wrong, and the disciples were re-
baptized. Even if they were, it does not invalidate John's baptism, nor
prove that his was different in mode or principle from the Apostle's.
Observe, it is stated in the context, that Appollos had received "only
the baptism of John;" and although he was instructed more perfectly
in the way of God by Aquila and Priscilla, yet there is nothing said
about his being re-baptized. Hence, we may infer if the twelve were
re-baptized, it was not because John's baptism was different from
Paul's, but must have been on account of some irregularities in the
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administration of it. John's baptism was liable to abuse, as is the
ordinance in the present day. These may have been baptized by an
improper administrator, as we old Baptists say. Baptism is
administered in our day by improper persons, and we, like Paul, re-
baptize all such when they join any of our churches; and if Paul did
re-baptize them, we are in full agreement with him in our practice.

Let us suppose a case, just such as occasionally occurs: A preacher
rails at baptism by immersion in his pulpit, comes down from it,
sprinkles two or three infants and as many adults, and then goes
down into the water and immerses as many more! Some of the latter
join our church, and tell us that they have been baptized according
to our mode, and yet we constantly object to their baptism, and re-
baptize all such; for we cannot have fellowship for the acts of any
minister who would tamper with this sacred and plainly revealed
ordinance in that way. Oh! Pedoism, where is the blush of thy shame?
In all thy bulk, length and breadth, thou canst not give scriptural
authority for such acts! Canst thou, in all thy learning, tell us who
among the early christians sprinkled infants or adults? Does the Bible
mention a single case of valid baptism without faith? It does not. So
that an infant cannot receive christian baptism, for faith is as essential
as water or mode; nor can the unbeliever receive it, for faith is
indispensably necessary; without it no one can be really baptized.
How can any one, even with a decent regard for the Holy Scriptures,
believe that any subject can receive baptism without faith? Why are
such practices continued among us? It cannot be for the want of plain
Apostolic teaching on the subject of baptism, but because divers are
hardened, and speak evil of the proper way. Who are guilty of this?
All sprinklers! It is in this way that the public mind has become
hardened on the subject, and the right mode and principle evil spoken
of. Let us rejoice that we have not done it! The point in the case is
this: Our history-the history of the Old Order of Baptists-will be as
free from any accounts of sprinkling infants or adults, as is the history
of the Romans, Corinthians, Galatians, and Ephesians. We find
nothing of the kind in their scriptural history, and therefore have full
fellowship for them also in these particulars. Then outward
christianity conformed to the teaching of the Lord, and not to the
commandments of men; and, forsooth, because we try to imitate
their examples, we are reproached! But the consolation is, that if they
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were now living, they would not reproach us, but would be bound to
entertain fellowship for us. Brethren, let us seek for a perfection of
this fellowship above!

As English grammar admits of the following text being read in
different ways; and as there is an old Baptist interpretation of it,
which is doubtless wrong in exegesis, though right in doctrine, I will
give an exposition of it. The text is in Eph 1:12 "That we should be
to the praise of His glory who first trusted in Christ." Some of our
preachers say very improperly, that the meaning of this text is that
God the Father first trusted in Christ.

Observe, according to English grammar, the relative "who" in the
text may agree with a noun expressed or understood either in the
singular or plural; hence some of our ministers make it relate to God
the Father in the context, instead of the pronoun "we." But in the
Greek text the words tous Proelpikotas, first trusted, have only
grammatical agreement with the word emas, us, translated we in the
text. Nor, indeed, can they by any rule of Greek grammar refer to 0
Theos kai Pater, God the Father in the context, nor to any form of
relative employed afterwards in regard to HIM. Besides, both the
article tous andthe participle proelpikotas are in the plural, and
cannot agree with a noun in the singular. So in English the text is
indefinite, as "who" in our language, may be put in agreement with
God the Father, or with "we" believers, according to the fancy of the
exegete. But in the Greek language the meaning is definite, plain,
and undeniable that the Apostle meant either the Jews "who first
trusted in Christ," or both Jews and Gentiles who had previously
believed. I am aware, however, that some have supposed, but I think
very erroneously, that the Apostle might have used a plural noun to
signify himself, according to the royal custom of speaking of one's
self. But this is mere supposition, without any reasonable foundation.
Thus we may see the grammatical defects of the English relative
"who," when it follows antecedants both in the singular and plural. In
consequence of this some have misunderstood the true import of this
text; and this is my apology for writing out the foregoing particulars
about it.
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PAUL'S LETTER TO THE PHILLIPPIANS RELIED ON FOR PROOF

SECTION 5.

The Phillippians: Before I concluded my remarks in my last number
on the subject of Baptism, I should have written a few things on the
erroneous notion that in the christian dispensation, baptism came in
lieu of circumcision. This pernicious notion admits of plain and easy
refutation. It would, verily, be, folly to attempt to administer baptism
without water, and it would be no less so to essay to do so without
faith on the part of the candidate! One administrator might ask with
as much propriety, "where is the faith?" as the other, "where is the
water?" When one said, anciently, "here is water," the administrator
asked for faith; knowing, and thereby teaching that baptism could
not be received without it. Ac 8:36-37. Who would act so absurdly
as to say to an infant, "If thou believest with all thy heart, thou
mayest" be baptized; and yet these words are strictly applicable to
all who may ask for baptism. Thus we see that infants cannot receive
christian baptism, inasmuch as they cannot believe; for baptism
without faith is no less a contradiction than would be baptism without
water! Circumcision did not require faith in the child; a great
difference indeed-enough, verily, to make them very different things.
Besides, circumcision was a national sign, and as christianity has no
national sign, and can never become national in the true sense of that
term, baptism did not come in the place of circumcision, but came
from heaven as a Church rite, and not as a national mark. And there
is just as much difference between baptism and circumcision as there
is between Church and nation. This untenable notion serves often as
a pretext for sprinkling infants!

It is with regret that we now take our leave of these Ephesian
brethren. We have obtained, through their doctrine and exposition of
Christian life, such strong fellowship, that we feel some comfortable
assurances that we old Baptists of the nineteeth century may be some
of the '"other sheep"” which the Lord said He must also bring,
especially as we have some experimental knowledge of having been
brought, as were the Ephesians.
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Suppose that some ancient orthodox brother, in taking his leave
of these Ephesians, and while traveling from thence to Phillippi, had
fallen in with an Arminian teacher, contending for the apostacy of true
believers, and, after much disputation, had been told that Paul had
lately written a letter to the Church at Phillippi, and that they had
mutually agreed to go thither, and learn as to whether he had said
anything on the subject of their disputation, mutually agreeing to
abide by what he had written; and on their arrival had inquired
promptly for the epistle, and on reading Eph 1:5, would not the
controversy have been plainly decided between these disputants?
"Being confident of this very thing, that he who hath begun a good
work in you will perform it until the day of Jesus Christ." Paul not only
teaches the doctrine of the final perseverance of the saints, but also
declares his confidence in it. We have this doctrine written out in all
our Church books, as an article of faith, and we preach it constantly
from our pulpits.

The apostacy of saints, as taught by some Arminians, is a most
nauseating dose. Who can take it, and afterward accredit the word of
God? "They shall never perish," says Christ. If they do, in what will
they perish? In eternal life! No one shall pluck them out of my Father's
hands. If they finally fall away, from whose hands are they plucked?
From the Father's. By grace are ye saved; if not saved, where is the
failure? In grace! If grace fails, through whom does it fail? Through
Christ! Grace can only operate through Christ, kept by the power of
God through faith unto salvation. If this safekeeping fails, by whose
power will it fail? Or to whom shall we ascribe this lack of power? To
God! If they be separated from the love of God in Christ Jesus, by
what power or means shall it be done? Paul says there are none, and
yet Arminians tell us of many! They say, contrary to Paul, that things
present, or things to come, may and do separate believers from the
love of God which is in Christ Jesus. But the love of God in Christ is
in divine association with all spiritual blessings given to saints in Him,
and a failure would be through all spiritual blessings! Enough to know
then, that the perseverance of the saints is of God. The doctrine of
Paul ascribes it to Him. For instance, when carnal professors fall
away, he says, "Nevertheless the foundation of God standeth sure,
having this seal, the Lord knoweth them that are His," teaching us
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therein that all who rest on the foundation which God has laid in Christ
will never apostatize-that as long as the foundation stands sure they
will be safe.

It is truly lamentable to see how the public mind is hardened in
regard to great Bible truths. How shall we disabuse it, seeing that
they have Moses, the prophets, and the evangelists? Can we teach
plainer than they? No. It remains only for us to teach their teachings,
to preach their written revelations, to cry aloud, and spare not the
errors of our day. The Lord requires us to preach and teach His word.
When men say that God's plan of preaching is deficient, let us show
it, and contend earnestly for it; and give a full exposition of it. When
they preach the heresy of apostacy, let us show the sure foundation
of christian perseverance. Thus let us deal with all the errors with
which we may meet. Thus far we proceed in full fellowship with the
Phillippians, having perfect agreement with them in the great doctrine
of the final perseverance of the saints.

Our fellowship for the Phillippians will appear in other particulars:
There is a text in this letter which is often divided by quoting only
one-half of it; and is grossly perverted by Arminians by wresting one
part from the other, as it can only in that way be Arminianized.
"Wherefore, my beloved, as ye have also obeyed, not in my presence
only, but how much more in my absence, work out your own salvation
with fear and trembling, for it is God who worketh in you, both to will
and to do of his good pleasure.”

Christians are the subject of this address, and not unbelievers, as
many teach. Besides, we have full fellowship for both parts of the
text. We believe, just as the Phillippians were taught and believed,
that God works in the heart of the believer both to will and to do; and
then the christian works this out with fear and trembling. Thus do we
fully agree with them in the doctrine of good works. That the will to
do them, and the power to perform, are, in this way, both of God. In
other words, "fruits of righteousness, which are by Jesus Christ, unto
the praise and glory of God," and not to our Arminian credit.

We also agree with them that it is right to communicate again and
again with brethren in distress by sending them pecuniary relief, just
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as they did without any adventitious institution for that purpose. That
this is a Church duty, and should be performed in the Church. And
our want of fellowship for missionary institutions, based on
accumulated funds, does not deprive us of the fellowship of these
ancient brethren who performed this duty in the Church, and in the
Church only. Let us take earnest heed to this example of these "other
sheep" brought in by the Lord, lest we be found out of agreement
with them, by neglecting this important christian duty.

Although there may be some like ourselves, who, as a matter of
choice, never receive any pecuniary considerations for preaching, yet
we desire to see fruit abound to the credit of brethren, by their
communicating freely to the wants of others.

Like these Phillippians, our fellowship is in the Gospel. We old
Baptists affirm fellowship of nothing else. We must have fellowship in
the Gospel or not at all. A king himself, were he to join one of our
Churches, would have to come up to the heights of this fellowship,
not down to it, before we could openly acknowledge him as a brother
in Christ. Fellowship in the Gospel excludes all isms, all hurtful
carnalities. This fellowship is of God; hence Paul prayed for it, as an
old Baptist does, knowing that no other kind will secure union and
oneness in Christ. Hence, the low estimation put on fellowship in the
modern institutions of our day. As the Phillippians were safe without
them, why should we value them as do so many at present? They
seem indeed, to seek fellowship in such things rather than in the
Gospel itself! Is the Gospel so defective as to require us to go out into
other things in order to maintain a christian union and fellowship?

We, therefore, do not acknowledge anything binding on us which
has been introduced on human authority; and strange to say, that in
contending earnestly for fellowship in the Gospel, and in the Gospel
only, we have lost the fellowship of all Missionary Baptists! With which
of the two should we prefer to have fellowship, the Philippians or
Missionary Baptists? Our doctrine and practice assuredly resembles
the former more than the latter. What a spectacle, in the present day,
to see a people admitting and receiving nothing but what is taught in
the Gospel, nothing but what is therein enjoined as duties, and
preaching nothing but what the Lord has commanded, having
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fellowship in the Gospel. Who are they? The people of the Lord,
created in Christ Jesus unto good works which God has foreordained
for them to walk in. These are they who abjure all other modes of
working which have been instituted on human authority. Thus,
brethren, we have fellowship with the Phillippians in the Gospel.
Eighteen hundred and fifty-six years have not changed the principles
of this blessed fellowship, nor will the world's allotment of years alter
it!

How well we could have agreed with these Phillippians in receiving
the declaration of the Apostle: That he wanted, above all other
considerations, to be found in Christ, not having his own
righteousness which is of the law, "but that which is through the faith
of Christ, the righteousness which is of God by faith." This is what we
call imputed righteousness, for if it be of God by faith, it is not of our
works. Hence, it must be imputed by the Lord. Therefore, "blessed is
the man unto whom the Lord imputeth righteousness without works."
Did Arminianism ever conceive of such a thing? Does it not, in its
blindness, call it "imputed nonsense?" Christ brought in, by His
obedience to the law, a righteousness which we are taught to receive
by faith, and not to expect to get it by works of righteousness on our
part-"not by works of righteousness which we have done." How many
preach a Saviour, who do not preach a Saviour's righteousness, by
which the sinner is justified.

PAUL PROVES THE SAME IN HIS LETTER TO THE COLOSSIANS

SECTION 6.

Having established our fellowship with our Philippian brethren, we
will now, spend a while among the "other sheep" which the Lord
brought in at Colosse. Paul's letter to them of course, constitutes the
basis of our agreement with them. This letter settles a great question,
a vexatious one, which has grown out of the subject of slavery; which
now agitates, perplexes and divides the religious world, and is more
anxiously and painfully felt in the United States than in any other
country.
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It was at Philippi that the great question of perseverance was
settled; and we may as confidently appeal to this letter for a decision
of this one, so universally mooted.

One great principle of the Gospel, so much respected and
maintained by the Old Order of Baptists is that the Gospel does not
interfere with the civil enactments, rights, or institutions of any
people. No people have a greater aversion and horror of an union of
Church and State than they; and they equally despise that affected
sanctity which objects to things plainly and undeniably tolerated by
Apostolic teaching, and practiced by these Colossians. They "were
saints and faithful brethren in Christ," translated from darkness into
the kingdom of Christ. Thus do we prove their Christian character
before we take their example for the rule of our conduct in reference
to the agitated question of slavery. This Church, like many of ours,
was composed of "masters" and "servants," and their relations to
each other were just such as we insist on in the present day. We
regard ours as servants in earthly things only, leaving them free to
serve the Lord according to the dictates of their consciences.

The Greek words oi douli signify servants, captives, in the fullest
sense of these English ones; especially when joined with tous idious
despotas, leave no chance for quibbling. Even the modern heretical
pliancy of Greek will admit of no other signification but master and
slave, or servant in the sense of slave. 1Ti 6:5. In Colossians for
masters, we have the words oi kurioi, which literally signify masters,
proprietors, possessors, etc., which are strong English words. But
some may claim another rendering, and say that they mean also
fathers, husbands, and the like, for instance, proprietors of hired
servants. But the word despotav, used in regard to the same subject
in Timothy, will not admit of any such interpretation. Despotev, in the
singular, here means property, the possessor or master of slaves,
admitting of no such latitude of meaning as in the other instance. If
the relation of master and slave is not mentioned by the Apostle, we
need not attempt to form any doctrine or practice from his writings;
to give up this plain teaching of his letter would be little short of giving
up the Apostle himself as a teacher of modern Christians. But he is
alike regarded by us as an Apostle and a teacher in all our Churches,
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to the exclusion of those who pervert his words, or will not be
governed by his authority. To what extent was slavery tolerated by
Apostolic teaching? In a political sense, just as far as it existed; and
in a religious way, just as long as the following principles are
maintained: "Masters, give unto your servants that which is just and
equal, knowing that ye also have a master in heaven.'Servants, in all
things obey your masters according to the flesh; not in eye service,
as men pleasers, but in singleness of heart, fearing God." Here we
have the relative duties of master and slave set forth, plainly teaching
both how to conduct themselves towards each other. The master is
to be governed by religious considerations, in rendering to his servant
"that which is just and equal." This involves every duty of kindness,
protection, of clothing, feeding, and providing for in sickness, and in
old age. Servants are directed to obey their owners, to serve them
faithfully, not as serving men only in the performance of these duties,
but also the Lord, intimating that such duties were acceptable unto
him, as well as the master-that both the Lord and the owner of the
servant were served in this obedience-that it was not only unto men.
Besides, may we not further infer from this that there is a special
providence in the relations of master and servant, which the Apostle,
with the light of inspiration, recognized and provided for in teaching
the duties of the one to the other mutually? Had it been otherwise,
he doubtless would have condemned slavery as a vice among these
Colossians. Who shall then lay anything to the charge of the
slaveholder? Not the Lord, unless he violates the duties enjoined by
the Apostle. Who shall lay anything to the charge of a slave because
he is a slave? Not the Lord, unless he fail in his duties to his master.
Hence, both can meet together in the church as brethren in the Lord.
The Lord does not judge them in their outward relations to each other.
He is no respecter of persons. Here all things are leveled, as far as
grace, mercy, and truth prevail. Outward distinctions may seem great
with us, but not so with the Lord. Slave holders, with some honorable
exceptions, forgot that they had a master in heaven, and carried
slavery far beyond the Bible platform, hence ensued the severe
chastisement of the Lord, and we are now bound to regard our
servants as freed men in the Providence of the Lord, and to treat
them kindly and put no impediment in their way.
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As I have alluded to the Providence of God in relation to slavery, I
will now extend the subject a little. In the first place, I will give an
example of the mysterious yet recognizable way of the Lord, for many
years past, in bringing in his elect from Africa. Remarkable indeed is
the manner in which Ethiopia stretches "out her hands unto God." Ps
68:31.

The declaration of Christ, "Them also I must bring," embraces all
His "other sheep" in this distant, barbarous country. The Apostle said
the Ephesians were "far off," but these, humanly speaking, were
further off; yet neither were too "far off' to be "made nigh by the
blood of Christ," as the following example proves:

Afar off in African darkness dwelt a little girl, six or seven years
old, with three linear scars on each cheek, the marks of her tribe, and
the signs of her heathenish state. She was one of God's elect, one of
the "other sheep" which Christ said He must bring. How was she
brought? She could not believe on Him of whom she could never have
heard in her own country and language; nor could she have heard
without a preacher; but observe, she was brought to a preached
Gospel by a Divine Providence, which operated through slavery as a
subordinate means.

A slaver anchored near the hut of her family; select men were sent
ashore; one of them kidnapped her; thrust a pocket handkerchief into
her mouth to prevent her cries being heard, and took her forcibly off
to the ship. In due time, in company with others, she was offered for
sale in one of the slave markets of Virginia, and was purchased by a
planter of that State. There she soon learned our language, and in
early life acquired a knowledge of the leading truths of Christianity.
The Lord opened her heart as in the case of Lydia, and she attended
to the things which she had heard and learned, and in early
womanhood gave pleasing and satisfactory evidence that the Lord
had called her to be a saint.

For seventy years afterwards she persevered in the way of
holiness, giving all that time, evidences of her "holy calling," and of
her being one of the "other sheep,"which Christ said He would bring
into His church-fold. "I know them," said the Saviour. He knows them
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in their day and times in Africa, as well as in England or America. He
will as certainly bring them in as if they were born in either of these
christian countries. His foreknowledge and predestination has the
same connection with them in their calling and justification that it has
with those in the most enlightened christian countries. I need not
insist on this particular example, for there are doubtless thousands
of others.

Thus you see that the relation of master and slave secures to the
poor benighted African a dwelling place among christians, and at the
same time prompts men-let their motives be bad as they may-to
kidnap them and bring them to the United States where they hear
and learn the truths of the Gospel.

I am aware that I have arrived at a very critical point in my
subject. Some will say that if the Lord brings such great good out of
the slave trade, why oppose it? So might one of Christ's disciples have
said, if the death of Christ be necessary to the salvation of his people,
why oppose or condemn His crucifiers? Let us do evil that good may
come! Not so, by any means. But we may contemplate, admire, and
speak of the good which the Lord brings out of evils, which take the
certain way of His permissive providence.

How important, brethren, that we should teach our servants the
truths of the Gospel, and let them have all the benefits of evangelical
preaching, believing, as we do, that the great design of this
providence about which I have been treating, is to bring in God's elect
among them, as I have before stated. This I confess has reconciled
me more to African slavery heretofore, than any other considerations
whatever; otherwise I should have felt very different about it. And
after they are brought in, through a sanctification of the spirit, unto
a belief of the truth, let us treat them as brethren in our churches;
and out of them-I mean in our outward relations to them-according
to the plain exhortation of the Apostle: "Masters, give unto your
servants that which is just and equal, knowing that ye also have a
Master in heaven." After all, we must confess that servants suffer
occasionally under christian masters. But this is only in particular
cases, for we can say that no minister or member of our church can
treat his servants much amiss without a loss of his christian
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character. Positive cruelties and reprehensible privations should not
be tolerated by the churches. Who can have full fellowship for his
brother who treats his slaves cruelly? I cannot. Our ministers would
do well to give an exposition of these duties more frequently. There
are many masters as well as servants, who might profit by faithful
preaching of this kind.

To return: I find that my remarks have involved the profoundly
mysterious subject of an All-wise Providence, in its connection with
the evils of this world. Therefore, I will discuss this part of my subject
more fully hereafter. It is necessary to pursue the subject of Divine
Providence some further, lest it may be inferred from my general
remarks on the subject of the bringing in of the "other sheep" from
among the Africans, that the slave trade was right in se, and should
be continued for that subserviency. All this admits of an easy
explanation, according to similar examples recorded in the Bible. The
conduct of Joseph's brethren was overruled in like manner. The
crucifixion of Christ is a most remarkable example, for it is plainly
revealed that that occurred according to the determinate counsel and
foreknowledge of God. Hence, may we not infer that all the mal-
treatment, such as imprisonments, stripes, persecutions, and
martyrdoms of the followers of Christ, which have followed that great
event were also according to the determinate counsel and
foreknowledge of God! And that all such things will take the same
way as long as the world stands. There are, I admit, two things which,
although true, are hard to reconcile, as has been before said by a
good writer:

1. That God is not the author of sin.
2. That God permits sin.

One is no less true than the other. He does not tempt to sin, nor
does he prevent. Were it His pleasure He could have hindered it, but
He permitted Adam to sin, and yet He could have restrained him as
He did Abimelech. Ge 20:6. He permits it in His providence. Ac
14:16.
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God is holy, and nothing but what is good and holy can proceed
directly from him. Yet He permits both nations and individuals to sin,
and their sins are overruled in His providence, often in a visible
manner in the production of our greatest good. This overruling of
sinful deeds may be regarded as the direct work of the Lord, while
the acts themselves are simply permitted by Him, and pertain to His
permissive providence. Ac 2:23. It was as fully determined in the
counsel and foreknowledge of God that there should be a traitor Judas
as an evangelist John; a wicked Simon as an holy Paul; false as well
as true teachers; opposers as well as lovers of truth; and anti-
christian powers as well as christian ones!

Thus we see that neither good nor evil take the ways, as some
suppose, of chance in this world, but those of a complex providence
which no man can comprehend; for God's providence, like Himself, is
incomprehensible. But we must learn to make a broad distinction
between the sinful act of the creature and the permissions of it by the
Lord. His permission evidently relates to good, but the creature's act
is in relation to sin.

The mysterious subserviency of evil deeds in producing good in
the providence of God is as apparent as the result of good deeds! The
greatest blessings which any have realized came through the "hands
of wicked men!" The greatest temporal blessings which Jacob ever
received were obtained through the sinful conduct of Joseph's
brethren! And the greatest dispensation of Gospel truth which the
world has ever had was the result of cruel and wicked persecutions!
So that truth's greatest triumphs have been at the martyr's stake,
and faith's greatest strength has been developed amidst fiery trials!
Well may we say that He who gives strength of faith also permits fiery
trials. Further, that these fiery trials came to the christian according
to the determinate counsel and foreknowledge of God, and must
therefore come indirectly in a way of mercy-trials which God in His
merciful providence will overrule for the good of all true believers.

But the reader must not conclude that we believe that we should
do evil that good may come. The Lord forbid that we should.
Therefore, we will not justify the kidnapping and enslaving of
Africans, because the Lord has in His gracious providence made it
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subserve his purposes of mercy, grace and salvation to thousands of
them, any more than we would justify them who took Paul a chained
prisoner to Rome, or those who persecuted the early disciples, and
thereby caused them to go forth and preach the Gospel everywhere.

The spiritual way of the Gospel on earth, in the ingathering of the
"other sheep," let them be of whatever people they may, is the way
of Christ in the affair. "Them also I must bring," says the Lord. And
this bringing of them involves many strange and incomprehensible
providences; for the hand of the Lord is more decidedly in this work
than Arminians ever conceived of. How deep, how dark the unsolved
problem of this permissive Providence! None have brought it within
the ken of finite mind. The Apostle anticipated human perversions, of
his teachings on this subject, and anticipated the sayings of his
opposers, as follows: Why doth he yet find fault? Who hath resisted
His will? Shall we do evil that good may come? Shall we continue in
sin that grace may abound? But he says, "God forbid." And may I not
ask, shall we deceive our fathers as Jacob did? Shall we act as did
Joseph's brethren? Shall we crucify the Lord afresh? Shall we
persecute his disciples? Shall we engage in the sins and cruelties of
the slave trade? To all of which we reply, "God forbid." Some, in our
day, by perverting or misunderstanding what I have written, may ask
these latter questions just as Paul's opposers did those of him.

If we cannot explain and reconcile all these things, we can learn
our plain duty in regard to them. To abstain from all evil, to avoid
sinning as far as possible, and to be zealous of good works.

The Colossians were, the Apostle says, some of the elect, some of
the "other sheep" then brought in by the Lord, and he exhorts them
to perform good works; and he exhorts them as the elect, intimating
thereby, that as such they were qualified for doing works of practical
godliness. Like the Colossians, we have fellowship for servants as
brethren in the Lord, and many of our churches, like theirs, abound
with members of this kind. And in view of God's Providence in regard
to them, their relations to us as servants, and our obligations to them
as brethren, we should not neglect them, but afford them, as well as
unconverted ones, every reasonable opportunity of hearing the
Gospel, and of practising its precepts.
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PROOF CONTINUED FROM PAUL'S LETTER TO THE THESSALONIANS

SECTION 7.

Having obtained full fellowship for the Colossians through the
Apostle's letter to them, I will seek for the same among the
Thessalonians.

Let us imagine a few things; it will not require much fancy to do
so0. Suppose that awhile before the Apostle wrote his letters to them,
some one among them had conceived and propagated the tenets of
Campbellism; that much confusion and controversy had by that
means been engendered; and that in the midst of these contentions
Paul's letter had been received by them. May we not easily imagine
that they would have examined it carefully and inquiringly in
reference to the things in dispute: One contending that the Gospel in
word only was sufficient for the conversion of the unbeliever; and the
other that without the demonstration of the spirit it would not be
received. The latter party would have heard this clause read with
great delight: "For our Gospel came not unto you in word only, but
also in power, and in the Holy Ghost, and in much assurance." No
words, no declaration could have been more in point. Those who had
said that it came in word only would have been plainly contradicted
by the Apostle, just as all others are who say so in the present day!
This would probably have settled the controversy then forever; for
Apostolic authority was greater in the churches at that time than it is
now in assemblies called churches. Men can contradict the Apostle
and carry along with them a host of followers; and, were it possible,
would deceive the very elect. But all have not been deceived; all have
not become the followers of false Apostles. Out of thousands I will
mention an individual case:

I knew a man who, in 1827, took and read a religious paper,
entitled, the Christian Baptist, and afterwards Millennial Harbinger.
An article appeared in it subversive, in its import, of Christian
experience. This he saw, read. and felt, and stated at the time to the
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agent of the paper that he had no further use for it, and wanted it
discontinued. That which contradicts the Christian's experience
cannot be agreeable to him. Not a single Thessalonian, after the
reception of Paul's letter, could have tolerated the tenets of
Campbellism, and, like the man in 1827, would have repudiated the
Christian Baptist. The Gospel came not to that man in word only, but
in power and demonstration of the Spirit. His heart, like Lydia's, was
opened for the reception of it. He had felt its spiritual power, and
realized in his soul that it was the power and wisdom of God unto
salvation, and not the word only in the letter to the natural
understanding. No, he did not so learn Christ nor his Gospel. Had he
received the Gospel in word only, he might then, like thousands, have
given up his experience, and the Bible also, for the Christian Baptist.
But having an inward witness opposing it, and a surer word of
prophecy, he was able to withstand "the wind of doctrine"which he
then encountered. To the praise of God's grace, he was enabled to
receive, believe and maintain the truth "through a sanctification of
the spirit." Thus is the Christian's faith the gift of God, the product of
His power, and not of "the wisdom of men." This faith which is the
fruit of spirit, secures the soul against all such delusions; and the
plain letter of the inspired teacher furnishes positive proof in support
of the same. Thus, with a few pebbles gathered from the crystal
stream of truth, we may vanquish all the Goliaths of Campbellism.

But, alas! the Campbellite is as far removed in his state from our
teachings, as we are from his; for the natural man receiveth not the
things of the spirit. And while our expositions are foolishness to him,
his tenets are heresy to us. Whence this difference? We say with
primitive christians that we have nothing but what we have received.
Though we differ with the Campbellite friend, we do not boast as
though we had made ourselves to differ from him. We sympathize
with him in his fleshly errors, and recommend Paul's letter to him,
that he may see how these "other sheep" were brought in; how Paul
knew their election of God; how they believed the Gospel through a
sanctification of the Spirit, and how plainly it is said not to have been
received in word only. So that, if they are unwilling to be taught by
an Old Baptist the same things in the 19th century, they may go back
and learn that which was taught in the first century, for which we
have full fellowship, and constantly teach. Thus, brethren, we have
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full fellowship with the Thessalonians if not with the Campbellites and
other Arminians. Though the church be distant and the age remote,
yet the fellowship is good-it is of the same power-of the same spirit-
of the same assurance.

I do not design to give offense, unless it be unavoidable, in
contending for the faith once delivered unto the saints; in that event
I must abide the consequences.

How did Paul know the election of these Thessalonians? By a sign
which the Campbellite does not acknowledge, the going forth of the
Gospel in power, in the Holy Ghost, in much assurance. This he
ignores, and it cannot be a test of any one's election with him; but
with us it is. When any one gives reliable evidence of having received
the Gospel in this way, we recognize his election of God.

The way of election which the Gospel took among these
Thessalonians, is either ignored or denied by all Arminians, though
plainly taught by Paul, both in word and example. So that, we cannot
get fellowship in this church without fellowship for the doctrine of
election, even the doctrine of a choice from the beginning. The
Apostle taught these primitive christians that they were chosen unto
salvation from the beginning; that they became believers through a
sanctification of the Spirit; and that he was bound to thank the Lord
for them. Thus do we teach and act. We always feel bound to thank
God for the manifestation and fellowship of His elect. This fellowship,
alas! takes not the way of Arminianism; how can it, according to
Paul's letter now under consideration?

TIMOTHEUS, TITUS AND PHILEMON ADD THEIR TESTIMONY

SECTION 8.

Just after having had a pleasant and instructive interview with the
Thessalonians, by means of the Apostle's letter to them, I met, so to
speak, with three orthodox ministers: Timotheus, Titus, and
Philemon. Knowing that each of them had received letters from Paul,
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I determined to inquire particularly of them about the "other
sheep"which Christ said he must bring. Timothy said that they were
saved, and called with a holy calling. 1 asked if this was done as the
Arminians say, according to their works; and he replied, not according
to their works, but according to God's own purpose and grace, given
to them in Christ Jesus before the world began. This he said was "a
form of sound words," which all teachers should "hold fast."Titus then
said, also, it was not by works of righteousness which they had done,
but according to the mercy of God they were saved, "by the washing
of regeneration and renewing of the Holy Ghost." And that these
things should be constantly affirmed, especially that all believers
should "be careful to maintain good works."

Timothy further said, that all preachers should "study to show
themselves approved unto God workmen that need not to be
ashamed rightly dividing the word of truth."I then inquired about
theological schools, and he said that the King in Zion had said nothing
about them, and that there were, none in his church or country; and
that He had not directed any to be instituted for the bringing in of the
"other sheep," or "the remnant according to the election of grace
among the Jews."That the "hidden wisdom" which God ordained for
the glory of His spiritual Israel could not be taught in schools; and
the plain commandment was to SEARCH THE SCRIPTURES, TO
PREACH THE WORD; and that God-not the schools-would give the
demonstration to His hidden ones.

Besides, he said many things about the qualifications of bishops
and deacons, all of which I knew had been read and approved in our
churches, whether we have complied with them or not. Let us
examine ourselves according to them, and see if we can in that way
prove ourselves to be bishops or deacons. They furnish a proper
standard. We judge no man, let him thereby judge of himself. Nor
does this qualification require the appendage to the name of M. A,,
D. D., or L. L. D. These letters may be of great import elsewhere, but
we prefer in the church of God, the words servant, faithful steward,
watchman, one taught and called of the Lord.

I further ventured to ask a few questions about the eternal life
which Christ said he would give to his sheep. Timothy replied: God
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only hath immortality in the full sense of the term. He has this
attribute in a sense which no creature has, neither angels nor saints.
They are endowed with eternal life, and in that life are immortal; they
take on immortality through the eternal life which Christ gives; but
this immortality does not pertain to them as it does to God Himself,
but is derived. All life, except the life of God, is derived from Him. In
Him are life and immortality, in a sense different from all other
beings. In that sense He only hath immortality. No soul ever did or
ever can possess immortality as does God; but He can create the soul
and endow it with eternal life, and thereby impart immortality to it;
and in the same way will the body itself put on immortality in the
resurrection. Hence, in a Parkerite sense, in regard to immortality,
we had just as well contend that the body is uncreated and eternal
and a part of God, as that the soul is!

Having retired from the feet of these teachers, I find myself among
the HEBREWS, and as Paul's letter to them did not refer to the "other
sheep" which Christ had elsewhere, but to the "remnant," according
to the election of grace amongst the Jews, I inquired for the "one
fold," wherein both Jew and Gentile are one. They were both to hear
the voice of Christ through the same spirit; were to receive the same
life and change of heart; and in that way to become one in Christ,
and sheep of "one fold." This seems like owning a King in Zion, and
like reducing all things to one Lord, one faith, and one baptism. This
must be done if there be but "one fold and ONE SHEPHERD." Of this
one fold and one Shepherd, I will treat in my next.

PROOF SUMMED UP

SECTION 9.

Christ not only said that he had "other sheep"which he must bring,
but also that he knew them. "I KNOW MY SHEEP," said the Saviour.
This declaration implies a peculiar knowledge of them, which must be
contra-distinguished from his knowledge of all creatures. In what
sense then did he know them? In the manner for which we earnestly
contend in the present day. I will now adduce the proof: He knew
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them among the Romans, as they were embraced in the Father's
predestination to be conformed to the image of the Son. Had he
foreknown all according to his predestination to conform them to the
image of His Son, then the doctrine of Universalism would be true.
Hence his knowledge of His "sheep" is strikingly peculiar, as in the
present instance, and no less so in others which follow.

How did he know them among the Corinthians? He said he had
"much people" at Corinth, before he manifested them to Paul. They
were his unbrought sheep; he knew them as such, and in that peculiar
knowledge were distinct from all other Corinthians.

The same may be said of the Galatians; Christ knew who were the
heirs of the promises of the Gospel, while they were in their figurative
minority. And as all the Galatians were not heirs, this peculiar
knowledge embraced only such as were.

This knowledge becomes synonymous with the election in the case
of the Ephesians. They were chosen in Christ before the foundation
of the world. And yet this did not give him a more distinct knowledge
of them, than that which is signified in the other expressions
employed in regard to the Romans, Corinthians, or Galatians. The
words "chosen in Him" are used, which imply a personal knowledge
of them very clearly, and so do the other terms when understood.

The Philippians were doubtless the "sons of God," in the same
sense.

The Saviour speaks, by the Apostle, of the Colossians "as the
elect;" and their election bespeaks his full knowledge of them.

The Thessalonians were "chosen unto salvation from the
beginning;" and they must have been personally foreknown. Besides,
all these were given to the Son by the Father; and is it not impious
and absurd to say that he did not foreknow them individually, nor
their number collectively! This is the doctrine which we maintain, in
regard to Christ's knowledge of his people; and as it has been so
plainly set forth by the Apostle, why blame us for preaching it? The
reply we make is, because it subverts so many popular systems!
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Christ knew them and gave his life for them; redeemed them "from
all iniquity," and secured to them all spiritual blessings.

My text further says, "THEY SHALL HEAR MY VOICE." The natural
man asks how? Let the word of God answer: "Whom he
predestinated, them he also called." Will not the dead hear when
Christ gives life? "I give unto them, these sheep, eternal life." In that
life they hear his voice. In that life, the Romans were called and were
brought in. This is what we, in the nineteenth century, regard as an
effectual call. A work of the Lord which many professing Christians
affect to despise, and even ridicule. How could Paul, or the Romans
have despised or ridiculed the Lord's effectual call, as we term it? The
remembrance of Jerusalem and Damascus would sooner have passed
from his memory than this gracious call of the Lord; nor could the
Roman Churches ever have become unmindful of it. They, like Paul,
heard the voice of Christ, not with natural, but with circumcised ears.
In this instance the voice of the Saviour was heard only by the
predestinated ones. In the next, by the "much people" at Corinth,
and by them only; and it is there called a "demonstration of the
spirit," the still small voice of truth pervading the whole soul in the
power of the Holy Spirit.

The Galatians began in the Spirit, by hearing the voice of Christ.
The Ephesians through the quickening of the spirit. The Phillippians
by the Lord working in them, both to will and to do of his good
pleasure; and the Colossians in their deliverance from the powers of
darkness, and their translation into the kingdom of God. The
Thessalonians undeniably "through a sanctification of the Spirit."
Thus did these "other sheep" hear the, voice of Christ according to
the different modes of expression, as just cited, meaning in every
example the same thing-the hearing of the voice of the Son of God
inwardly, mystically, effectually. Christ never brought one of them
without this; we had as well speak of an individual being brought from
England to the United States without his leaving that country, as to
say that one of these other sheep was brought in without hearing the
Saviour's voice, in this sense, stated in diversified ways, and yet the
same in principle and efficiency.
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He that has heard the voice of Christ has also in the same spiritual
way heard the thunders of Sinai! has experienced a sense of the
wickedness of his heart, and the curse of sin; has mourned over his
sinful state and repented of his sins, and found relief in Christ and in
Him only.

"And they follow me," says the Great Shepherd. This is a practical
sign of their having received the gift of eternal life, and of their having
heard his voice. Brethren, have we this sign? We claim fellowship in
doctrine, have we fellowship in this practical characteristic? This we
must examine into according to the one fold, and the one shepherd.
In the conclusion of my last, I was further off from this subject, the
one fold and the one shepherd, than I supposed, hence I will have to
defer it until my next.

As they are all brought by the same spirit, the same gospel, and
according to the same predestination, choice and election, if I
maintain the apostolic doctrine, I shall not have to treat of but one
fold and one shepherd. But the world perplexes us with many. Many
are constantly trying to climb up some other way into the fold. And
the very things which the Apostle has disowned and repudiated, are
employed as a means of doing so.

Suppose an individual having a great interest at stake, and were
to tell a good counselor that his only plea was based on enactments
which had been positively vetoed by the Governor of the State, or by
the President of the United States. Would that attorney undertake a
case of the kind? And when our souls' highest interests are predicated
on things which the Apostle has repudiated, how shall we maintain
them? How many in contradiction to Paul, say it is of him that willeth
and runneth? How shall we defend a claim to Heaven based on such
a declaration? Others say, it is in some way by works of righteousness
which we have done; hence that claim will fail. The Apostle says "not
I[," but the Arminian says it is I? Again, he says, the natural man
cannot understand these things of the spirit, but some say he can.
How shall we defend such, seeing that whatever the Apostle has
bound on earth is bound in Heaven. But, alas! alas! how many
thousands act, as if the things which the Lord has bound on earth
were to be loosed in Heaven!
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APPLICATION OF PROOF TO THE SUBJECT

SECTION 10.

And there shall be ONE FOLD and ONE SHEPHERD. Observe, Christ
speaks as authoritatively and explicitly about this as he did abo